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THE

GOSPEL WORTHY OF ALL ACCEPTATION,

OR THE

. DUTY OF SINNERS TO BELIEVE IN JESUS CHRIST,

WITH CORRECTIONS AND ADDITIONS;

T6 WHICH 1S ADDRD
AN APPENDIX,

ON THE NECESSITY OF A HOLY DISPOSITION IN ORDER TQ BELIEVING IN CHRIST.

“ Go, . .. . preach the gospel to every creature: he that believeth and is baptized shall be saved ; but he that believeth net shalt
be damned ! "—JEsus CHRisT.

ADVERTISEMENT TO THE SECOND EDITION.

Tue author had no thoughts of reprinting the present publication till he was repeatedly requested to do so from very
respectable quarters.

The corrections and additions, which form a considerable part of this edition, are such as, after a lapse of fifieen years,
the writer thought it proper to make. It would be inexcusable for him to have lived all this time without gaining any
additional light by what he has seen and heard upon the subject ; and still more so to publish 2 Second Edition without
doing all in his power towards improving it. The omissions, however, which also are considerable, are not always owing
to a disapprobation of the sentiment, but to other things presenting themselves which appeared to be more immedi-
ately in point. .

1301.

PREFACE.

WhEN the following pages were written, (1781), the author had no intention of publishing them. He had formerly
entertained different sentiments. For some few years, however, he had begun to doubt whether all his principles on
these subjects were Scriptural. These doubts arose chiefly from thinking on some passages of Seripture, particularly the
latter part of the second Psalm, where kings, who “set themselves against the Lord, and against his Anointed,” are
positively commanded to  kiss the Son ;" nlso the preaching of Jobn the Boptist, Christ, and his apostles, who, he
found, did not hesitate to address unconverted sinners, and that in the most pointed manner—saying, “ Repent, for the
kingdom of heaven is at hand.”—* Repent, and be converted, that your sins may be blotted out.” And it appeared to
him there must be 2 most unwarrantable force put upon these passages to moke them mean any other repentance and
faith than such as are connected with salvation.

Reading the lives and labours of such men as Elliot, Brainerd, and several others, who preached Christ with so much
suceess to the American Indiens, had an effect upon bim. Their work, like that of the apostles, seemed to be plain
before them. They appenred to him, in their addresses to those poor benighted henthens, to have none of those difficulties
with which he felt himself encumbered. These things led him to the throne of grace, to implore instruction and reso-
lution. He saw that he wanted both; the one to know the mind of Christ, and the other to avow it.

He was, for some time, however, deterred from disclosing his doubts. During nearly four years they oceupied his
mind, and not without increasing. Being once in company with 2 minister whom he greatly respected, it was thrown
out, as a matter of inquiry, Whether we had generally entertained just notions concerning unbelief? It twas common
to speak of unbelief as a calling in question the truth of our own personal religion ; whereas, he remarked, * it was the
calling in question the truth of what God had said.”” This remark appeared to carry in it its own evidence.

From this time, his thoughts upon the subject began to enlarge. le preached upon it more than once. From hence,
he was led to think on its opposite, faith, and to consider it ns @ persuasion of the truth of what God has said; and, of
course, to suspect, his former views coneerning its not being the duty of unconverted sinners. '

He was aware that the generality of Christians with whom he was acquainted viewed the belief of the gospel as some-
thing presupposed in faith, rather than as being of the essence of it ; and considered the contrary as the opinion of Mr.
Sandeman, which they were agreed in rejecting, as favourable to a dead or inoperative kind of faith. He thought,
however, that what they meant by a belief of the gospel was nothing more than a general assent to the dectrines of
revelation, unaccompanied with love to them, or a dependence on the Lord Jesus Christ for salvation. FHe had no
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doult but that such 2 netion of the subject ought to be rejected ; and if this be the notion of Mr. Sandeman, (which,
ky the way, he does not know, having never read any of his works,) he bas no seruple in saying it is far from any thing
which he intends to advance.*

3 It appeared to him that we had taken uncenverted sipners too much upon their word, when they told us that they
: helioved the gospel. He did not doubt but that they might believe many things concerning Jesus Christ and his salva-
tinn ; but being blind to the glory of God, as it is displayed én the face of Jesus Christ, their belief of the gospel must be
very superficial, extending only to a few facts, without any sense of their real intrinsie excellency ; which, strietly speak-
Iny, is not faith., Those who see no form nor comeliness in the Messiah, nor beauty, that they should desire him, are
deacribed as nof believing the report concerning him, Isa, liii. 1, 2.

He had also read and considered, as well as he was able, President Edwards’s Tnguiry into the Freedom of the Will,
with some other performances on the difference between natural and moral inability. He found much satisfaction in
this distinction ; 2s it appeared to him to earry with it its own evidence—to be clearly and fully contained in the Scrip-
tures—and caleulated to disburden the Calvinistic system of a number of calumnies with which its enemies have loaded
i, ns well 2s to afford clear and honourable conceptions of the Divine government. If it were not the duty of uncon-
verted sinners fo believe in Christ, and that because of their inability, he supposed this inability must be natural, or
somcthing which did not arise from an evil dispesition ; but the more he examined the Secriptures, the more he was
eonvinced that all the inability ascribed to man, with respect to believing, arises from the aversion of his heart. They
wifl not come to Christ that they may have life; wi# not hearken to the voice of the charmer, eharm he never se wisely ;
will not seek after God ; and desire not the knowledge of his ways.

He wishes to avoid the error into which we are apt to be betrayed, when engaged in controversy—that of magnifying
the importance of the subject beyond its proper bounds; yet he seriously thinks the subjeet treated of in the following
rngns is of no small importance. To him, it appears to be the same coatroversy, for substance, as that which in all ages
hns subsisted between God and an apostate world. God has ever maintained these tso prineiples : A% #hat ¢s evil is of
the creature, and to kim belongs-the blame of it ; and all that is good is of himself, and to him belongs the praise of it.
T'o acquiesce in dotk these positions is too much for the carnal heart. The advocates for free-will would seem to yield the
former, acknowledging themselves blamevworthy for the evil; but they cannot admit the latter. Whatever honour they
mny allow to the general grace of God, they are for aseribing the preponderance in favour of virtue and eternal life to
their own good improvement of it. Others, who profess to be advocates for free grace, appear to be willing that God
should have all the honour of their salvation, in case they should be saved ; but they discover the sirongest aversion to
take to themselves the blame of their destruction in case they should be lost. To yield both these poinisto God is to
full under in the grand controversy with him, and to acquiesce in his revealed will ; which acquiescence includes « re-
pentance towards God, and faith towards our Lord Jesus Christ.”” Indeed, it were not very difficult to prove that each,
in rcjecting one of these truths, does not, in reality, embrace the other. The Arminian, though he professes to take
the blame of the evil upon himself, yet feels no guilt for being a sinner, any further than he imagines he could, by the
help of Divine graee, given to him and a]l mankind, have avoided it. If he admit the native deprasity of his heart, it
is his misfortune, not his fault ; his fanlt lies, not in being ¢z a state of alienation and aversion from God, but in not
naking the best use of the grace of God to get out of it. And the Antinomian, though he aseribes salvation to free
wrace, yet feels no obligation for the pardon of his impenitence, his unbelief, or his constant aversion to God, during
his supposed unregeneracy. Thus, as in many other cases, opposite exiremes are known to meet. Where no grace is
given, they are united in supposing that no duty cah be required ; which, if true, “ graceds no more grace.”

The following particulars are.premised, for the sake of a clear undersianding of the subject:—

First, There is no dispute about the decirine of election, or any of the discriminating doctrines of grace. They are
allowed on both sides; and it is granted that none ever did or ever will believe in Christ but those who are chosen of
God from eternity. The guestion does not turn npon what are the causes of salvation, but rather upon what are the eanses
of dammation. “ Ne man,” as Mr. Charnock happily expresses it, ¢ is an unbeliever, but because he will be so; and
every man is not an unbeliever, because the grace of God conguers some, ehangeth their wills, and bends them to Christ.”

Secondly, Neither is there any dispute concerning who ought to be encouraged to consider themselves as entitled to
the blessings of the gospel. Though sinners be freely invited to the participation of spiritual biessings ; yet they have
no interest in them, according to God’s revealed will, while they continue in unbelief; nor is it any part of the design
of these pages to persuade them fo believe that they have. On the contrary, the writer is fully convinced that, what-
vver be the seeret purpose of God concerning them, they are at present under the curse.

Thirdly, The question is not swhether men are bound to do any thing more than the law requires, but whether the
law, as the invariable standard of right and wrong, dees not require every man cordially to embrace whatever God re-
veals ; in other words, whether love to God, with all the heart, soul, mind, and strength, does not include a cordial
reception of whatever plan he shall at any period of time diselose.

Fourthly, The question is not whether men are required to believe any more than is reported in the gospel, or any
thing that is not true ; but whether that which is reperted ought not to be believed with all the heart, and whether
this be net saving faith.

Fifthly, It is no part of the controversy whether unconverted sinners be able to twrn to God, and to. embrace the
gospel ; but what kind of inability they lie under with respect to these exercises; whether it copsists in the want of
natural powers and advantages, or merely in the want of a heart to make a right use of them. 1If the former, obligation,
it is granted, would be set aside ; but if the latter; it remains in full force. They that are in the flesh cannof please God ;
but it does not follow that they are not obliged to do so; and this their obligation requires to be elearly insisted on,
that they may be convinced of their sin, and so induced to embrace the gospel remedy.

Sixthly, The question is not svhether faith be required of sipners as a virtue, which, if complied with, shall be the
ground of their acceptance with God, or that on account of which they may be justified in his sight ; but whether it be
not required as the appointed means of salvation. The righteousness of Jesus believed in is the only ground of justifica-
tion, but f2ith in him is necessary to our being interested in it. "We remember the fatal example of the Jews, which
the apostie Paul holds up to our view. * The Gentiles,” saith he, * who followed not afier righteousness, have attained
to righteousness, even the righteousness which is of faith : but Israel, who followed afier the law of righteousness, hath
not atiained to the law of righteousness. Wherefore? Because they sought it not by faith, but, as it were, by the works of
the law ; for they stumbled at that stumbling-stone.” Though we had not been elsewhere told (1 Pet. ii. 8) that in
doing this they were disobedient, yet our judgments must be strangely warped by system if we did not conclude it to be
their sin, and that by which they fell and perished. And we dare not but charge our hearers, whether they will hear or

* Since the first edition of this piece made its appearance, the anthor has scen Mr, Sandeman’s writings, and those of Mr, A, M‘Lean, who,
on this subject, seems to agree with Mr, Sand Justice reguires him to say that these writers do not appear to plead for 2 kind of faith
which is not followed with love, or by 2 dependence on Christ alone for salvation; but their idea of faith itself goes to exclude every thing
rordial from it, Though he accords with them in considering the belief of the gospel as saving faith, yet there is an important difference in,
fhe idens which they attach to believing. This difference with some other things is ined, in an Appendis, at the end of this edition.

s Discourses, Vol Ii. p. 433, *
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unbelief.

THE GOSPEL WORTHY OF ALL ACCEPTATION.'

whether they will forbear, to heware of stumbling upon the same stone, and of falling after the same example of * .

Finally, The question is not whether unconverted sinners be the subjects of exhortation, but whether they ought

to be exhorted to perform spiritual duties.

Tt is beyond all dispute that the Seriptures do exhort them to many things,

1f, therefore, there be any professors of Christianity who question the propriety of this, and who would have nothing
said to them, except that,. if they be elected they will be ealled,” they are not to be reasoned with, but rebuked, a8

setting th Ives in direct opp

ition to the word of God. The greater part of those who may differ from the auther ¥

on these subjects, it is presumed, will admit the propriety of sinners being exhorted to duty; only this duty must, as

they suppose, be confined to merely natural exereises, or such as may be eomplied with by 2 carnal heart, destitute of ?ﬁ
the love of God. It is one design of the following pages to show that God requires the heart, the whele heart, and 5»

nothing but the heart; that all the precepts of the Bible are only the different modes in which we are required to
express our love to him ; that, instead of its being true that sinbers are obliged to perform duties which have ne
spiritnality in them, there are no such duties to be perfermed ; and that, so far from their being exhorted to every

thing excepting what is spiritually good, they are exherted to nothing else,
to read, to hear, to repent, and to pray, that their sins may be forgiven them.

The Seriptures nodoubtedly require them
1t is not, however, in the exercise of n

carnal, but of a spiritual state of mind, that these duties are performed.

PART 1L

THE SUBJECT SHOWN TO BE IMPORTANT, STATED, AND EXPLAINED.

Gob, having blessed mankind with the glorious gospel of
his Son, hath spoken much in his word, as it might be
supposed he would, of the treatment whieh it should re-
ceive from those to whom it was addressed. A cordial
reception of it is called, in Seripture, receiving Christ, al-
owing kim, believing in him, &ec., and the contrary, refus-
ing, disallowing, and rejecting him ; and those who thus
reject him are, in so doing, said te judge themselves un-
worthy of everlasting life.* These are things on which
the New Testament largely insists: great stress is there
laid on the reception which the truth shall meet with.
The same lips which eommissioned the apostles to go and
“¢ preach the gospel to every creature,” added, ¢ He that
belicveth and is baptized shail be saved; but he that beliep~
eth not shall be damned.”” * To as many as recetved him,
to them gave he power to become the sons of God ;" but
to them *“who received him mnot,” but refused hiwm, and
rejected his way of salvation, he became a stumbling-stone,
and a rock of offence, that they might stumble, and fall,
and perish. Thus the gospel, according to the different
reception it meets with, becomes a “savour of life unte
life, or of death unto death.”

The controversies which have arisen concerning faith in
Jesus Christ are not so much an object of surprise as the
conduct of those who, professing to be Christians, affect
to decry the subject as a maiter of little or no importance.
There is not any principle or exercise of the human mind
of whieh the New Testament speaks so frequently, and
on which so great a stress is lnid. And with regard to
the inquiry whether faith be required of 2ll men svho
hear, or have opportunity te hear, the word, it cannot be
uninteresting. If it be not, to inculcate it would be un-
warrantable and eruel o our fellow sinners, as it subjects
them to an additional charge of abundance of guilt ; but
if it be, to explain it away is to undermine the Divine
prerogative, and, as far as it goes, to subvert the very in~
tent of the promulgation of the gospel, which is that men
¢ should believe that Jesus is the Christ, the Son of God,
and, believing, have life through his name,” John xx.
31. This is doubtless a’'very serious thing, and ought to
be seriously considered. Theugh some good men may be
implicated in this matter, it becomes them to remember
that * whosoever breaketh one of the least of Christ’s
commandments, and teacheth men so, shall be called the
least in the kingdom of heaven.”” 1If believing be a com-
mandment, it eannot be one of the least: the important
relations which it sustains, as well as the dignity of its
object, must prevent this: the knowledge of sin, repent-
ance for it, and gratitude for pardening mercy, all depend
upon our admitting it. And if it be a great command-
ment, the breaech of it must be a great sin ; and whoso-
ever teaches men otherwise s a partaker of their guilt;

* Johni. 12; iii, 16; Psal. exviil, 22; 1 Pet. ii, 7; Matt, zxi. 42;
Acts xiii. 46.

and, if they perish, will be found to have been accessory
to their eternal ruin. Let it be considered whether the
apostle to the Hebrews did not proceed upon such prin-
ciples, when he exelaimed, ¢ How shall we eseape, if ve
neglect so great salvation?” And the Lord Jesus himself
when he declared, * He that believeth not shail be damned 1"

In order to deiermine whether faith in Christ be the
duty of all men who have opportunity to hear the gospel,
it will be necessary to determine what it is, or wherein it
consists. Some have maintained that it consists in a per-
suasion of our interest in Christ and in all the benefits
and blessings of his mediation. The aunthor of Tke
Further Inquiry, Mr. L. Wayman, of Kimbolton, whe
wrote about sixty years ago upon the subject, questions
* whether there be any act of special faith which hath not
the nature of appropriation in it” (p. 13); and by appro-
priation he appears to mean a persuasion of our interest
in spiritual blessings. This is the ground upon which he
rests the main body of his argument; to overturn it,
therefore, will be in effect to answer his book. Some,
who would not be thought to maintain that a persuasion
of interest in Christ is essential o foith, for the sake of
many Christians whom they comnot but observe, upon
this prineiple, to be, generally speaking, unbelievers, yet
maintain what fully implies it. Though they will allow,
for the comfort of such Christians, that assurance is not
of the essence of faith, (understonding by assurance an
assured persuasion of our salvation,) but that a reliance on
Christ is sufficient ; yet, in almost all other things, they
speak as if they did not believe what at those times they
say. It is eommon for such persons to eall those fears
which occupy the minds of Christians, lest they should
miss of salvation at last, by the name of unbelief; and to
reprove them for being guilty of this God-dishonouring
sin, exhorting them {o be strong in faith, like Abraham,
giving glory to God ; when all that is meant is, that they
should, without doubting, believe the goodness of their
state. If this be saving faith, it must inevitably follow
that it is not the duty of unconverted sinners; for they
are not interested in Christ, and it campot possibly be
their duty to believe a lie. But if it can be proved that
the proper object of saving faith is not our being inter-
ested in Christ, but the glorious gospel of the ever-blessed
God, (which is true, whether swe believe it or not,) a con-
trary inference must be drawn ; for it is admitted, on all
hands, that it is the duty of every man to believe what
God reveals.

1 bave no objection to allowing that true faith * hath
in it the nature of appropriation,” if by this term be meant
an application of the truths believed to our own particular
cases. “ When the Scriptures teach,” says a pungent
writer, “ we are to receive instruction, for the enlightening
of our own minds; when they admonish, we are to take
warning ; when they reprove, 4g¢ are to be checked ; when

AR S prevo il 5

oy

&

TATE N

e



s S Ay

¥ jnforior in its object to saving faith.

I continues 2 matter of doubt.

THE GOSPEL WORTHY OF ALL ACCEPTATION.

3 they eomfort, we are to be eheered and encouraged ; and

when they recommend any grace, we are to desire and
combrace it ; when they command any duty, we are to hold
wurselves enjoined to do it ; when they promise, we are to
tope ; when they threaten, we are to be terrified, as if the

¢ jndgment were denounced against us; and when they

furbid any sin, we are to think they forbid it unto us. By
which application we shall make all the rich ireasures
contained in the Seriptures wholly our own, snd in such
« powerful and peculiar manner enjoy the fruit and bene-
1it of them, as if they had been wholly written for us, and
none other else besides ns.”*

By saying faith, we undoubiedly embrace Christ for
onrselves, in the same sense as Jacob embraced Jehovah as
his God (Gen. xxviii, 21) ; thai is, to a rejecting of every
{lol that stands in competition with hira. Christ is ail-
sufficient, and suited to save us as well as others ; and it
{n for the forgiveness of our sins that we put our trust in
him. But this is very different from a persuasion of our
bring in a state of salvation.

My objections to this notion of faith are as follow :—

First, Nothing ean be an object of fith, except what
Giod has revealed in his word ; but the interest that any
individual has in Christ and the blessings of the gospel,
more than another, is not revealed. God has no where
declared, coneerning any one of us, as individuals, that we
shall be saved ; all that he has revealed on this subject re-
apeets us as characters. He has abundantly promised that
all who believe in him, love him, and obey him shall be
waved ; and a persuasion that ¢f we sustain these charac-
fers we shall be saved, is doubtless an exercise of faith :
but whether we do or not, is an object not of faith, but of
consciousness. ¢ Hereby we do know that we know him,
if we keep his commandments. Whoso keepeth his word,
In him verily is the love of God perfected : hereby know
we that we are in him.”—< My liitle children, let us not
love in word and in tongue, but in deed and in truth:
hereby we know that we are of the truth, and shall assure

t our hearts before him.”’+ If any one imagine that Ged

has revealed to him his interest in hig love, and this in a
apecial, immediate, and extraordinary manner, and not by

1] exciting in him the holy exercises of grace, and thereby
} hegetting a consciousness of his being a subject of grace,

let him beware lest he deceive his soul. The Jews were
not wanting in what some would call the faith of assur-
nnce: “ We bave one Father,” said they, ¢ even God :»
but Jesus answered, “ If God were your Father, ye would
love me.”

Secondly, The Scriptures always represent faith as ter-

' minating on something witheut us; namely, on Christ,

and the truths conecerning him : but if it consist in a per-
suasion of our being in a state of salvation, it must termi-
nate principally on something within us; namely, the

' work of grace in our hearts; for to believe mysel{ inter-

osted in Christ is the same thing as to believe myself 2
subject of speeial grace. And hence, as was said, it is
rommon for many whe entertain this notion of faith io
consider its opposite, unbelief, as a doubting whether we
have been really converted. But as it is the truth and ex-
collence of the Zhings fo be interested in, and not his inter-
eat in them, that the sinner is apt to disbelieve ; so it is
those, and not that, on which the faith of the believer pri-
marily terminates. Perhaps what relates to personal in-
terest may, in general, more properly be called Aope then

€ faith; and its opposite fear, than unbelief.

Thirdly, To believe ourselves in a state of salvation
{however desirable, when grounded on evidence) is far
The grand object on
which faith fixes is the glory of Christ, and not the happy
rondition we are in, as interested in him. The latter
doubtless affords great consolation ; and the more we dis-
eover of his excellence, the more ardently shall we desire
an boterest in him, and be the more disconsolate while it
But if we be concerned only
for our ewn security, our faith is vain, and we are yet in
vug slns.  As that repeniance which fixes merely on the
eonmequences of sin as subjecting us to misery is selfish
and epurious, so that faith which fixes merely on the con-

* Downame’s Guide to Godliness, p. 647,
4 1 John ii, 3, 5; iii, 18, 19,
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sequences of Christ’s mediation as raising us to happiness
is equally selfish and spurious. It is the peculiar property
of true faith to endear Christ: * Uato you that believe ke
is precious.”” And where this is the case, if there be no
impediments arising from constitutional dejection or other
accidental causes, we shall not be in doubt about an in-
terest in him. Consolation will accompany the fith of
the gospel:  Being justified by faith, we have peace with
God through our Lord Jesus Christ.”

Fourthly, All those exercises of faith which our Lord so
highly commends in the New Testament, as that of the
centurion, the woman of Canaan, and others, are repre-~
sented as terminating on his all-sugficiency to heal them,
and not as comsisting in a persuasion that they were in-
terested in the Divine favour, and therefore should succeed.
“Speak the word only,” says the one, “and my servant shall
he healed ; for 1 am a man in authority, having soldiers
under me: and I say to this man, Go, 2nd he goeth; and
to another, Come, and he cometh ; and to my servant, Do
this, and he doeth it.” Such was the persuasion which

,the other entertained of his all-sufficiency to help her, that

she judged it emough if she might but partake of the
crumbs of his table—the scaiterings as it were of merey.
Similar te this is the following language :—* If T may but
touch the hem of his garment, I shall be made whole.””—
¢ Believe ye that I am able to do this? They said unto
him, Yea, Lord.”—* Lord, if thou wilt, thou canst make
me clean.”—¢ If thou canst do any thing, have compassion
on us, and help us: Jesus said, If thou canst believe, all
things are possible to him that believeth.” 1 allow that
the case of these people, and that of a sinner applying for
forgiveness, are not exactly the same. Christ bad no where
promised to heal all who came for healing; but he has
graeiously bound bimself not to east out any who come fo
him for mercy. On this account, there is a greater ground
for faith in the willingness of Christ to save than there was
in his willingness to heal ; and there was less unbelief in
the saying of the leper, « If thow wilt, thou canst make me
clean,” than there would be in similar language from one
who, convineed of his own utter insufficiency, applied to
him for salvation. But a persuasion of Christ being both
able and willing to save all them that come unto God by
him, and consequenily to save us if we so apply, is very
different from a persuasion that we are the children of
God, and interested in the blessings of the gospel.

Mr. Anderson, an American writer, has lately published
2 pamphiet on the Scripture Doctrine of the Appropriation
which is in the Nature of saving Faith. The scheme
which he attempts {0 defend is that of Hervey, Marshall,
&e., or that which in Scotland is known by the name of
the Marrow doctrine.t These divines write much about -
the gospel containing @ gift or grant of Christ and spiritual
blessings to sinners of mankind ; and that it is the office
of faith so to receive the gift as to claim it as our own
and thus they seem to have supposed that it becomes our
own. But the gospel contains ne ¢ifi or grant to man-
kind in general, beyond that of an offer or free invitation;
and thus, indeed, Mr. Boston, in his notes on the Marrow
of Modern Divinity, seems to explain it. It warranis every
sinner to believe in Christ for salvation, but no one to
conclude himself interested in salvation tll he has be-
lieved ; consequently, such a conclusion, even where it is
well-founded, cannot be faith, but that which follows it.

Mr. Anderson is careful to distinguish the appropriation
for whieh he contends from *the knowledge of our being
believers, or already in a state of grace,””—p. 61. He also
acknowledges that the ground of saving faith “is some-
thing that may be known before, and in order to the act
of faith ;> that it is “among the things that are revealed,
and which belong to us and io our children,”—p. 60. Yet
he makes it of the essence of frith to believe “that Christ
is ours,”—p. 56. 1t must be {rue, then, that Christ isours,
antecedently to our believing it, and whether we believe
it or not. This, it seems, Mr. Anderson will admit; for
he holds that « God hath made 2 gift or grant of Christ
and spiritual blessings to sinners of mankind,” and which
denominates him ours “before we believe it.”” Yet he
does not admit the final salvation of all to whom Christ is

% Allnding to » work published some years since, under the title of
¢« The Marrow of Modern Divinity.”
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thus supposed to be given. To what, therefore, does the
gift amount, more than to a free invitation, concerning
which his opponents have no dispute with him? A free
invitation, thongh it affords a warrant to apply for mercy,
and that with an assuranee of success ; yet gives no nferest
in its blessings, but on thesupposition of its being accepted.
Neither does the gift for which Mr. A. contends; nothing
is eonveyed by it that insures any man’s salvation. All
the author says, therefore, against what he calls conditions
of salvation, is no less applicable to his own scheme than
to that of his opponents. His scheme is as really con-
ditional as theirs. The condition which it prescribes for
our becoming interested in the blessings of eternal life, so
interested, at least, as to possess them, is, to believe them
to be our own; and without this he supposes we shall
never enjoy them.

He contends, indeed, that the belief of the promises
eannot be called a condition of our right to claim an in-
terest in them, because if such belief é¢ claiming an interest
in them, it would be making a thing the condition of itself,
—Pp- 50, 51. But to this it is replied, First, Although Mr.
A. considers saving faith as including appropriation, yet
this is only one idea which he ascribes to it. He explains
it as consisting of three things: a persuasion of Divine
truth, wrought in the heart by the Holy Spirit; a sure
persuasion ; and an appropriating persuasion of Christ’s
being ours,—pp. 54—56. Now though it were allowed
that the last branch of this definition is the same thing as
claiming an interest in the promises, and therefore cannot
be reckoned the condition of it ; yet this is more than con
be said of the former two, which are no less essential to
saving faith than the other. Secondly, The sense in which
the promise is faken, by what is called appropriating faith,
is mot the same as that in which it is géven in the promise
itself. As given in the werd, the promise is general, ap-
plying equally to one sinner as o another ; but as taken,
it is considered as particular, and as insuring salvation.
Thirdly, If an inferest in the righteousness of Christ were
the immediate object of saving faith, how eouid it be said
that “unto us it shall be imputed, if we believe on him that
raised up Jesus from the dead ?”” If Christ’s righteous-
ness be ours, it must be so as imputed to us; but this
would be making the apostle say, If we believe Christ’s
righteousness to be imputed to us, it skall e imputed to us.

I have no partiality for calling faith, or any thing done
by us, the condition of salvation; and if by the term were
meant a deed to be performed of which the promised good
is the reward, it would be inadmissible. If I had used the
term, it would have been merely to express the necessary
connexion of thiags, or that faith is that without which
there is o safvation ; and, in this sense, it is no less a con-
dition in Mr. A.’s scheme than in that which he opposes.
He thinks, however, that the promises of God are, by his
statement of things, disencumbered of conditions ; yet how
he ean prove that God has absolutely given Christ and
spiritual blessings to multitudes who will never possess
them, I am at a loss to conceive. 1 should have supposed
that whatever God has absolutely promised would take
effect. He says, indeed, that ¢ the Lord may give an ab-
solute promise to those who, in the event, never come to
the actual enjoyment of the promised blessing, as in the
case of the Israelites being brought to the good land,
(Exod. iii. 17,) though the bulk of them that left Egypt
perished in the wilderness through unbelief,”—p. 43." It
is true God absolutely promised to plant them, “ as @ na-
tion,” in the good land, and this he performed ; but he did
not absolutely promise that every individual who left
Egypt should be amongst them. So far as it respeeted
individuals (unless it were in reference to Caleb and Joshuz)
the promise was not absolute.

Upon the mere ground of Christ being exhibited in the
gospel, “I am persuaded,” says Mr. A., “that he is my
Saviour; nor ean I, without easting reproach upeon the
wisdom, faithfulness, and mercy of God, in setting him
forth, entertain any doubts about my justification and sal-
vation through his name,”—p. 65. FHas God promised
Justification and salvation, then, to every one to whom
Christ is exhibited? If he has, it doubtless belongs to
faith to give him credit: but, in this case, we ought also
to maintain that the promise will be performed, whatever
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be the state of our minds; for though we believe not, he
abideth faithful. On the other hand, if the blessing of
Jjustification, though freely offered to all, be only promised
to believers, it is not faith, but presumption, to be per-
suaded of my justification, any otherwise than as being
conscious of my believing in Jesus for it.

Mr. A. illustrates his doctrine by a similitude. ¢ Sup-
pose that a great and generous prince had made 2 grant to
a eertain class of persons, therein deseribed, of large estates,
including ail things suitable to their condition; and had
publiely declared, that whosoever of the persens so de-
seribed would believe such an estate, in virtue of the grant
now mentioned, to be his own, should not be disappointed,
but should immediately enter upon the granted estate, ac-
cording to the order specified in the grant. Suppose, too,
that the royal donor had given the grant in writing, and
had added his seal, and his oath, and his gracious invita-
tion, and his most earnest entreaty, and his anthoritative
command, to induce the persons described in the grant to
aceept of it. It is evident that any one of these persons,
having had access to read or hear the grant, must either be
verily persnaded that the granted estate is his own, or be
chargeable with an attempt te bring dishonour upon the
goodness, the veracity, the power, and authority of the
donor ; on account of which attempt he is lable not only
to be debarred for ever from the granted estate, but to
suffer o most exemplary and tr dous punish
p. €6.

I suppose the object of this similitude is expressed in
the sentence, * It is evident that any one of these persons,
having had aceess to read or hear the grant, must either be
verily persuaded that the'granted estate is Aés own, or be
chargeable with dishonouring the donor.””. In what sense,
then, #s it kis own? He is freely invited to partake of it
that is all. It is not so his own but that he may ultimately
be debarred from possessing it ; but in whatever sense it is
his own, that is the only sense in which he is warranted
to believe it to be so. If the condition of his actnally pos-
sessing it be his believing that he shall actually possess it,
ke must believe what was not revealed at the time, ex-
cept conditionally, and what would not have been true but
for his believing it.

The above similitude may serve to illustrate Mr. A.s
scheme ; but I know of nothing like it, either in the con-
cerns of men or the oracles of God. I will venture to say
there never was a gift or grant made upon any such terms,
and the man that should make it would expose himself to
ridienle. The Seriptures furnish us with an illustration of
another kind. The gospel is a feast freely provided, and
sinners of mankind are freely invited to partake of it. There
is no mention of any gift, or grant, distinet from this, but
this itself is 2 ground sufficient. It affords a complete
warrant for any sinner, not indeed to believe the pro-
visions te be Ads own, whether he accept the invitation or
not, but that, relinquishing every thing that stands in
competition with them, and receiving them as a free gift,
they shall be his own. “1If we confess our sims, he is
faithful and just to forgive us our sing.”—* To us it shall
be imputed, if we believe on him that raised up Jesus
our Lord from the dead.”” Those who were persuaded to
embrace the invitation are not desecribed (as eoming to
make a claim of it as their property, but as gratefully ac-
eepting it ; and those who refused are not represented as
doubting whether the feast was provided for them, but as
making light of i, and preferring their farms and mer-
chandise before it.

In short, if this writer ean prove it to be #rue that jus-
tification and eternal life are absolutely given, granted,
and promised, to zli who hear the gospel, there ean be no
dispute whether saving faith includes the belief of it with
respect to ourselves, nor whether it be a duty ; but if the
thing be false, it can be no part of the fith of the gospel,
nor of the duty of a sinner, to give eredit to it.

But to return. That the belief of the truth which God
hath revealed in the Seriptures concerning Churist is saving
faith is evident from the following passages :—¢ Go preach
the gospel to every creature: he that believeth and is
baptized shall be saved.” Believing, here, manifestly
rvefers to the gospel to be preached, and the rejection of
which would subject the unbeliever to certain damne
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ation.—* These things are wriften that ye might believe
1hat Jesus is the Christ, the Son of God; and that, be-
licving, ye might have life through his name.” Believing
wato life is here deseribed as a persuasion of Jesus being.
the Christ, the Son of God ; and that on the ground of
what was written in the Seriptures.—* Those by the way-
vide are they that hear : then cometh the devil, and taketh
away the weord out of their hearts, lest they should believe
and be saved.” This language plainly denotes that a real
lielief of the word is connected with selvation. Peter
confessed, « Thou art Christ, the Son of the living God.

Jesus answered, Blessed art thow, Simon Bar-jona; for
flesh and blood hath not revealed it unto thee, but my
ather who is in heaven.”” Here it is plainly intimated
that a belief of Jesus being the Christ, the Son of the
living God, is saving faith ; and that no man can be strictly
said to do this, unless he be the subjeet of a spiritual
illumination from above. To the same purpose are these
express deelarations of Paul and John: «JIf thou shalt
confess with thy mouth the Lord Jesus, and believe in
thine heart that God hath raised him from the dead, thou
shalt be saved.”—¢ Whoso believeth that Jesus is the

Christ is born. of God.”’—¢Who is he that overcometh the

world, but he that believeth that Jesus is the Son of God?”

.—% Whosoever shall confess that Jesus is the Son of God,

(iod dwelleth in bhim, and be in God.”—¢ He that hath

received his testimony hath set to his seal that God is

true.” —¢ No man ean say that Jesus is the Lord but by

the Holy Spirit.”—Again, * While ye have the light, be-

lieve in the light, that ye may be the children of light.”

‘The light they then had was that of the gospel ; and had

they believed it, they would have been the children of
ltight, or true Christians. “Ye sent unto John, and he

hare witness uvnte the truth.”’—< These things I say that

ye might be saved.”” Our Lord could not mean less by

this language than that, if they believed those things

which John testified, and which he himself confirmed,

they would be saved ; which is the same thing as declaring

it o be saving faith.- Christ ¢ shall come to be glorified

in his sainis, and to be admired in all them that believe

(because our testimony among you was believed) in that

day.” The words in a parenthesis are evidently intended

to give the reason of the phrase, “ them that believe,” and

intimate that it was the belief of the gospel testimony that
denominated them believers. “God hath chosen us. to

salvation through sanctification of the Spirit and belief of
the sruth.” It cannot be doubted that, by the  belief of
the truth,” is here meant faith in Christ ; and its being
connected with sanctification of the Spirit and eternal sal-
vation proves it to be saving.

£ If the foregoing passages li.)e admitted to prove the point,

" (and if they do not, we may despair of learning any thing
from the Seriptures,) the duty of unconverted sinners to
believe in Christ cannot fairly be ealled in question ; for,
e before gaid, it is admitted on 2ll hands that it is the
duty of every man to believe what God reveals.

But to this statement it is objected, that Christianity
having at that time great oppesition made to it, and its
professors being consequently exposed to great persecution
nnd reproach, the belief and acknowledgment of the
gospel was more a test of sineerity than it now is: men
aro new taught the principles of the Christion religion
from their youth, and believe them, and are not ashamed
to acknowledge them ; while yet they give no evidence of
thoir being born of Ged, but*of the contrary. There is
¢ome force in this objection, so far as it respeets a confes-
#ion of Christ’s name ; but I do not perceive that it affects
tho belief of the gospel. Tt was no more difficult to bec
{love the truth at that time thap at this, though it might
by much more so to avow it. With respect to that tra-
t ditlonal assent which is given to Christianity in some
nintions, it is of the same nature as that which s given to
Mabometonism ‘and paganism in others. It is no mere
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imwynrds the Mosaic Seriptures. They declared themselves
10 bo Moses’s disciples, and had no doubt but they believed
him ; yet our Lord did not allow that they believed his
writings. “ Had ye believed Moses,” says he, “ ye would
¥ Iavo believed me; for he wrote of me.” The same is
[ sloubtless true of all others who assent to his gospel
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tham that of the Jewish mation in the time of our Lord .
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merely from having been educated-in it. Did they believe
it, they would be consistent, and embrace those things
It is worthy of remark,
that those professors of Christianity who received not the
love of the truth, that they might be saved, are represented
as not belicving the truth, and as having pleasure in un-
righteousness, 2 Thess. ii. 10, 12. To admit the exisi-
ence of a few faets, without possessing any sense of their
humiliating implication, their holy nature, their vast im-~
portance, or the practical consequences that attach to them,
is to admit the body without the spirit. Paul, netwith-~
standing his knowledge of the law, and great zeal on its
behalf, while blind to its spirituality, reckoned himself to
be * without the law,” Rom. vii. 9. And such are those
professing Christians, with respect to the gospel, ¢ who
receive not the love of the truth, that they may be saved.”

It is further objected, that men are said to have believed
the gospel, who, notwithstanding, were destitnte of true
religion. Thus some among the chief rulers are said to
have “ believed in Jesus, but did net confess him ; for
they loved the praise of men more than the praise of God.”
Tt is said of Simon that he ¢ believed also;” yet he was
ssin the gall of bitterness, and in the bond of iniquity.”
Agrippa is acknowledged by Paul to have believed the
prophets, and faith is attributed even to the devils. The
term belicf, like almost every other term, is sometimes
used in an improper sense. Judas is said to have repenfed
and hanged himself, though nothing more is meant by it
than his being smitten, with remorse, wishing he had not
done as he did, on account of the consequences. Through
the poverty of language there is mot a mame for every
thing that differs, and therefore where two things have
the same visible appearance, and differ only in some cir-
cumstances which are invisible, it is common te ¢all them
by the same name. Thus men are termed konest who are
punectual in their dealings, though such conduct in many
instances may arise merely from a regard to their own
credit, interest, or safety. Thus the remorse of Judas is
called repentance ; and thus the convictions of the Jewish
rulers, of Simon, and Agrippa, and the fearful apprehen-
sion of apostate angels, from what they had already feit,
is ealled faith. But as we do notinfer, from the applica-
tion of the term repenfance to the feelings of Judas, that
there is nothing spiritual in real repentance, so neither
ought we to conclude, from the foregoing applications of
the term believing, that there is nothing spiritual in a real
belief of the gospel.

« The objects of faith,” it has been s2id, “are not bare
axioms or propositions : the act of the believer does not
terminate at an axiom, but at the thing; for axioms are
not formed but that by them knowledge may be had of
things.” To believe a bare axiom or proposition, in dis-
tinction from the thing, must be barely to believe that such
and such letters make certain words, and that such words
put together have a certain meaning ; but who would call
this believing the proposition? To believe the proposition
is to believe #he thing. Letters, syllables, words, and pro-
positions are only means of eonveyance; and these, as
such, are not the objects of faith, but the thing conveyed. *
Nevertheless, those things must have a conveyance, ere
they can be believed in. The person, blood, and right~
eousness of Christ, for instanee, are often said to be ob-
jects of faith; and this they Goubtless are, as they are ob-
jects held forth to us by the language of Scripture: but
they could mnot meet our faith, unless something wero
affirmed concerning them in letters and syllables, or vocal
sounds, or by some means or other of conveyance. To
say therefore that these are objects of faith is to say the
truth, but not the whole truth; the person, bleod, and
righteousness of Christ revealed in the Scriptures as the
1w0ay of @ sinner’s accoptance with God are, properly speak-
ing, the objects of our faith ; for without such 2 revelation
it were impossible to believe in them.

Mr. Booth, and various other writers, have considered
faith in Christ as a dependonce on him, o receiving him, a
coming to him and frusting in him for salvation. Thereis
no doubt but these terms are frequently used, in the New
Testament, to express believing. ¢ As many as received
him, to them gave he power to become the soms of God,
even to them that Belicve on his name.”—* He that
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cometk to me shall never hunger, and he that believeth in
me shall never thirst.”’.—* That we should be to the praise
of his glory, who first trusted in Christ.”—¢ I know whom I
have frusted, and am persuaded that he is able to keep
that which 1 have committed to him against that day.”
‘Whether these terms, however, strietly speaking, convey
the same iden as believing, may admit of a question. They
seem rather to be the immediate effects of faith than fith
itself. The author of the Epistle to the Hebrews de-
scribes the order of these things, in what he says of the
faith of Enoch: “ He that cometh to God must believe
that he is, and that he is a rewarder of them that diligently
seek him.”” Here are three different exercises of mind:
First, believing that God is; Secondly, believing that he is
@ rewarder of them that diligently seek him ; Thirdly,
coming to him: and the last is represented as the effect of
the former two. The same may be applied to Christ. He
that cometh to Christ must believe the gospel testimony,
that he is the Son of God, and the Saviour of sinners ; the
only name given under heaven, and among men, by which
we must be saved : he must also believe the gospel pro-
mise, that he will bestow eternal salvation on all them
that obey bim ; and under the influence of this persuasion,
he comes to him, its himself to him, or frusts the sal-
votion of his soul in his hands. This process may be so
quick 23 not to admit of the mind being eonscious of it ;
and especially as, at such a time, it is otherwise employed
‘than in speculating upon its own operations. So far as it
is able to recolleet, the whole may appear to be one com-
plex exercise of the soul. In this large sense also, as com-
prebending not only the credit of the gospel testimony,
but the soul’s dependence on Christ alone for aceeptance
with Ged, it is allowed that helieving is necessary, not
only to salvation, but to justification. We must come to
Jesus that we may have Zife. Those who attain the bless-
ing of justification must seek it by faith, and not by the
works of the lmw ; submitting themselves to the righteous-
ness of God. This blessing is constanily represented as
following our union with Christ ; and “he that is Jjoined
to the Lord is one spirit.”’*

Let it but be granted that a real belief of the gospel is
not merely a matter presupposed jn saving feith, but that
it enters into the essence of it, and the writer of these
pages will be far from contending for the exclusion of
trust or dependence. He certainly has no such objection
to it as is alleged by Mr. M‘Lean, that “ to inelude, in the
nature of faith, any holy exercise of the heart, affeets the
doctrine of justification by grace alone, without the works
of the law.”? ¢+ Ifhe supposed, with that anthor, however,
that, in order to justifieation being wholly of grace, no
holiness must precede it; or that the party must, at the
time, be in 2 state of enmity to God; he must, to be
consistent, unite with him also in excluding #rust (which,
undonbtedly, is a holy exercise) from having any place in
Jjustifying faith ; but persuaded as he is that the freeness
of justification rests upon no such ground, he is not under
this necessity.

The term ¢rust appears to be mest appropriate, or best

" adapted of any, to express the confidence which the soul
reposes in Christ for the fulfitment of his promises. We
may credit a report of evil tidings as well as one of good,
but we cannot be said to trust it. We may alse eredit a
report, the truth or falsehood of which does net at all corn-
cern us ; but that in which we place frust must be some-
thing in which our well-being is involved. The relinquish-
ment of false confidences which the gospel requires, and
the risk which is made in embracing it, are likewise better
expressed by this term than by any other. A #rue belief
of the record which God has given of his Son is accom-
pavied with all this ; but the term belief does not, of it-
self, necessarily convey it. When Jacob’s sons brought
the coat of many eolours to him, he ecredited their story ;

» John v. 40; Rom., ix. 31, 32; x, 8; 1 Cor, vi. 17,
+ On the Commission, p. 83
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he believed Joseph to be torn to pieces; but he eouid not
be said to frust that he was. When the same persons, on
their return from Egypt, declared that Joseph was yet:
alive, Jacob, at first, believed them not, but, on seeing the
'waggons, he was satisfied of the truth of their deelaration,
a?d ¢rusted in it too, leaving all behind him on the ground,
of it.

But whatever difference there may be between credity
and #rust, they agree in those particulars whieh affect the N
point at issue ; the one, 1o less than the other, has relation ¥
to revealed truth as its foundation. In some eases it di
reetly refers to the Divine veracity ; as in Psal. exix, 42, ¢
I trust in thy word. And where the immediate reference
is to the power, the wisdom, or the merey of God, or to
the righteousness of Christ, there is 2 remote relation to
veracity ; for neither the one nor the other would be ob-
Jects of trust, were they not revealed in 2 wway of promise.
And from hence it will follow, that trusting in Christ, no
less than crediting his testimony, is the duty of every sinner
to whom the revelation is made. ~

¥fit be asked, What ground eould a sinner, who shall a¢
last prove te have no interest in the salvation of Christ,
ever possess for {rusting in him 2 let it be considered what
it was for which he svas warranted or obliged to trust.
‘Was it that Christ would save him, whether he believed in
him or not? No: there is no such promise, but an ex-
plicit declaration of the contrary. To trust in this, there-
fore, would be to trust in a falsehood. That for which he
ought to have {rusted in him was the obtaining of merey,
n case ke applied for 4. For this there was 2 complete
warrant in the gospel declarations, as Mr. Booth, in his
Glod Tidings to Perishing Sinners, has fully evineed.
There are principles, in that performance, which the
writer of these pages, highly 25 he respeets the author,
cannot approve. The principal subjects of his disappro-~
bation have been pointed out, and he thinks Seripturally
refuted, by Mr. Seott;} but with respect to the warrant
which'every sinner has to trust in Christ for salvation, Mr.
B. has clearly and fully established it. 1 may add, if any
man distrust either the power or willingness of Christ to
save those that come to him, and so continue to stand at a
distanee, relying upon his own. righteousness, or some false
ground of confidence, to the rejection of him, it is eriminal
and inexcusable unbelief.

Mr. Booth hes (to all appearance, designediy) avoided
the question, Whether faith in Christ be the duty of the
ungodly? The leading principle of the former part of his
work, however, cannot stand upon aay other ground. He
contends that the gospel affords a compléte warrant for
the ungodly te believe in Jesus; and surely he will not
affirm that sinners are at liberty either to embrace the
warrant afforded them or to reject it? He defines beliey-
ing in Jesus Christ * receiving him as he is exhibited in
the doctrine of grace, or depending upon him only.”’ Bug
if the ungodly be not obliged, as weﬁnas warranted, to do
this, they are at liberty to do as the Jewish nation did, to
receive him mof, and to go on depending upon. the works
of the law for acceptance with God. In the eourse of his
work, he describes the gospel message as full of kind in-
vitations, winning persuasions, and imporiunate entreaties ;
and the messengers as commissioned to persuade and en-
treat sinners to be reconciled to God, and to regard the
viearious work of Jesus as the only ground of their justifi-
eation,”—pp. 36, 37, 2d ed. But how if they should re-
main unreconciled, and continue to disregard the work of
Christ? How if they should, after all, make light of this
“ royal banquet,” and prefer their farms and their mer-
chandises to these “ plentiful provisions of Divine graece 17
Are they guiltless in so doing, and free from all breach of
duty? Tam persnaded, whatever was Mr. Booth’s reason
for being silent on this subject, he will not say they are.

% See his Warrant and Natare of Faith.
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PART IL

ARGUMENTS TO PROVE THAT FAITH IN CHRIST I8 THE DUTY OF ALL MEN WHO HEAR,
OR HAVE OPPORTUNITY TO HEAR, THE GOSPEL.

“WaaT has been already advanced, on the nature of faith
in Christ, may eontribute to the deciding of the question
whether faith be the duty of the ungedly ; but, in addition
to this, the Seriptures furnish abundance of positive evi-
dence. The principal part of that which has oceurred to
me may be comprehended under the following propo-
sitions :—

I. UNCONVERTED SINNERS ARE COMMANDED, EXHORTED,
AND INVITED TO BELIEVE IN CHRIST FOR SALVATION.

it is here taken for granted thai whatever God com-
mands, exhorts, or invites us fo comply with, is the duty
of those to whom such language is addressed. 1f, there-~
fore, saving faith be not the duty of the unconverted, we
may expeet never to find any addresses of this nature di-
rected to them in the Holy Scriptures. We may expect
that God will as soon require them to become angels as
Christiaps, if the one be no more their duty than the other.

There is a phraseology suiied to different periods of
time. Previously to the coming of Christ, and the preach-~
ing of the gospel, we read but little of befieving ; but other
terms, fully expressive of the thing, are found in abund-
ance. I shall select 2 few examples, and accompany them
with such remarks as may show them o be applicable to
the subject.

Psalm ii. 11, 12, « Serve the Lord with fear, and re-
joice with trembling : kiss the Son, lest he be angry, and
ye perish from the way, when his wrath is kindled but a
little : blessed are all they that put their trust in him.”
The Psalm is evidently a prophecy of the resurrection and
exaltation of the Messish. Whatever reference may be
had to Solomon, there are several things which are not
true of either him or his government; and the whole is
applicable to Christ, and is plentifully applied to him in
the New Testament.

The © kings and judges of the earth,”” who are here ad-
monished to “ serve the Lord (Messiah) with fear,” and

to * kiss the Son lest he be angry,” are the same persons |

mentioned in verse 2, which words we find, in the New
Testament, applied to * Herod and Pontius Pilate, with
the Gentiles, 2nd the people of Israel” (Aets iv. 27) ; that
is, they were the enemies of Christ, unregenerate sinners;
and such, for any thing that appears, they lived and died.
The command of God addressed to these rulers is of a
spirituct nature, including unfeigned faith in the Messiah,
and sincere obedience to his authority. To * kiss the
Son” is to be reconeiled to him, to embrace his word and
ordinances, and bow to bis sceptre. To ¢ serve him with
fear, and rejoice with trembling,” denote that they should
not think meanly of him, on the one hand, ner hypoeritie-
ally cringe to him, from a mere apprehension of his
wrath, on the ether; but sineerely embrace his govern-
ment, and even rgoice that they had it to embrace. That
which is here required of unbelievers is the very spirit
which distinguishes believers, a holy fear of Christ’s ma~
jesty, and a humble confidence in his merey; taking his
yoke upon them, and wearing it as their highest delight.
That the object of the command was spiritnal is also
manifest from the threatening and the promise annexed to
it, < lest ye perish from the way”—* blessed are all they
that put their trust in him.” It is here plainly supposed
that if they did not embrace the Son, they should perish
from the way ; and if they did put their trust in him, they
should be blessed. The result is, unconverted sinners are
commanded %o believe in Christ for salvation; therefore
believing in Christ for salvation is their duty.
Teaioh Iv. 1—7, * Ho, every one that thirsteth, come
Eo- to-the waters, and he that hath no money; come ye,
ny, and eat; yea, come, buy wine and milk without
money and without price. Wherefore do ye spend money
for that which is not bread? and your labour for that
which satisfieth not? Hearken diligently unte me, and

eat ve that which is good, and let your soul delight itself
in fatness. Imcline your ear, and come unto rae: hear,
and your soul shall live ; and I will make an everlasting
covenant with you, even the sure mereies of David. Be-
hold, 1 have given him for a witness to the people, a leader
and commonder to the people. Behold, thou shalt call a
nation that thou kaewest not ; and nations that koew not
thee shall run unto thee, because of the Lord thy God,
and for the Holy One of Israel; for he hath glorified thee.
Seek ye .the Lord while he may be found, call ye upon
him while he is mnear. Let the wicked forsake his way,
and the unrighteous man his thoughts : and let him return
unto the Lord, and he will have mercy upon him ; and to
our God, for he will abundantly pardon.” This is the
language of imvitation : but Divine invitation implies an
obligation to accept it; otherwise the eonduet of those
who ¢ made light”” of the gespel supper, and preferred
their farms and merchandise before it, had been guililess.
The concluding verses of this passage express those things
literally, which the foregoing ones deseribed.metaphorical-
iy : the person invited and the invitation are the same
in both. The ¢kirst which they are supposed io possess
does not mean a holy desire after spiritual blessings, but
the natural desire of happiness which God has implaated
in every bosom, and which, in wicked men, is directed not
to « the sure merecies of David,”” but to that which *“is not
bread,” or which has no solid satisfaction in it. The duty,
to a compliance with which they are so pathetically urged,
is a relinquishment of every false way, and a returning to
God in His name who was given for “ a witness, a leader,
and a commander to the people ;” which is the same thing
as « repentance towards God, and faith towards our Lord
Jesus Christ.” The encouragements held up fo induce 2

1 compliance with this duty are the freeness, the substan-

tinlness, the durableness, the eertainty, and the rich abund-
ance of those blessings which as many as repent and be-
lieve the gospel. shall receive. - The whole passage is
exceedingly explicit, as to the duty of the unconveried; .
neither is it possible to evade the force of it by any just or
fair method of interpretation. ,

Jeremiah vi. 16, * Thus saith the Lord, Stand ye in
the ways, and see, and ask for the old paths, where is the
good way, and walk therein, and ye shall find rest for
Four $o Bat they said, We will not walk therein.”” The
persons "here addressed are, beyond all doubt, ungodly
men. God himself bears witness of them that “their
ears were uncireumeised, and they could not hearken ; for
the word of the Lord was to them 2 reproach, and they
had no delight in it,” ver. 10. Yea, so hardeped were
they, that “they were not ashamed when they had com-
mitted abomination,” and se impudent that ¢ they could
not blush,” ver. 15. And such, for any thing that ap-
pears, they continued ; for when they were exhorted to
¢“wwalk in the good way,” their amswer was, ¢« We will
not walk therein.” Hence the awful threatening which
follows : * Hear, O earth: bebold, I will bring evil upon
this people, even the fruit of their thoughts, because they
have not hearkened unto my words, nor to my law, but
rejected it,” ver. 19.

The “ good way,” in which they were directed to walk,
must have been the same as that in which the patriarchs
and prophets had. walked in former ages; who, we all
knov, lived and died in the faith of the promised Messiah.
Hence our Lord, with great propriety, applied the passage
to himself, Matt. xi. 28. Jeremiah directed to  the old
paths,” and « the goed way,” as the only medivm of find-
ing rest to the soul: Jesus said, ¢ Come unto me, all ye
that labour and are heavy laden, and I will give you rest.
Take my yoke upon you, and learn of me, and ye shall
find rest unto your sounls.”

We see in this passage also, as in many others, in what
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manner God requires sinners to use the means of grace:
not by a mere atfendance upon them, (which, while ‘the
end is disregarded, and the means rested in instead of it,
is not wusing, but perverting them,) but with a sincere
desire to find out the good way, and to walk in it. God
requires no natural impossibilities. No man is required
to believe in Christ before he has opportunity of examin-
ing the evidence attending his gospel: but he ought to
seareh into it like the noble Bereams, immediately, and
with a pure intention of finding and following the good
way ; which, if he do, like them he will -soon be found
walking in it. If we teach sinners that a mere attendance
on the means of grace is that use of them which God re-
quires at their hands, and in which consists the whole of
their duty, as to repentance towards God, and faith towards
our Lord Jesus Christ, we shall be found false witnesses
for God, and deceivers of the souls of men.

The New Testament is still more explicit than the Old.
Faith in Jesus Christ, even that which is accompanied
with salvation, is there constantly held up as the duty of
all to whom the gospel is preached.

John xii. 36, “ While ye have the light, believe in the
light, that ye may be the children of light.” The persons
to whom this passage was add d were unbelievers,
such as “ though Jesus-had done so many miracles amorng
them, yet believed not on him* (ver. 37); and it appears
that they continued unbelievers, for they are represented
as given over to judicial blindness and hardness of heart,
ver. 468. The Zght which they were exhorted to believe
in appears to be himself as revealed in the. gospel ; for
thus he speaks in the context, “ I am come a light into
the world, that whosoever believeth in me should not
abide in darkness.” And that the believing which Christ
required of them was such as, had it been ecomplied with,
would have issued in their salvation, is manifest from its
being added, “ that ye may be the children of light ;" an
appellation never bestowed on any but true believers.

John vi. 29, < This is the work of God, that ye believe
on him whom he hath sent.” These words contain an
answer to a question. The persons who asked it were
men who * followed Christ for loaves,” who “believed
not,” and who after this * walked no more with him,”
ver. 26. 36. 66. Christ had been rebuking them. for their
mercenary principles in thus following him about, and
charging them, saying, * Labour not for the meat that
perisheth, but for that which endureth unto everlasting
life,” ver. 27. They replied by asking, * What shall we
do, that we might work the works of God?” which was
saying in effeet, We have been very zealous for thee in
following thee hither and thither ; yet thou dost not allow
that we please God : thou direetest us “ to labour for that
which endureth unto everlasting life.”” What wouldest
thou have us to do? what ean we do % what must we do,
in order to please God? To this question our 'Lord an-
swers, “ This is the work of God, that ye believe on him
whom he hath sent;” which, if it be a proper answer, is
the same as saying, This is the first and greatest of all
duties, and without ic no other duty can be acceptable.

1t has been said, in answer to the argument from this
passage, “ The words contain a declaration that believing
in Christ for salvation is necessary to the cnjoyment of
eternal life, and that faith in him is an act acceptable and
pleasing to God ; but afford no proof that it is required
of men in a state of unregeneracy. To declare to unre-
generate persons the necessity of faith in order to salvation,
which is what our blessed Lord here does, falls very far
short of asserting it to be their present duty.” *

We see by this answer that 3r. Brine, who will be al-
lowed to have been one of the most judicious writers on
that side the question, was fully convinced of three things.
First, That the persons here addressed were unregenerate
sinners. Secondly, That the faith recommended is saving.
Thirdly, That when faith is here called the work of God,
it does not mean the work which God performs, byt an
act of theirs, which would be eptable and pleasing to
him. Yet we are told that our Lord merely expresses the
necessity of it, without asserting it to be their present
duty. Was it not the object of their inquiry then, What
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THE GOSPEL WORTHY OF ALL ACCEPTATION.

was their present duty, or what they ought to do in order.
to please God? What else can be made of it ? Furtherﬁ‘.:
How can our Lord be supposed in answer to their question
to tell them of an aet which was necessary, aceeptable, and 4 |
pleasing to God, but which was not their present duty?: 3
Is such an answer worthy of him ? Nay, how could their
believing be an aet acceptable and pleasing to God; if it;
were not their present duty? God is pleased with that
only in us which he requires at our hands. %

John v. 23, “The Father hath committed all judgment !
unto the Son, that all men shouvld honour the Son, even%
as they honour the Father. He that honoureth not the 13
Son honoureth not the Father which hath sent him.” -
That men are obliged to honour the Father, by a holy
hearty love to him, and adoration, of him under every cha-
racter by which he has manifested himself, will be allowed
by ail except the grossest Antinomians ; and if it be the
will of the Father that all men should honour the Son,
even as they honour the Tather, nothing less can be re-
quired of them than a hely, hearty love to him, and ador-
ation of him under every character by which %e hes mani~ £
fested himself. But such a regard to Christ necessarily |
supposes faith in him; for it is impossible to honour him,
while we reject him in all or any of his offices, and negleet
his great salvation. To honour an infallible teacher is to
place an implicit 2nd unbounded eonfidence in all he says;
to honour an advocate is to commit our cause to him ; to
honour a physician is to trust our lives in his hands ; and
to honour a king is to bow to his sceptre, and cheerfully
obey his laws. These are characters under which Christ
has manifested himself. To treat him in this mapner is
to honour him, and to treat him otherwise is to dishonour
him.

The Seriptures both of the Old and New Testament
a2bound with exhortations to Aear the word of God, to
kearken to his counsel, to wait on him, to seek his favour, -
&e., all which imply saving faith. * Hearken unto me, O
¥e children ; for blessed are they that keep my ways. Hear
instruction, and be vise, and refuse it not. Blessed is the
man that Aeareth me, waiching daily at my gates, waiting
at the posts of my doors. For whose £ndeth me Sindeth
life, and shall obtain favour of the Lord. But he that
sinneth against me wrongeth his own soul. All they
that hate me love death !”— How long, ye simple ones,
will ye love simplicity ? and the scorners delight in their
scorning, and fools hate knowledge ? Turn you at my re-
proof: beheld, I will pour out my Spirit unto you, 1 will
make known my words unto you.”— Hear, ye deaf, and
look, ye blind, that ye may see. Hearken diligently unto
me. [Ineline your ear, and come untc me : hear, and your
soul shell live.”—¢ Seef ye the Lord while he may be
found, cail ye upon kim while he is near,”’—¢ This is my
beloved Son: hear him.”—¢ And it shall come o pass
that every soul which will not kear that Prophet shall be
destroyed from among the people.””’—¢ Labour not for the
meat that perisbeth, but for that which endureth uato
everlasting life.”

It is o grievous misapplication of such language to con-
sider it as expressive of o mere attendance upen the means
of grace, without any spiritual desire afier God ; and to
allow that unregenerate sinners comply with it. Nothing
ean be further from the truth. The Seriptures abound in
prumises of spiritual and eternal blessings to those who
thus kearken, hear, and seck afier God: such exercises,
therefore, must of necessity be spiritual, and require to be
onderstood as including faith in Christ. 'The Scriptures
exhert to no such exercises as may be complied with by a
mind at eamity with God: the duties which they incul-
cate are all spiritual, and no sinner while unregenerate is
supposed to comply with them. So far from allowing that
ungodly men scef after God, or do any good thing, they
expressly deelare the contrary.  God looked down from
heaven upon the children of men, to see if there were any
that did understand, that did seek God. Every one of
them is gone back ; they are altogether become filthy:
there is none that doeth good, no, not one.” To reduce
the exhortations of Seripture to the level of a carnal mind
is to betray the authority of God over the human heart ;
and to allow that unconverted sinners comply with them
is to be aiding and abetting in their self-deception. The
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unconverted who attend the means of grace generally per-
«uade themselves, and wish to persnade others, that they
would gladly be converted and be real Christians, if it
were but in their power. They imagioe themselves to be
waiting at the pool for the moving of the water, and there-
fore feel no guiit on account of their present state of mind.
Doubtless, they are willing and desirous to eseape the
wrath to come; and, under certain comvictions, would
submit to relinquish many things, and to comply with
other things, as the condition of it; but they have no di-
rect desire after spiritual blessings. If they had, they
would seek them in the name of Jesus, and, thus seeking,
would find them. That preaching, therefore, which ex-
horts them to mere ontward duties, and tells them that
their only concern is, in this manner, to wait at the pool,
helps forward their delusion, and, should they perish, will
prove aceessory to their destruetion.

Simon the sorcerer was admonished to * repent, and
pray to the Lord, if perhaps the thought of his heart might
be forgiven him.” From this express example many, who
are averse from the doctrine here defended, have been so
far convineed as {0 acknowledge that it is the duty of the
unconverted to pray, at least for temporal blessings ; but
Simon was not admeonished to pray for temporal blessings,
but for the forgiveness of sin. Neither was he {o pray in
a carnal and heartless manner; but to repent, and pray.
And being directed to repent, and pray for the forgiveness
of sin, he was, in effect, directed to believe in Jesus; for
in what other name could forgiveness be expected? Peter,
after having declared to the Jewish rulers that fkere was
none other name under heaven given among men whereby
we must be saved, cannot be supposed to have directed
Simon to hope for forgiveness in any other way.

To admonish any person to pray, or to seek the Divine
favour, in any other way than by faith in Jesus Christ, is
the same thing as to admonish him to follow the example
of Cain, and of the self-righteous Jews. Cain was not
averse from worship.. He brought his offering; but hav-
ing no sense of the evil of sin, and of the need of a Sa-
viour, he had taken no notice of what had been revealed
concerning the promised Seed, and paid no regard to the
presenting of an. expiatory sacrifice. He thanked God for
temporal blessings, and might pray for their continnance ;
but this was not doing well. 1t was practically saying to
his Maker, I have done nothing to deserve being made a
saerifice to thy displeasure ; and 1 see no necessity for any
sacrifice being offered up, either now or at the end of the
world. 1In short, it was claiming to approach God merely
as o ereature, and as though nothing had taken place
which required an atonement. The self-righteous Jews
did not live without religion : they followed afier the law
of righteousness; yet they did not attain it: and where-
fore ? ¢ Because they sought it not by faith, but, as it were,
by the works of the law ; for they stumbled at that stum-
bling-stone.”” And shall we direct our hearers to follow
this example, by exhorting them to pray, and seek the Di-~
vine favour, in any other way than by faith in Jesus
Christ? If so, how can we deserve the name of Christian
ministers 2 .

The Seriptures exhort sinners to put their frust in the
Lord, and eensuré them for placing it in an arm of flesh.
Whether trusting in Christ for the salvation of our souls
be distinguishable from believing in him or not, it eer-
tainly includes it. To trust in Christ is to believe in him;
if, therefore, the one be required, the other must be.
Those who ¢ loved vanity, and sought after lying,” are
ndmeonished * to offer the saerifices of righteousness, and
to put their trust in the Lord ; and a trust connected with
the sacrifices of righteousness must be spiritual. To zely
. on any other objeet is to « trust in vanity,” against which
Maners are repeatedly warned : « Trust not in oppression ;
become not vain in robbery.” * He that trusteth in his
awn heart is a fool.” < Cursed be the man that trusteth
{n man, and maketh flesh his arm, and whose heart depart-
oth from the Lord.”

It is allowed, that if God had never sent his Son into
the world to save sinners, or if the invitations of the gospel
were not addressed to sinners indefinitely, there would be
- o warrant for trust in the Divioe mercy; and, as it is,
there is no warrant for trust beyond what God has pro-
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mised in his word. He has not promised to save sinners
indiscriminately, and therefore it would be presumption in
sinners indiscriminately o trust that they shall be saved.
But he has promised, and that in great variety of language,
that wh , relinquishing every false ground of hope,
skall come to Jesus as a perishing sinner, and rely on him
alone for salvation, shalf not be disappointed. TFor such a
reliance, therefore, there is a complete warrant. These
promises are {rue, and will be fulfilled, whether we trust
in them or not ; and vwhosoever still continues to trust in
his own righteousness, or in the general merey of his Cre-
ator, without respect {o the atonement, refusing to build
upen the foundation which God bas laid in Zion, is guilty
of the greatest of all sins ; and if Ged give him not repent-
ance to the acknowledgment of the truth, the stone which
he has refused will fall upon him, and grind him to powder.

But “ antil 2 man through the law is dead to the law,”
says Mr. Brine, ¢ he hath no warrant to receive Christ as
2 Saviour, or to hope for salvation through him.,’* If, by
receiving Christ, were meant the claiming an interest in
the blessings of his salvation, this objection would be well~
founded. No man, while adhering %o his own righteous-
ness as the ground of aceeptance with God, has any war-
rant to conclude himself interested in the righteousness of
Jesus. The Scriptures every where assure bhim of the
contrary. But the question is, Does he need any warrant
to be dead to the law; or, which is the same thing, to re-
linquish his vain hopes of acceptance by the works of it,
and to choose that Rock for his foundation which is chosen
of God, and precious? To ¢ receive’ Christ, in the sense
of Scripture, stands opposed to rejecting him, or to such a
non-reception of him as was practised by the body of the
Jewish nation, John i. 11, 12. An interest in spiritual
blessings, and, of course, 2 persuasion of it, is represented
as _following the reception of Christ, and, consequently, is
to be distinguished from it: ¢« To as many as received
him, te them gave he power to become the sons of God,
even to them that believe on his name.” The idea thai
is generally attached to the term, in various cases to which
the reception of Christ bears an allusion, corresponds with
the above statement. To receive a gift is not to believe it
to be my own, though, after I have received it, it isso;
but to have my pride so far abased as not to be above it,
and my heart so much attracted as to be willing to relin-
quish every thing that stands in competition with it. To
receive a guest is not te believe him to be my particular
friend, though such he may be; but to open my doors to
him, and make him heartily welcome. To reeceive an
instructor is not to believe him to be my instruetor any
more than anether’s ; but to embrace his instruction, and
follow his eounsel. For a town, or eity, after a long siege,
to receive a Zing, is not to believe him to be their special
friend, though such he may be, and in the end they may
see it} but folay down their arms, throw open their gates,
and come under his government. These remarks are
easily applied ; and it is no less easy to perceive that every
sinner has mot only a warrant thus to receive Christ, but
that it is his great sin if he receive him not.

II. EVERY MAN IS BOUND CORDIALLY TO RECEIVE AND
APPROVE WHATEVER (GOD REVEALS.

It may be presumed that, if God reveal any thing fo
men, it will be accompanied with such evidence of its
being what it is, that no upright mind cap continue to
doubt of it. * He that is of God heareth God’s words.”

It will be allowed, by those with whom I am nosw rea-
soning, that no man is justifiable in disbelieving the truth
of the gospel, or in positively rejecting it: but then it is
supposed that a belief of the gospel is not saving fith ;
and that, though a positive rejection of Divine truth is
sinful, yet a spiritual reception of it is not a duty. I hepe
it has been made to appear, in the former part of this
piece, that a real belief of the doetrine of Christ ¢s saving
foith, and ineludes such a cordial acquiescence in the way
of salyation as has the promise of eternal life. But be this
as it may, whether the belief of the gospel be allowed to
incluyde 2 eordial acquiescence in God’s way of salvation
or not, such’ an acquiescence will be allowed to include
saving faith. ¢ Acting faith,” says Mr. Brine, is no other

# Motives to Love and Unity, pp. 38, 39,
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than suitable thoughts of Christ, aiid a hearty choice of him
a3 God’s appointed way of salvation.”* If, therefore, it
con be proved thft a cordial approbation of God’s way of
saving sinners is the duty of every one, it will amount to
proving the same thing of saving faith.

I allow there is a difficulty in this part of the work,
but it is that which attends the proof of a truth which is
nearly self-evident. Who could suppose that Mr. Brine,
after such an acknowledgment concerning faith, conld
doubt of its being the duty of all mankind? Ought we
not, if we think of Christ at all, to think suitably of him 2
and are we justifiable in enteriaining low and unsuitable
thoughts of him? 1Is it not a matter of complaint, that
the ungodly dJews saw “no form nor comeliness in him,
nor beauty, that they should desire him2” And with re-
speet to a Rearty choice of him, as God’s appointed way of
salvation, if it be net the duty of sinners to choese him, it
i3 their duty to refuse him, or to desire to be aceepted of
God by the works of their hands, in preference to him ?
Mr. Brine would censure men for this. -So does Mr.
Wayman. Speaking of self-righteons unbelievers, he says,
“ They plainly declare that Christ is not all and in ail to
them, but that he comes in but at second-hand ; and their
regard is more unto themselves, and their dependenee more
upon their own doings, than upon the Mighty One upon
whom God hath laid our help.”+ But why thus complain
of sinners for their not choosing Christ, if they be under no
obligation t6 do so? Is there no sin in the invention of
the various false schemes of religion, with which the Chris-
tian world abounds, to the exelusion of Christ? Why,
then, are heresies reckoned among the works of the flesh ?
Gal.v.20. If we are not obliged to think suitably of
Christ, and to choose him whom the Lord and all good
men have chosen, there can be no evil in these things ; for
where no law is, there is no tronsgression.

“ A hearty cheice of God’s appointed way of salvation”
is the same thing as falling in with its grand designs.
Now the grand designs of the salvation of Christ are the
glory of God, the ab ¢ of the sinner, and the destrue-
tion of his sins. It is God’s manifest purpose, in saving
sinners, to save them in this way ; and can any sinner be
excused from cordially acquiescing in it? If any man
properly regard the character of God, he must be willing
that he should be glorified : if he knew his own unworthi-
ness, as he ought to know it, he must also be willing to
oceupy that place which the gospel way of salvation as-
sigas him ; and if he be not wickedly wedded to his lusts,
he must be willing to sacrifice them at the foot of the
cross. He may be averse from each of these, and, while
an unbeliever, is so; but he will not be able to acquit
himself of guilt; and it is to be lamented that any who
sustain the character of Christian ministers should be
employed in labouring to acquit him.

If a way of salvation were provided which did zof pro-
vide for the glory God, which did nof abase, but flatter the
sinner, and which did nof require him to sacrifice his lusts,
he would feel no want of power to embrace it. Nominal
Christians, and mere professors, in all ages, have shown
themselves able to believe any thing but the truth. Thus
it was with the carnal Jews; and thus our Lord plainiy
told them,—*1 am come in my Father’s name, and ye
receive me not. If another shall eome in his own name,
him ye will receive.””—* Becanse I tell you the truth, ye
believe me not. Which of you convinceth me of sin?
And if 1 say the truth, why do ye not believe me? He
that is of God heareth God’s words ; ye, therefore, hear
them not, because ye are not of God.” This is the true
source of the innumerable false schemes of religion in the
world, and the true reason why the gospel is not uni-
versally embraced.

Unbelievers are deseribed as ¢ disallowing ™ of him who
is ““chosen of God, and precious.” Now either to allow
or disallow suppeses a claim. Christ claims to be the
whole foundation of a sinner’s hope ; and God elaims, on
his behalf, that he be treated as « the head of the corner.”
But the heart of unbelievers cannot allow of the claim.
The Jewish builders set him at nought, and every self-
righteous heart follows their example. God, to express his
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displeasure at this conduct, assures them that their unbe;
lief shall affect none but themselves; it shall not deprive
the Savioar of his henours; “for the stone which they
refuse,” notwithstanding their opposition, « shall beeome 3§
the head of the corner.” What can be made of all this{%
but that they ought to have allowed him the place whick

he so justly claimed, and to have chosen him whom the
Lord had chosen? On no ether ground could the Serip-
ture censure them as it does, and on no other prineiple.
could they be characterized as disobedient ; for all disobe- §.
dience consists in a breach of duty. 4

Believers, on the other hand, are described as thinking
highly of Christ ; reckoning themselves unworthy to “un-
loose-the latchet of his shoes,” or that he should < come ~ 4
under their roof; treating his gospel as “vorthy of all 3
acceptation,” and * counting all things but loss, for the
excellency of the knowledge of him.” They are of the Y& E
same mind with the blessed above, who sing his praise,
“saying with a loud voice, WorTEY is the Lamb that was
slain to receive power, and riches, and wisdom, and
strength, and honour, and glory, and blessing.”” 1In fine,
they are of the same mind with God himself: him whom °
God has chosen they choose ; and he that is precious in his
sight is precious in theirs, 1 Pet. ii. 4—7. And do they
over-estimate his character? Is he not werthy of all the
honour they ascribe to him, of all the affection they exer-
cise towards him ; and that whether he actualiy receive it
or not? 1If all the angels had been of the mind of Satan,
and all the saints of the spirit of the unbelieving Israelites,
who svere not gathered ; yet would he have been * glo-
rious in the eyes of the Lord.” The belief or unbelief of
creatures makes no difference as to his worthiness, or their
obligation to aseribe it to him.

It is allowed by all, except the grossest Antinominns,
that every man is obliged to love God with all his heart,
soul, mind, and strength; and this notwithstanding the
depravity of his nature. But to love God with all the heart
is to love him in every character in which ke has made
kimself knowon ; and more especially in those wherein his
moral exceilences appear with the brightest lustre. The
same law that obliged Adam in innocence to love God in
all his perfeetions, as displayed in the works of ecreation,
obliged Moses and Israel to love him in all the glorious
displays of himself in his wonderful works of providence,
of which they were witnesses. And the same law that
obliged them to love him in those discoveries of himself
obliges us to love him in other discoveries, by which he has
since more gloriously appeared, as saving sinners through
the death of his Son. To suppose that we are obliged to
love God as manifesting himself in the works of creation
and providence, but not in the work of redemption, is to
suppose that in the highest and most glorious display of
himself he deserves no regard. The same perfections
which appear in all his other works, and render him
lovely, appear in this with a tenfold lustre ; to be obliged
to love him on account of the one, and not of the other,
is not a little extraordinary.

As these things cannot be separated in point of obliga-
tion, so neither can they in fact. He that loves God for
any exeellency, as manifested in one form, must of neces-
sity love him for that excelleney, let it be manifested in
what form it may ; and the brighter the display, the stronger
will be his love. This remark is verified in the holy
angels. At first they loved their Maker for what they
saw in his works of ereation. They saw him lay the
foundation of the 'earth, and they * smovTED For Jox.”
In process of time they witnessed the glorious displays of
his morat eharacter in the government of the world which
he bad made; and now their love increases. On every
new oceasion, they ery, “ Hory, HOLY, HOLY IS THE LORD
OF HOSTS : THE WHOLE EARTH IS FULL OF HIS GLORY.”
At length, they beheld an event to the accomplishment of
which 21l former events were subservient ; they saw the
Messiah born in Bethlehem. And now their love rises
still higher. As though heaven could not contain them
on such an oceasion, they resort to the place, and contem-
plate the good that should arise to the moral system,
bursting forth into a song: “ GLORY To GoD IN THE HIGH-

% Further Inquiry, p. 160,
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BST, AND ON EARTH PEACE, GOOD-WILL TOWARDS MEN.”
AN this was but the natural operation of love to Geod
and, from the same principle, they took delight in aitend-
ing the Redeemer through his life, strengthening him in
his sufferings, watching at his tomb, conducting him to
glory, and looking info the mysteries of redempiion.
With a heart like theirs, is it possible to coneeive that we
should eontinue impenitent or unbelieving? If, in our
cir £ we P d that love to God by which
they were influenced, it would melt us into holy lament-
ation for having sinned against him. If the gospel in-
vitation to partake of the water of life once sounded in
our ears, we should instantly imbibe it. Instead of making
«light of it,” and preferring our ¢ farms > and our *mer-
chandise” before it, we shonld embrace it with our whole
heart. Let any ereature be affected towards God as the
holy angels are, and if he had a thousand souls to be
saved, and the invitation extended to every ome that is
willing, he would not hesitate a moment whether he should
rely on his salvation. It is owing fo a want of love to
God that any man continues impenitent or unbelieving.
This was plainly intimated by our Lord to the Jews: «1
know yeu, that ye have not the love of God in you. I
am come in my Father’s name, and ye receive me not.”
It is imapossible to love God, and not to embrace the great-
est friend of God that ever existed ; or to love his law,
and net approve of a system which above all things tends
to magnify and make it honourable. .

«The affections included in Divine love,” says an able
writer, “are founded op those truths for which there is
the greatest evidence in the world. Every thing in the
world that proves the being of God proves that his erea-
tures should love him with all their hearts. The evidence
for these things is in sfself very strong, and level to every
capacity. Where it dees not beget conviction, it is not
owing to the weakness of men’s capacities; but the
strength of their prejudices and prepossessions. What~
ever proves that reasomable creatures are abliged to love
God and his law, proves that sinners are obliged to exercise
a suitable hatred of sin, and abasement for it. A sinmer
cannot have due prevalent love to God and hatred of sin,
without prevalent desire of abtaining deliverance from sin,
ond the enjoyment of God. A suitable desire of ends so
important cannot be without proportionable desire of the
necossary means, If a sinner, therefore, who hears the
gospel have these suitable affections of love to God and
hatred of sin, to which he is obliged by the laws of natu-
ral religion, these things cannot be separated from a real

ol y in that redemption and grace which are pro-
posed in revealed religion. This does not suppose that
natural religion ean discover or prove the peculiar things
of the gospel to be true ; but when they are discovered,
it proves them to be infinitely desirable. A book of laws
that are enforced with awful sanctions eannot prove that
the sovereign has passed an aet of grace or indemnity in
favour of transgressors; but it proves that such favour is
to them the most desirable and the most necessary thing
in the world. 1t proves that the way of saving us from
sin which the gospel reveals is infinitely suitable to the
honour of God, to the dignity of his law, and to the exi-
gences of the consciences of sinners.” *

«If any max has a taste for moral excellency,” says
another, ©a heart to account God glorious for being what
he is, he cannot but see the moral excellency of the law,
and love it and conform to it, because it is the image of
God; and so he cannot but see the moral excellency of
the gospe?, and believe it, and love if, and comply with it ;
for it is also the image of God: he that can see the moral
beauty in the original cannot but see the moral beauty of
the image drawn to life. He, therefore, that despises the
gospel, and is an enemy to the law, even he is at enmity
against God himself, Rom. viii. 7. Ignorance of the
glory of God, and enmity against him, make men ignorant
of the glory of the law and of the gospel, and enemies to
both, Did men know and ‘love him that begat, they
would love that which is begotten of him,” 1 John v. 1.
< He that is of Giod heareth God’s words : ye therefore hear
them not, because ye are not of God,” John viii. 47.”

* M*Lanrin’s Essay on Grace, 332.
% Bellamy’s True Religion Delineated, p. 332.
. M :
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ill. THOUGE THE GOSPEL, STRICTLY SPEARING, IS NOT
A LAW, BUT A MESSAGE OF PURE GRACE; YET IT VIRTUALLY
REQUIRES OBEDIENCE, AND SUCH AN OBEDIENCE AS IN-
CLUDES SAVING FAITH.

Tt is no uncommon thing to distinguish between a formal
requisition and that which affords the ground or reason
of that requisition. The goodness of God, for instance,
though it is not a law or formal precept, yet virtually re-
quires a return of gratitnde. It deserves it} and the law
of God formally requires it on his behalf.” Thus it is with
respect to the gospel, which is the greatest overflow of
Divine goodness that was ever witnessed. A retwrn suit-
able to its nature is required virtuaily by the gospel it-
self, and formally by the Divine precept on its behalf.

1 suppose it might be taken for granted that the gospel
possesses some degree of virtual authority ; as it is gener-~
ally acknowledged that, by reason of the dignity of its
author, and the importance of its subject-matier, it deserves
the aqudi and attention of all mankind; yea, more,
that all mankind who have opportunity of hearing it are
obliged to believe it. The only question therefore is
whether the faith which it requires be spiritual, or such as
has the promise of salvation. »

‘We may form some idea of the manner in which the
gospel ought to be received, from its being represented 4s
an embassy. “ We are ambassadors for Christ,” saith the
apostle, as thongh God did beseech.you by us: we pray
you, in Christ’s stead, be ye reconciled to God.,” The
object of an embassy, in all cases, is peace. Ambassadors
are sometimes employed between friendly powers for the
adjustment of their affairs; but the allusion, in this case,
is manifestly to a righteous prince, who should condescend
to speak peaceably to his rebellious subjects, and, as it
svere, to entreat them for their own sakes fo be reconciled.-
The language of the apostle supposes that the world is
engaged in an unnatural and unprovoked rebellion against
its Maker ; that it is in his power utterly to destroy sin~
ners; that if he were to deal with them according to
their deserts, this must be their portion ; but that, through
the mediation of his Son, he had, as it were, suspended
hestilities, rad sent his servants with words of peace, and
commissioned them to persuade, to entreat, and even to
beseech them to be reconciled. But reconciliation to God
inclndes every thing that belongs to true conversion. 1t
is the opposite of a state of alienation and enmity to him,
Col. i. 21. It includes a justification of his government,
2 condemnation of their own unprovoked rebellion against
him, and a thankful reception of the message of peace;
which is the same for substanee as to repent and believe the
gospel. 'To speak of an embassy from the God of heaven
and earth to his rebellious ereatures being entitled to_no-
thing more than an audience, or a decent attention, must.
itself be highly offensive to the honour of his majesty ;
and that such language should proceed from his professed
friends must render it still more so.

“ When the apostle beseecheth us fo be ¢reconciled”’
to God, I would know,” says Dr. Owen, “whether it be
not a part of our duty to yield obedience? If not, the
exhortation is frivolous and vain,”® If sinmers are not
obliged to be reconciled o God, both as a Lawgiver and a
Saviour, and that with all their hearts, it is no sin to be
unreconciled. All the enmity of their hearts to God, his
law, his gospel, or his Son, must be guiltless. For there
ean be no neutrality in this ease : not to be reconciled is.
to be unreconciled ; not to fall in with the message of
peace is to fall out with it ; and not te lay down arms and
submit to merey is fo maintain the war. .

It is in perfect harmony with the foregoing ideas, that
those who acguiesce in the way of salvation, in this spirit-
nal manner, are represented, in so deing, as exercising
OREDIENCE ; as  obeying the gospel,” « obeying the truth,”
and “ obeying Christ,” Rom. x. 16; vi. 17. "The very
end of the gospel being preached is said to be for * obe-
dience to the faith among all nations,” Bom. i. 5. But
obedience supposes previous obligation. If repentance to-
wards God, and faith towards our Lord Jesus Christ, were
not duties required of us, even prior to all eonsideration of
their being blessings bestowed upon us, it were incongru-

% Display of Arminianism, chap. X,
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ons to speak of them as exereises of obedience. » Nor would
it be less so to speak of that impenitence and unbelief
whieh expose men to “eternal destruction from the pre-
sence of the Lord, and from the glory of his power,” as

consisting in their not obeying the gospel, 2 Thess. i. 8, 9. |

The passage on which the former pazt of this argument is
founded (viz. 2 Cor. v. 19, 20) has heen thought inappli~
eable to the subject, because it is suppesed to be an ad-
dress to the members of the church at Corinth, who were
considered by the apostle as believers. On this principle
Dr. Gill expounds the reconciliation exhorted to, submis-
sion to providence, and obedi to the discipline and
ordinances of God. But let it ke considered whether the
apostle be here immediately addressing the members of
the church at Corinth, beseeching them, at that time, to
be reconciled to God ; or whether he be not rather re-
hearsing to them what had besn kis conduct, and that of his
brethren in the ministry, in vindication of kimself and them
Jrom ihe base insinuations of false teachers ; to whom the
great evils that had crept into that church had been prin-
cipally owing. The methods they appear to have taken fo
supplant the apostles were those of underhand insinnation.
By Piul’s answers, they appear to have suggested that he
ﬂPd his friends were either subtle men, who, by their soft
and deseeching style, ingratiated themselves into the esteem
of the simple, catching them, as it were, with guile (2Cor.
i. 12; xii. 16); or weak-headed enthusiasts, * beside
themselves,” (chap. v. 13,) going vp and down * beseech~
ing ”” people to this and that (chap. xi. 21); and that, as
to Paul himself, however great he might appear in his
““letters,” he was nothing in company : * His bodily pre~
sence, say they, is weak, and his speech contemptible.”

In the First Epistle to this church, Panl generously
waved a defence of himself and his brethren ; being more
concerned for the recovery of those to Christ whe were in
danger of being drawn off from the truth as it is in Jesus,
than respecting their opinion of him ; yet when the one
was accomplished, he undertook the other ; not only as a
Jjustification of himself and his brethren, but as knowing
that just sentiments of faithful ministers bore an intimate
connexion with the spiritual welfare of their'hearers. It
is thus that the apostle alludes to their various insinu-
ations, acknowledging that they did indeed beseech, entreat,
and persuade men ; but affirming that such conduct arose
not from the motives of which they were aceused, but from
the “love of Christ.”— If we are beside ourselves, it is
for your sakes.”

If the words in chap. v. 19, 20 be an immediate address
to the members of the ehurch at Corinth, those which fol-
low, in chap. vi. 1, must be an address to its ministers ;
and thus Dr. Gill expounds it. But if so, the apostle in
the eontinuation of that address would not have said, as he
does, “In all things approving ourselves as the ministers

- of God : his language would have been, “ In all things

. approving yourselves,”” &c. Hence it is manifest that the
whole is a vindieation of their preaching and manner of
life against the insinnations of the Corinthian teachers.

There are two things which may have contributed to the
misunderstanding of this passage of Seripture ; oneisthe sup-
plement you, which is unneeessarily introduced three times
over in chap. v. 20, and vi. 1. If any supplement had been
necessary, the word men, as it is in the text of chap. v. 11,
might have better conveyed the apostle’s meaning. The
other is the division of the £fth and sixth chapters in the
midst of the argument.*

IV. THE WANT OF FAITH iN CHRIST 1S ASCRIEED IN THE
SCRIPTURES TO MEN’S DEPRAVITY, 'AND IS ITSELF REPRE-
SENTED AS A HBINOUS SIN.

1t is taken for granted that whatever is not & sinner’s
daty, the omission of it cannot be charged on him as a sin,
nor imputed to any depravity in him. If faith were no
more a duty than election or redemption, which are acts
peculiar to God, the want of the one would be no more
ascribed to the evil dispositions of the heart than that of
the other. Or if the ability of sinners to believe in
Christ were of the same nature as that of o dead body in 2
grave to rise up and walk, it were absurd to suppose that
they would on this account fall under the Divine censure.

* See Dr. Guyse on the place,
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No man is reproved for not doing that which is naturaily ¥ R E

impossible ; but sinners are reproved for not believing, 2nd ]
given to understand that it is solely owing to their criminal
ignorance, pride, dishonesty of heart, and aversion from :
God. ;
Voluntary ignorance is represented as a reason why sin-
ners believe not. Being ignorant of God’s righteousness,
and going abont to establish their own righteousness, they
have not submitted themselves unto the righteousness of
God.”— If our gospel be hid, it is hid to them that are
lost: in whom the god of this world hath blinded the minds
of them that believe not, lest the light of the glorious gospel
of Christ, who is the image of God, should shine unto
them.” To the same purpose we are taught by our Lord
in the parable of the sower, “when any one heareth the
word of the kingdom, and understandeth it not, then com-~
eth the wicked one, and caicheth away that which was
sown in his heart ;" and this, as Luke expresses it, * lest
they should &elieve and be saved.”

If men, even though they were possessed of the same
principles as our first father in Paradise, would neverthe-
less be blind to the glory of the gospel, with what pro-
priety is their blindness atiributed to the god of this
world? Is he ever represented as employing himself in
hindering that which is maturally impossible, or in pro-
moting that which is innocent ?

Pride is another cause to which the want of saving faith
isaseribed, “The wicked, through the pride of his counte-
nance, will not seek.” ¢ God is not in all his thoughts.”
‘We have seen already that seeking God is a spiritual exer-
eise, which implies faith in the Mediator ; and the reason
why ungodly men are strangers te it is the hanghtiness of
their spirits, which makes them scorn. to take the place of
supplicants before their offended Creator, and labour to
put far from their minds every thought of him. “ How
can ye believe,”” said our Lord to the Jews, “ who receive
honour one of another, and seek not the honour that
cometh from God only ?”

If believing were here to-be taken for any other faith
than that which is spiritual or saving, the smggestion
would not hold good ; for we are told of some who could
and did believe in Christ, in some sense, but who did not,
confess him ; for they « loved the praise of men more than
the praise of God,” John xii. 43. It was pride that
blinded the minds of the “ wise and prudent of this world
to the doetrines of Christ; and what is it bat this same
proud spirit, working in a way of self-conceit and self-
righteousness, that still forms the grand objection to the
dectrine of salvation by mere grace?

Dishonesty of heart is that on account of which men re.
ceive not the word of God, so as to bring forth fruit. This
is fully implied in the parable of the sower, recorded in
the eighth chapter of Luke. The reason why those hear-
ers represented by the good ground received the word, and
brought forth fruit, rather than the others, was that they
had “good and honest hearts;” plainly intimating that
the reason why the others did not so receive it was that
their hearts were not upright before God. Tndeed, such is
the nature of Divine truth, that every heart which is honest
towards God must receive it. An honest heart must needs
approve of God’s holy law, which requires us to love him
with all our powers; and this because it is ne more than
giving him the glory due to his name. An honest heart
will approve of being justified wholly for Christ’s sake, and
not on aceount of any of its own works, whether legal or
evangelieal ; for it is no more thon relinquishing a claim
which is justly forfeited, and accepting as a free gift that
which God was under no ebligatien to bestow. Further,
An honest heart must rejoice in the way of salvation as
soon as he wnderstands it, because it provides a way in
which mercy can be exercised eonsistently with righteous-
ness. A right spirit would revelt at the idea of receiving
merey itself in a way that should leave 2 blot upon the
Divine character. It is the glory of Christ that he has not
an honest man for an enemy. 7The upright love kim.

‘We are not ignorant whe it is that must now give men
honest hearts, and what is the source of every thing in a
fallen ereaturs that is truly good ; but this does not affect
the argument. However far sinpers are from it, and
whatever Divine ageney it may reguire to produce it, no
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man whe is not disposed o deny the accountableness of
eceatures to the God that made them will deny that it is
their duty ; for if we are not obliged to be upright towards
Gad, we are obliged to nothing ; and if obliged to nothing,
we must be guiltless, and so stand in no need of salvation.

Finally, Aversion of heart is assigned as a reason why
sinners do not believe. This truth is strongly expressed
in that complaint of our Lord in John v. 40, £ Ye will
not, or ye are not willing, to eome unio me, that ye might
have life.” Proudly attached io their own righteeusness,
when Jesus exhibited himeelf as ¢ the way, the truth, and
the life,” they were stumbled at it ; and thousands in the
religious world are the same to this day. They are willing
to escape God’s wrath, and to gain his favour; yea, and
to relinguish many an outward vice in order {o it: but io
come to Jesus among the chief of sinners, and be indebted
wholly to bis sacrifice for life, they are nof willing. Yet, can
any man. plead that this their vowillingness is innecent ?

Mr. Hussey understands the foregoing passage of barely
owning Christ to be the Messiah, which, he says, would
have saved them as a pation from temporal ruin and death ;
or, as he in another place expresses it, “ from having their
brains dashed out by the battering rams of Titus,” the
Roman general.* But it ought to be observed that the
life for which they were “ not willing” to come to him
was the same as that which they thought they had in the
Seriptures ; and this was ¢ eternal” life.—* Search the
Seriptures ; for in them ye think ye have eternal life, and
they are they which testify of me :”* and, * Ye will not come
unto me, that ye might have life.” This was the same as
saying, These very Scriptures, in which ye think ye have
cternal life, testify of me, as the only way to it ; but such
is the pride and aversion of your hearts, that ye will not
come to me for it

Dr. Gill, in general, opposed these prineiples ; yet fre~
quently, when his system was out of sight, he established
them. His exposition of this passage is a proof of this re-
wmork. He tells us that the  perverseness of their wills
was blameworthy, being owing to the eorruption and viti-
osity of their nature ; which being blameworthy in them,
that which follows upon it must be so 100.”

There is no inconsistency between this account of things
and that which is given elsewhere, that *“ no man can
come to (Christ) exeept the Father draw him.” No man
can choose that from which hig heart is averse. It is com-
mon, both in! Seripture and in conversation, to speak of a
person. who is under the influence of 2n evil bias of heart,
as unable to do that which is inconsistent with it. ¢ They
have eyes full of adultery, and cannof cease from sin.”—
 The carnal mind is enmity against God ; for it is net
subject to the law of Ged, neither indeed can be. So then
they that are in the flesh cannot please God.”

On account of this different phraseology, some writers
have affirmed that men are under both 2 moral and a
nataral inability of coming to Cbrist, or that they neither
will nor can come to him: but if there be no other ina-
bility than what arises from aversion, this language is not
aceurate ; for it conveys the idea, that if all aversion of
heart were removed, there would still be 2 matural and in-
surmountable bar in the way. But no such idea as this is
conveyed by our Lord’s words: the only bar to which he
refers lies in that refuctance or aversion which the drawing
of the Father implies and removes. Nor will such an idea
comport with what he elsewhere teaches. ¢ And because
I tell you the truth, ye believe me not. Which of you
convineeth me of sin? And if I say the truth, why do ye
not believe me? He that is of God heareth God’s words:
ye therefore hear them not, beeause ye are mot of God.
Why do ye not understand my speech? Because ye cannot
hear my word.” These cuiting interrogations procfed on
the supposition that they could have recetved the doctrine of
Christ, if it had been agreeable to their corrupt hearts ; and
sts being otherwise was the ONLY reason why they could not’
understand and believe ¢, If sinners were naturally-and
absolutely unable to believe in Christ, they would be
oqually unable to disbelieve; for it requires the same
powers to reject as to embrace. And, in this case, there
svould be no room for an inability of another kind : a dead

® Glory of Christ Revealed, pp. 527, 615,
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body is equally unable to do evil as to do good; and a
man naturally and absolutely blind could not be guilty of
shutting his eyes against the light. ¢« It is indwelling
sin,” as Dr. Owen says, ¢ that both disenableth men unto,
and hinders them from believing, and #:af alone. Blind-
ness of mind, stubbornness of the will, sensuality of the
affections, all concur to keep poor perishing souls at 2 dis-
tance from Christ. Men are made blind by sin, and can-
not see his excellency ; obstinate, and will not lay hold of
his right H less, and take no notiece of their
eternal concernments.”§

A voluntary and judicial blindness, obstinacy, and hard-
ness of heart, are represented as the bar to conversion,
Acts xxviii. 27. But if that spirit which is exercised in
conversion were essentially different from any thing which
the subjects of it in any state pessessed, or ought to have
possessed, it were absurd to aseribe the want of it to such’
causes,

Those who embraced the gospel and submitted to the
government of the Messiah were baptized with the baptism
of John, and are said, in so deing, to have ¢ justified”
God ; their conduct was an acknowledgment of the justice
of the law, and of the wisdom and love of the gospel. On
the other hand, those who did not thus submit are said to
have “ rejected the counsel of God against themselves,
being not baptized,” Luke vii. 29, 30. But no Christian,
1 suppose, (certainly no Bap%‘st,) thinks it was their sin
not to be baptized while they continued enemies to Christ ;
and probably very few, if any, serious Pazdobaptists would
contend for its being the duty of adults to, be baptized in
Christ’s name, without first emhracing his word. How
then can this passage be understood, but by supposing that
they ought to have repented of their sins, embraced the
Messiah, and submitted to his ordinances? Nor can the
force of the argument be evaded by distinguishing between
different kinds of repentance and faith; for a profession
of true repentance, and of faith unfeigned, was reguired
in order to baptism.

Finally, Unbelief is expressly declared to be a sin of
which the Spirit of truth has to convince the world, John
xvi. 8, 9. But unbelief cannot be a sin if faith were not
a duty. 1know of no answer to this argument but what
must be drawn from a distinction between believing the
report of the gospel and saving faith ; allowing the want
of the one to be sinful, but not of the other. But it is -
not .of gross unbelief only, or of an open rejection of Jesus
as the Messiah, that the Holy Spirit has to convince the
world ; nor is it to a bare conviction of this truth, like
what prevails in all Christian countries, that men are
brought by his teaching. When he, the Spirit of truth,
cometh, his operations are dezper than this amounts to: it
is of an epposition of heart to the way of salvation that he
convinces the sinner, and to a cordial acquiescence with it
that he brings him. Those whe are born in a Christian
land, and who never were the subjects of gross infidelity,
stand.in ne less need of being thus convineced than others.
Nay, in some respects they need it more. Their unbe-
lieving opposition te Christ is more subtile, refined, and
out of sight, than that of open infidels; they are less apt,
therefore, to suspect themselves of it; and consequently
stand in greater need of the Holy Spirit to search them
out, and show them to themselves. Amongst those whe
constantly sit under the gospel, and who remain in an
unconverted siate, there are few who think themselves the
enemies of Christ. On the contrary, they flatier them-
selves that they are willing at any time to be converted, if
God would but convert them ; considering themselves as
lying at the pool for the moving of the waters. But
“ when he, the Spirit of truth, cometh,” these coverings
will be stripped from off the face, and these refuges of lies
will fail.}

V. Gob BHAS THREATENED AND INFLICTED THE MOST
AWFUL PUNISHMENTS ON SINNERS FOR THEIR NOT BELIEV-
iNe oN THE Lorp Jesus CeRIST.

1t is here taken for granted that nothing bat sin can be
the catse of God’s inflicting punishment, and nothing
ean be sin- which is not 2 breach of duty.

« Go ye into all the world, and preach the gospel to

% See Charnock’s excellent discourse, on Unbelief the Graatest Sim,
from the above passage, Vol 1L of his Works.
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every creature. He that believeth and is baptized shall
be saved; but ke that believeth mot shall be damned.”
This awful passage appears to be a kind of ultimatum, or
last resolve. 1Itisas if our Lord had said, This is your
message . . . . go and preclaim it to all nations : whosoever
receives i, and snbmits to my authority, assure him from
me that eternal salvation awaits him ; but whosoever re-~
jeets it, let him see to it . . . . damnation shall be his por-
tion! Believing and not believing, in this passage, serve to
explain each other. It is saving faith to which salvation
is promised, and to the want of this it is that damnatien is
threatened. .

It has been alleged, that ¢ as it is not inferrible from
that declaration that the faith of believers is the proecuring
eanse of their salvation, so it is not to be inferred from
thence that the want of that special faith in unbelievers is
the procuring cause of their damnation. That declaration
contains in it the deseriptive characiers of those who are
saved, and of these who are damned; but it assigns not

" special faith te be the procuring cause of the salvation of
the former, nor the want of it to be the procuring eause of
the damnatien of the latter.”*®

Bat if this mode of reasoning were admitted, we should
find it very difficult, if not impossible, to prove any thing
to be evil from the threatenings of God against it. A
multitude of plain texts of Secripture, wherein sin, as any
common reader would suppose, is threatened with punish-
ment, might, in this manner, be made to teach nothing
with regard to its being the procuring cause of it. For
example, Psal, xxxvii. 18, 20, * The Lord knoweth the
days of the upright; and their inheritance shall be for
ever. But the wicked shall perish, and the enemies of

the Lord shall be as the fat of lambs: they shall con-.

sume ; into smoke shall they consume away.” But it
might be said, as the uprightness of the upright is not the
procuring eause of his enjoying an everlasting inberitance,
so neither will this prove that the wickedness of the
wicked, or the enmity of the Lord’s enemies, is the pro-
curing cause of their being consumed. Again, Psal. cxlivii.
6, « The Lord lifteth up the meek ; he casteth the wicked
down to the ground.” But it might be alleged, that as
the meekness of the former is not the procuring cause of
his being lifted up, so it cannet be from hence inferred
that the wickedness of the latter is the procuring cause of
his being cast down. Again, Psal. exlv. 20, « The Lord
preserveth all them that love him : but all the wieked will
he destroy.” But it might be said, as the love of the one
is not the procuring eause of his preservation, so it eannot
be proved from hence that the wickedness of the other is
the procuring cause of his destruction; and that these
declarations coniain only the * descriptive eharacters” of
those who are saved, and of those who perish.

In this manper almost all the threatenings in the book
of God might be made to say nothing as threatenings ; for
the mode in which they are delivered is the same as that
in the passage in question. For example, * What shall
be given unto thee ? or what shall be done uato thee, thon
false tongue ?  Sharp arrows of the mighty, with coals of
joniper.”—% He that showeth no merey shall have judg-
ment without merey.”—* Whoremongers and adulierers
God will judge.””—< Be not deceived : neither fornieators,
nor idolaters, mor adulterers, nor effeminate, nor abusers
of themselves with mankind, nor thieves, nor covetons,
nor drunkards, nor revilers, nor extortioners, shall inherit
the kingdom of God.”—* Behold, the day cometh that
shall burn like an oven, and all the proud, yea, and all
that do wickedly, shall be stubble,”’—¢ Bring hither those
mine enemies, which would not that i should reign over
them, and slay them before me.””— The fearful, and un-
believing, and abominable, and murderers, and whore-
mongers, and sorcerers, and idolaters, and all Mars, shall
have their portion in the lake which burneth with fire and
brimstone ; which is the second death.” But none of
these awful threatenings deelare that the respective erimes
which are mentioned are the procuring cause of the evils
denounced. Though it is said concerning the * false
tongue,” that * sharp arrows of the mighty, with coals of
Jjuniper,” skall be given kim ; yet it does not say that these

* Mr. Brine’s Motives to Love and Unity, pp. 31, 32,
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shall be given him decause of kis falsehood ; and so on. of the ;‘ g 2
rest. And thus they may be only * descriptive characters” §

of those who shall be damned ; and all these things may;
for aught these depunciations prove, be blameless.
reasoning be just, it cannot be inferred, from the laws of :
England declaring that a murderer shall be put to death, '
that it is on eccount of his being a murderer. Neither
could our first parents justly infer, from its being told
them, *“ The day ye eat thereof ye shall surely die,” that it
should be on that account.

The truth is, though eternal life be the gift of God, yet
eternal death is the proper waGrs of sin; and though faith
is not represented in the above passage as the procuring
cause of solvation, yet unbelief is of damnation. It is
common for the Seriptures to deseribe those that shall be
saved by something which is pleasiag to God, and by
which they are made meet for glory; and those that shall
be lost by something which is displeasing to God, and by
which they are fitted-for destruction.

John iii. 18, ¢ He that believeth on him is not con-

-demned : but he that believeth not is eondemned already,

because be hath not believed in the name of the only be-~
gotten Son of Ged.” Two things are here observable.
First, Believing is expressive of saving faith, seeing it
exempts from e tion. S dly, The want of this
faith is a sin on account of which the unbeliever stands
condemned. It is true that unbelief is an evidence of our
being under the condemnation of God’s righteous law for
all our other sins; but this is not ail : unbelief is #tself a
sin which greatly aggravates our guilt, and which, if per-

| sisted in, gives the finishing stroke to our destruction.

That this idea is taught by the evangelist appears, partly
from his dwelling upon. the dignity of the character of-
fended, the “ only begotten Son of God ” and partly from
his expressly adding, * this is ke condemnation, that light
is come into the world, and men loved darkness rather
than light, because their deeds were evil.”

Luke xix. 27, « But those mine enemies, which would
not that I should reign over them, bring hither, and slay
them before me.” 1f Christ, as wearing his mediatorial
erown, has nota right to unreserved submission and hearty
obedience, he has no right to be angry; and still less to
punish men as his enemies for not being willing that he
should reign over them. He has no right to reign over
them, at least not over their hearts, if it be not their duty
to obey him from their hearts. The whole controversy,
indeed, might be reduced to an “issue on this argument.
Every sinner ought to be Christ’s friend, or his enemy, or
to stand by as nentral. To say he ought to be his enemy
is t0o gross to be defended. To plead for his being neutral
is pleading for what our Lord declares to be impossible:
« He that is not with me is against me.” There is, there-
fore, no room for any other position than that he ought to
be his cordial friend ; and this is the plain implication of
the passage.

2 Thess. ii. 1012, « Whose eoming is—with all de-
ceivableness of unrighteousness in them that perish; be-
cause they received not the love of the truth, that they
might be saved. Amnd for this cause God shall send them
strong delusion, that they should believe a lie: that they
all might be damned who believed not the truth, but had
pleasure in unrighteousness.”” From hence we may re-
mark two things: First, That faith is here called a receiv-
ing the love of the truth ; and that it means saving faith
is manifest, seeing it is added, ¢ that they might be saved.”
Secondly, That their not receiving the love of the truth,
or, which is the same thing, not believing with such a faith
as that to which salvation is promised, was the “ cause”
of their being given up of God, and earried away with all
deceivabl of unrighteo The loose and cold-
hearted manner in which merely nominal Christians held
the truth svould eccasion the introduction of the grand
papal apestacy, by which great numbers of them would
be swept away. And this, assuredly, ought to afford a
lesson, to nominal Christians of the present day, who, owing
to the saine cause, are fast approaching to infidelity. But
unless we suppose that these professors of religion ought
to have *¢ received the love of the truth,” there is no ac-
counting for the awful judgments of God upen them for
the contrary.

1f this % }
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Vi. OTHER SPIRITUAL .EXERCISES, WHICH SUSTAIN AN
INSEPARABLE CONNEXION WITE FAITE IN CHRIST, ARE
REPRESENTED AS THE DUTY OF MEN IN GENERAL.

Though this . controversy has been mostly carried on
with respect to the duty of faifh, yet it, in reality, extends
to the whole of spiritual religion. Thoese who deny that
sinners are obliged to believe in Christ for salvation will
not allow that it is their duty to de any thing truly and
spiritually good. It is a kind of maxim, with such per-
sons, that ‘none can be obliged to act spiritually, but
Spirétual exercisés appear {o me {0 mean
the same as Aoly exercises; for the  new maw,” which is
created after God, is said to be “created in righteousness
and true koliness;” and as to two kinds of trne holiness,
the Scriptures, I believe, are silent. But as my oppo-
nents affix different ideas to the term spiritual, to prevent
ell disputes about it, I shall proceed on a ground which
they will not refuse. Whatever has the promise of spirit-
wal blessings is considered as a spiritual ezercise. With
this criterion of spirituality in view, let the following pas-
sages of Seripture be carefully considered. How long,
ye simple ones, will ye love simplicity? and the scorners
delight in their scorning, and fools hate knowledge? Tarn
you at my reproof : behold, I will pour out my Spirit unte
you, I will make known my words unto you.” “The
fear of the Lord is the beginning of knowledge: but
fools despise wisdom and instruction.” ¢ Wisdom cri-
cth at the gates, at the entry of the city, at the coming
in at the doors. Unte you, O men, 1 call; and my
voice is to the sons of men. O ye simple, understand
wisdom 3 and ye fools, be ye of an understanding heart.
Hear, for I will speak of excellent things ; and the open-
ing of my lips shall be right things.” ¢ Receive my in-
struction, and notsilver, and knowledge rather than choice
gold.” ¢ Hearken uante me, O ye children; for blessed
are they that keep my ways. Hear instruction, and be
wise, and refuse it not. Blessed is the man that beareth
me, watching daily at my gates, waiting at the posts of my
doors. For whoso findeth me findeth life, and shail obtain
favour of the Lord. But he that sinneth against me
wrongeth his own soul : all they that hate me love death.”
« And now, Israel, what doth the Lord thy God require
of thee, but to fear the Lord thy God, to walk in ¢f his
ways, and to love him, and to serve the Lord thy God with
ali thy heart, and with oll thy soul?” « Circumcise, there~’
fore, the foreskin of your heart, and be ne more stifi-
necked.” * Rend your Aeart, and not your garments, and
turn unto the Lord your God.” ¢ Repent ye; for the
kingdom of heaven is at hand.” ¢ Repent ye, therefore,
and be eonverted, that your sins may be blotted out, when
;l:le times of refreshing shall come from the presence of the

ord.”

We may remark on these passages, First, The persons
add; d were ted sinners, as appears by their
characters ; fools—seorners—haters of knowledge—uncir-
cumcised in heart—impenitent. Secondly, The things to
which they were exhorted were things spiritually good.
This appears, in part, from the names by which the exer-
cises themselves are distingnished ; namely, such under-
standing as originates in the fear of the Lord—fearing—
loving—serving God with all the heart, and with all the
soul—circumgision. of the heart—repentance— conversion :
and, partly, from the blessings of saivation being promised
to them ; these are expressed by the terms, blessedness—
life—faveur of the Lord—the blotting out of sin.

More particularly, The ldve of God is a spiritual exer-
cise; for it has the promise of spiritual blessings. “ All
things work together for good to them that love God.”
«He that dwelleth in love dwelleth in God, and God in
bim.” ¢Eye hath not seen, nor ear heard, neither have
entered into the heart of man, the things which God hath

prepared for them that love him.” But the love of God is-

required of men swithout distinction. The people of
farael, like 21l other people, were composed of good and
bad men ; but they were all required to  love” Jehovah,
and to “cleave” to him, and that « with all their heart,
and soul, and mind, and strength,” Deut. vi. 5 ; xxx. 20.
The moral part of those precepts which God gave fo them
on. tables of stone was binding on all mankind. Even
these who had no other means of knowing God than were
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afforded by the works of nature, with, perhaps, a portion
of tradition, were required to glorify him as God, and to
be thankful, Rom. i. 21.

The love of God, as is here intimated, is either a boly
thankfulness for the innumerable instances of his goodness,
or a cordial approbation of his glorious character. It is
true there are favours for which the regenerate are obliged
to love him, which are not common te the unregenerate ;
but every one has shared a sufficient portion of his bounty
to have ineurred a debt of gratitude. It is generally al-
lowed, indeed, by our opponents, that God ought te be
loved as our Creator and Benefacior; but this, they sup-
pose, is not a spiritual exercise. There isa kind of grati-
tude, it is granted, which is not spiritual, but merely the
effect of natural self-love, and in which God is no other-
wise regarded than as subservient to our happiness. But
this does not always respect the bestowing of temporal
mercies ;. the same feelings which possessed the earnal
Israelites, when they felt themselves delivered from Pha-
raoh’s yoke, and saw their oppressors sinking in the sea,
are still the feelings of many professors of religion, under a
groundless persuasion of their being elected of God, and
having their sins forgiven them. Gratitude of this sort
has nothing spiritual in it ; but then neither is it any part
of duty. God no where requiresit, either of saints or sin-
ners. ‘That which God reguires is a spiritual exercise ;
whether it be on account of temporal or spiritual mercies
is immaterial ; the object makes no difference as to the
nature of the act; that thanfksgiving with which the com-
mon mereies of life are received by the godly, and by which
they are sanctified to them, (1 Tim. iv. 3—5,) is no less of
a spirituel nature, and is no less conneeted with eternal
life, than gratitude for the forgiveness of sin. This thank-~
ful spirit, instead of being an eperation of self-love, or re-
garding God merelyin subserviency to our own happiness,
greatly 1t, or in 2 sense of our own
unworthiness. 1ts language is, “ Who am I, O Lord
God? and what is my house, that thou hast brought me
Jhitherto 2 < 'What shall I render unto the Lord for all
his benefits?? This is koly gratitnde; and to be des-
titute of itis o be * unthankful, unhely.”

. With respect to @ cordial approbation of the Divine cha-
racter, or giorifying God as God, and which enters into
the essence of holy love, there can be no reasonable doubt
whether it be obligatory on sinners. -Such is the glory of
God’s name, that nothing but the most inexzcusable and
deep-rooted depravity could render any intelligent crea-
ture insensible to it. Those parts of Scripture which de-~
seribe the devont feelings of godiy men, particularly the
Psalms of David, abound in expressions of affection te the
name of theLord, ¢ How excellent is thy zname in all the
earth1” « Not unto us, O Lord, not unto us, but unto
thy name give glory.” O magnify the Lord with mej;
and let us exalt his name together.” < Sing unte God,
sing proises to his name; let them that love thy name say
continually, The Lord be magnified.” ¢ Blessed be his
glorious name for ever, and lei the whole earth he filled
with his glory. Amen, and Amen.”

This affection to the name of the Lord, as it,gs revesled
in his werd and works, and particularly in the werk of
redemption, lies at the foundation of all true desire after
an interest in his mercy. If we seek mercy of any one
whose character we disesteem, it is merely for our own
sokes ; and if he he acquainted with our motives, we can-
not hope to suceeed. This it is that leadseus to moum for
sin as sin, and not merely for the inconvenience to which
it exposes us. ‘This it is which renders salvation through
the atonement of Christ so acceptable. He that loves only
himself, provided he might be saved, would eare little or
nothing for the honour of the Divine character; but he
that loves God will be concerned for his glory, Heaven
jtself sonld be no enjoyment to him if his admission must
be at the espense of righteousness.

« God is to be loved,” says Dr. Gill, « for. himself, be.
cause of his own nature and the perfections of it, whiech
render him amiable and lovely, and weorthy of our strongest
love and affection ; as these aro displayed in the works of
creation and provid and especially of grace, redemp-
tion, and salvation, te all which the psalmist has respect,

ists in self-ab

when he says, ‘O Lord, our Lord, how excellent. is thy
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name,’ nature, and perfeetions, ¢in all the “ecarth!’ Psal.
viil. 1. As God is great in himself, nnd greatly $o be
praised, great andgreatly to be feared, so great and greatly
to be loved, for what he is in himself. And this is the
purest and most perfect love of a creature towards God;
for if we love him only for his goodness towards us, it is
loving ourselves rather than him, at least a loving him for
ouarselves, and so a loving ourselves more than him.”*
But this “most pure and perfect love” is manifestly the
duty of all mankind, however far they are from a com-

pliance with it. “ Give unto the Lord, ye kindreds of |

the people, give unto the Lord glory and strength., Give
unto the Lord the glory due unto his name: bring an
offering, and come before him : worship the Lord in the
beauty of holiness.”—¢ Make 2 joyful noise unto the
Lord, all ye iands.”—¢ Kings of the earth, and all people ;
prinees and all judges of the earth; both young men and
maidens, old men and children ; let them praise the name
of .the Lord, for %is name alone is excellent : his glory is
abiove the earth and heaven.”-—* Let the people praise
thee, O Good, let all the people praise thee!”

That love to Christ is a spiritual exercise may, I suppose,
be taken for granted. The grace or favour of Ged is 1with
all who possess it in sincerity, Eph. vi. 24. But love to
Christ is the duty of every one to whom the gospel is
preached. On no other principles could the apostle have
written as he did; “If any one love mot our Lord Jesus
Christ, let him be anathema, Maran-atha!” It is worthy
of notice, that this awful sentence is not denounced against
sinners as positively Aating Christ, but as rof loving him ;
plainly implying his worthiness of 2 place in our best
affactions, and that, were it possible for us to be indifferent
towards him, even that indifference would deserve the
heavy curse of the Almighty at the last judgment. Paul
appears {o have felt as a soldier would feel towards the
best of princes or commanders. If, after David’s return
from his engagement with Goliath, when the women of
Israel were praising him in their songs, any of the sons of
Belial hod spoken of him in the language of detraction,
it would have been natural for one of a pafxiotic spirit,
deeply impressed with an idea of the hero’s worth, and of
the service he had rendered to his country, thus to have
expressed himself: If any man love not the son of Jesse,
let him be banished from among the tribes of Israel. Of
this kind were the feelings of the apostle. He had served
under his Lord and Saviour for many years; and NOYY,
sensible in a high degree of the glory of his character, he
seruples not to pronounce that man who loves him not
 accursed !

The fear of God is a spiritual exercise ; for it has the
promise of spiritual blessings, Psal. xxxiv. 7, 9; ciii. 11,
13, 17. But it is alse a duty required of men, and that
without the distinction of -regenerate or unregenerate.
“O that there were such an heart in them, that they
would fear me, and keep all my commandments always!”
—<¢ Fear before him all the earth.”— Let all that be
round about him bring presents unto him that ought to be
Jeared.”—«“Who would not fear thee, O King of nations?”’
“ Fear thon God.”— Fear God, and keep his command-
ments ; for this is the whole duty of man.”—¢ Gather the
people together, men, and women, and children, and thy
stranger that is within thy gates, that they may hear, and
that they may learn, and fear the Lord your God 1 —«and
that their children, which have not known any thing, may
hear, and learn %o fear the Lord your God.”— Serve the
Lord with fear, and rejoice with trembling.”—* And I
saw another angel fly in the midst of heaven, having the
everlasting gospel to preach unio them that dwell on the
earth, and to every nation, and kindred, and tongne, and
people, saying,—Fear God, and give glory to him ; for the
hour of his judgment is come; and worship him that
made heaven and earth !”’—« Who shall not fear thee, O
Lord, and glorify thy name? for thou only art holy.” To
say of men, “ They have no fear of God before their eyes,”
is to represent them as under the dominion of depravity.

It may be objected that the Seriptures distingnish be-
tween that holy fear of offending God which is peculiar
to his children, and a mere dread of the misery threatened

* Body of Disinity, Vel. ItI, Chap. IX.
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against sin which is found in the wicked. Time; there
is a fear of God which is nof spiritual ; such was that of “if
the slothful servont; and the same is found in hypocrites

and devils (Luke xix. 21; James ii. 19): this, however,
is no part of duty, but rather of punishment. God does
not require this, either of saints or sinners. That which
he requires is of 2 Aoly nature, sach as is expressed in the
passages before guoted, which is spiritual, and has the
promise of spifitual blessings. It resembles that of a
datifal child to his father, and is therefore properly called
Jfitial; and though none are possessed of it but the chil~
dren of God, yet that is becanse none else are possessed
of a right spirit. . .

Repentance, or a godly sorrow for sin,is a spiritual exer-
cise; for it abounds with promises of spiritual blessings.
But repentance is a duty required of every sinner. * Re-
pent ye, for the kingdom of heaven is at hand.”— Re-
pent ye, therefore, and be converted, that your sins may
be blotted ont.”—¢Cleanse your hands, ye sinners; and
pwrify your hearts, ye double-minded. Be afflicted, and
mourn, and weep ; let your laughter be turned te mourn-
ing, and your joy to heaviness. Humble yourselves in the
sight of the Lord, and he shall 1ift you wp.”* The * hard-
ness of heart” which our Lord found in the Jews, and
which is the opposite of repentance, “ grieved” him ; which
it would not, had it not been their sin, Mark iii. 5.
Finally, A kard and impenitent heart treasures up wrath
against the day of wrath; but impenitence could be no
sin if penitence were not a duty, Rom. ii. 5.

Repentanee, it is allowed, like all other spiritual exer-
cises, has its counterfeit, and which is not spiritual ; but
neither is it that which God requires at the hands of either
saints or sinners. What is called natural, and sometimes
legal, repentanee, is merely a sorrow on account of conse-
quences.  Such was the repentance of Saul and Judas.

In order to evade the argument arising from the addresses
of John the Baptist, of Christ ond his apostles, who called -
upon the Jewish people “ to repent and believe the gospel,”
it has been alleged that it was only an outward repentance
and acknowledgment of the truth to which they were
exhorted, and not that which is spiritual, or which has the
promise of spiritual blessings. But it would be difficult,
if not impossible, to prove that such repentance and faith
are any where required of sidners, or that it is consistent
with the Divine perfections to reguire them. An outward
repentance and Peformation of manners, as distinguished
from that which consists in godly sorrow, is enly repent-
ance in appearance. Whatever sorrow there is in it, it is
not on account of sin, but its consequences ; and to sap-
pose that Christ or his servants required this. wonld be
doing them infinite dishonour. It is no other than sup-
posing them to have betrayed the authority of Ged over
the human heart, to have sanctioned hypoerisy, and to
have given counsels to sinners which, if taken, would leave
them still exposed to everlasting destruction.

- The case of the Ninevites has been alleged as farnishing
an example of that repentance which is the duty of men
in general, and which Christ and his apostles requived of
the Jews. I do not know that the repentance of the
Ninevites was genuine, or connected with spiritual bless-
ings; neither do my opponents know that it was net.
Probably the repentance of some of them was genuine,
while that of the greater part might be only put on in
conformity to the orders’of government; or, at most,
merely as the effeet of terror. But wwhatever it was, even
though none of it were gennine, the object professed was
godly sorrow for sin; and if God treated them upon the
supposition of their being sincere, and it repented him of
the evil which he had threateped, it is.no more than he
did to Pharach, Abijah, Ahab, and others.f It isa very
unjust eonclusion to draw from his conduet, that their re-
pentanee was such as he approved, and the whole which
he required at their hands. So far from it, there might
be nothing in any of them which could approve itself to
him os the searcher of hearts: and though for wise reasons
he might-think it proper, in those instances, to overlook
their hypocrisy, 2and to #reat them on the suppositicn of
their repentance being what they professed it to be; yet

2_‘:2%‘4:06. viii. 8, 9; 2 Chron, xiii., with 1 Kings xv.; 1 Kings, =i,
0, 29,
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he might still reserve to himself the power of judging
them at the last doy according to their works.

The object of John the Baptist was not to effect a mere
eutward reformation of manners ; but te ¢ turn the hearts
of the fathers to the children, and the disobedient to the
wisdom of the just, to make ready a people prepared for
the Lord.”” Such was the effect actually produced by his
wministry, and by that of Christ and the apostles. The re-
pentance which they called upon sinners to exercise was
such asentitled those wwho possessed it to Christian ¢ bap-
tism,” and which had the promise of ¢ the remission: of
sins,” Mark i. 4; Acts ii. 38. -

1t is plainly intimated by the apostle Paul, that all re-
pentance except that which worketh in a way of godly
sorrow, and which he calls repentance fo salvation, NEEDS
TO BE REPENTED OF. It is the mere sorrow of the world,
1which worketh death, 2 Cor. vii. 10, But that which re-
quires to be repented of cannot be commanded of God, or
constitute any part of a sinner’s duty. The duty of every
transgressor is to be sorry af heart for baving sinned.

Humdlity, or lowliness of mind, is a spiritual disposition,
and has the promise of spiritual blessings. ¢ Though the
Lord is high, yet hath he respect unto the lowly.”— He
giveth grace unto the humble.”—* Blessed are the poor in
spirit ; for theirs is the kingdem of heaven =" yet this dis-
position is required as the duty of all. ¢ Cleanse your
hands, ye sinners ; and purify your hearts, ye double-mind-
ed. Be afflicted, and mourn, and weep : let your langhter
be turned to mourning, and your joy to heaviness. Hurm-
ble yourselves in the sight of the Lord, and he shall 1ift
you up.” Humility does not consist in thinking less or
more meanly of ourselves than is true. The difference
between one that is lowly and one that is proud lies in
this ; the one thinks justly of himself, and the other un-
justly. The most humble Christian only thinks of himself
« soberly, as he ought to think.” All the instances of
humility recorded of the godly in the Seriptures are but so
many examples of a right spirit, a spirit brought down te
their sitoation. ¢« Carry back the ark of God into the
city,” says David: * If 1 shall find favour in the eyes of
the Lord, he will bring me again, and show me both it
and his habitation: but if he thus say, 1 have no delight

in thee, behold, here am 1 ; let him do te me as seemeth
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good unto him.” This was very different from the spirit
of his predecessor, when he was given to expect the loss
of the kingdom ; yet it was no more than was the duty of
Saul, as well as of David ; and all his proud and rebellious
opposition served only to inerease his guilt and misery.
The spirit of the publican was no more than was becoming
a sioner, and would bhave’been becoming the Pharisee
himself.

Finally, If whatever has the promise of spiritual bless-
ings be a spiritual exercise, every thing that is right, or
which accords with the Pivine precept, must be so ; for the
Seriptures vniformly promise eternal life to every such
exercise. 'They that “ do good” shall come forth to the
resurrection. of life. He that ¢ doeth righteousness is
righteous.” The giving of « a cup of cold water” to a
disciple of Christ beeause he belongs to him wilt be fol-
lowed with a disciple’s reward. Nay, a * blessing” is
pronounced upon those who are  not offended” in him.
But though these things are spiritual and are character-
istic of the godly, yet who will say they are not binding
on the ungodly? Are they excused from ¢ good,” from
« doing right,” from bestowing “ a cup of water” on a
diseiple of Jesus, because he belongs to him? At least,
are they allowed to be ¢ offended” in him ?

If God’s law be spiritual, and remain in full force as 2
standard of ebligation—if men, while unconverted, have
no real conformity to it—if regeneration be the riting of
it upon the heart, or the renewal of the mind to a right
spirit—all these things are clear and eonsistent. This is
for the same thing, in different respects, to be « man’s
duty and God’s gift ;7 a position which Dr, Owen has
fully established ;7 and some where remarks that he who
is ignorant of it has yet to learn one of the first principles
of religion. In short, this is rendering the work of the
Spirit what the Seriptures denominate it— leading us by
the way that we should goy” Isa. xiviii. 17. But if that
<vhich is bestowed by the Holy Spirit be something differ-
ent in its nature from that which is required in the Divine
precepts, I see not what is to be made of the Scriptures,
nor how it is that rightecusness, g or any thing else
which is required of men, should be sccompanied, as it is,
with the promise of eternal life.

PART IIL

ANSWERS TO
%

TuE principal objections that are made %o the foregoing
statement of things are taken from—the nature of original
holiness, as it existed in our first parents—the Divine de-
crees—particular redemption—the eovenant of works—the
inability of man—the operations of the Spirit—ond the
necessity of a Divine principle in order to believing.

It may be worthy of some netice, at least from those
who are perpetually reproaching the statement here de-
fended as leading to Arminianism, that the greater part of
these objections are of Arminian original. They are_the
same, for substance, as have been alleged by the leading
writers of that scheme, in. their contreversies with the Cal-
vinists; and from the writings of the latter it were easy to
gelect apswers to them. This, in effeet, is acknowledged
by Mr. Brine, who, however, considers these answers as
insufficient, and therefore prefers others before them. 7

It also deserves to be considered whether objections
drawa from such subjects as the above, in which we may
presently get beyond our depth, ought to wweigh against
that body of evidence which has been adduced from the
plain declarations and precepts of the Holy Scriptures.
‘What if, by reason of darkness, we could not ascertain the
precise nature of the principle of our first parenis? i is
certain we know but little of original purity. Our dis-
ordered souls are incapable of forming just ideas of so glo-

* Display of Arminianism, Chap. X.
% Arminian Prineiples of a Late Writer Refuted, p. 6.

 those doetrines have also believed the other.

OBJECTIONS.

rious a state. ‘To aitempt, therefore, to settle the bound-
aries of even fheir duty, by an absiract inguiry into the
nature of their powers and principles, would be improper ;
and still more so to make it the medinm by which to judge
of our own. There are but two ways by which we can
judge on such a subject ; the one is from thecharacter of
the Creator, and the other from Scripture testirﬁmzy. From
the former, we may infer the perfect purity of the ereature,
as coming out of the hands of God ; but nothing can be
eoncluded of his inability to believe in Christ, had he been
in circumstances which required it. As to the latter, the
only passage that I zecollect to have seen preduced for the
purpose is 1 Cor. 3V, 47, < The first man. was of the earth,
earthy,”” which Mr. Johnson of Liverpool alleged to prove
the earthiness of Adam’s mind, er principles: but Mr.
Brine suffciently refutes this, proving that this Divine
proposition respects the body, and not the principles, of our
first father ;% and thus Dr. Gill expounds it.

With regard to the doetrine of Divine decrees, §c. it is
a fact that the great body of the divines who have believed
Neither
Augustine nor Calvin, wwho each in his day defended pre-
destination, and the other docirines connected with if,
ever appear fo have thought of denying it to be the duty
of every sinner who has heard the gospel to repent and

+ Johnson’s Mistakes Noted and Rectified, pp. 18—23.
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believe in Jesus Christ. Neither did the other Reformers,
nor the puritans of the sixteenth century, nor the divines
at the synod of Dert, (who opposed Arminius,) nor any of
the nonconformists of the sevenieenth century, so far as
1 have any acquaintance with their writings, ever so much
as hesitate upen this subject. The writings of Calvin
himself would now be deemed Arminian by a great pum~
ber of our opponents. 1 allow that the principles here de-
fended may be inconsistent with the doctrines of grace,

" motwithstanding the leading advocates of those doctrines
have admitted them ; and -am far from wishing any per-
son to build his faith on the authority of great men: but
their admission of them ought to suffice for the silencing
of that kind of opposition against them which. consists in
ealling names.

Were 2 difficulty allowed to exist as to the reconciling
of these subjects, it would not warrant a rejection of either
of them. 1If I find two doctrines affirmed or implied in
the Seriptures, which, to my feeble undesrstanding, may
seem {o elash, I ought not to embrace the one and to re-
jeet the other beecause of their supposed inconsistency ;
for, on the same ground, another person. might embrace
that whieh I reject, and rejeet that which I embrace, and
have equal Scriptural authority for his faith as I have for
mine. Yet in this manner many have acted on both sides:
some, taking the general precepts and invitations of Serip~
ture for their standard, have rejected the doetrine of dis-
eriminating grace ; others, taking the declarations of sal-
vation as being a fruit of electing love for their standard,

-deny that sinpers without distinction are colled upon to
believe for the salvation of their souls. Hence it is that
we hear of Calvinistic and Arminian texts; as though
these leaders had agreed to divide the Scriptures between
them. The truth is, there are but two ways for us to
take : one is to reject them both, and the Bible with them,
on account of its inconsistencies ; the other is to embrace
them both, concluding that, as they are both revealed in the
Scriptures, they are both true, and both eonsistent, and
that it is owing to the darkness of our understandings that
they do not appear so to us. Those excellent lines of Dr.
Watts, in his Hymn on Election, one should think, must
approve themoselves to every pious heart :— '

Bat, O my soul, if truth so bright
Sheuld dazzle and confound thy sight,
et still his written will obey,

And swait the great deeisive day.

Had we more of that about which we contend, it would
teach us more to suspect our own understandings, and to
submif to the wisdom of God. Abraham, that pattern of
faith, might have made objections to the command to offer
up his son, on the ground of its inconsistency with the

promise, and might have set himself to find some other -

meaning for the terms; but he * believed God,” and left
it to him to reconcile his promise and his precepts. It was
not for him to dispute, but to obey.
" 'These general remarks, however, are not introduced for
the purpese of aveiding a particular attention to the several
objeetions, but rather as prepoaratory to it.
ON THE PRINCIPLE OF HMOLINESS POSSESSED BY MAN
INNOCENCE.

The objection drawn from this subject has been stated
in the following twords: “The holy principle connatural
to Adam, and concreated with him, was not suited to live
unto God through a mediator; thatkind of life was above
the extent of his powers, though perfeet ; and thercfore as
he in a state of integrity had not a capacity of living unto
God, agreeably to the nature of the new covenant, it is ap-
prehended that his posterity, shile under the first cove-
nant, are not commanded to live unto God in that sort,
or, in other words, to live by faith on God through a Me-
diator.”®

The swhole weight of these important conelusions rests
upon the first two sentences, which are mere unfounded
assertions. For the truth of them no proof whatever is
offered. What evidence is there that * the principle of
holiness conereated with Adam was not suited to live unto
God through a mediator?” That his circumstances were
stich as not to need a mediator is true; but this involves

iN
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' THE GOSPEL WORTHY OF ALL ACCEPTATION.

 stances would not require a change of principles. On the

no such consequence. A subject, while hé preserves his
loyalty, needs no mediator in approaching the throne: i
he have offended, it is otherwise ;. but a change of circum.

conirary, the same principle of loyal affection that would"
induee him ywhile innocent to approach the throne with %
modest eonfidence, would induce him afier having offended
to approach it with penitence, or, which is the same thing,
to be sorry at heart for what he had done; and if 2 me-
diator were at hand, with whose interposition the sovereign
had deflared himseif well pleased, it would at the same
time lead him to implere forgiveness in his name. .

Had Cain lived before the fall, God would net have
been offenided at his bringing an offering without a sacri~
fice ; but after that event, and the promise of the woman’s
Seed, together with the institution of sacrifices, such a
conduct was highly offensive. 1t was equally disregarding
the threatening and the promise; treating the former as
if nothing were meant by it, and the Iatter as a matter
of no aceeunt. It was practieally saying, God is not in
earnest. There is no great evil in sin, nor any necessity
for an atopement. If I come with my offering, 1 shail
doubtless be accepted, and my Creator will think himself
bonoured. Such is still the language of a self-righteous
heart. But is it thus that Adam’s posterity while * under
the first eovenant” (or, rather, while vainly hoping for
the promise of the first eovenant, afier having broken its
conditions) are reguired to approach an offended God?
If the principle of Adam in innocence was not swvited to
live to God through a mediator, and this be the standazd
of duty to his earnal descendants, it must of course he
their duty either not to worship God at all, or to worship
him as Cain did, without any respect to an atoning saeti-
fice. On the contrary, is there not reason to conclude that
the case of Cain and Abel wag designed to teach mankind,
from the very outset of the world, God’s determination o
have no fellowship with sinners but throngh a mediator,
and that all attempts to approach him in any other way
would be vain and presumptnous?

It is true that man in innecence was unable to repent
of sin, or to believe in the Saviour ; for he had no sin to
repent of, nor was any Saviour revealed or needed. But
be was equally unable to repent with such a nafuraf sor-
row for sin as is allowed to be the duty of his’ posterity,
or to believe the history of the gospel in the way which is
also allowed {o be binding on all who hear it. To this it
might be added he was unable to perform the duty of a
father, for he had no children to educate; nor could he
pity or relieve the miserable, for there were no miserable
objects to be pitied or relieved. Yet we do not conclude
from hence that his d dants are e d from these
duties. .

¢ That Adam in a state of innocez?@é,” says Dr. Gill,
“ had the power of believing in Christ, and did helieve in
him as the second person of the Trinity, as the Son of
God, cannot well be denied, since with the other tweo
persons he was his Creator and Preserver. .And his not
believing in kim as the Mediator, Saviour, and Bedeemer
did not arise from any defect of power in him, but from the
state, condition, and situation in which ke was, and from
the nature of the revelation made unto kim ; for no doubt
Adam had 2 power to believe every word of God, or any
revelation that was or might be made anto him.”§

The reader will perceive the origin of this objection, if
he look into Dr. Owen’s Display of Arminianism, Chap.
VIIL. He there complains of the “attempt of Arminians
to draw down our first parents, even from the instant of
their forming, inte the same condition whersin we are en-
gaged by reason of corrupt nature.” He mentions several
of their maxims and sentiments, and, among others, two
of their sayings; the one of the Remonstrants in their
Apology, and the other of 'the six Arminian Collocutors at
the Hague. ¢ The will of man,” say the former, “had
never any spiritual endowmenis.” “In the spiritual death
of sin,” say the latter, “there are no spiritual gifts
properly wanting in will, because they were never there.”
“The sum is,” adds the Doctor, ironically, “man was -
created with a nature not only weak and imperfeet, un-

+ Cause of God and Truth, Part 1il. Chap. 211,
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{ ablo by its notive strength and endowments to atfain that

supernatural end for which he was made, and which he
was commanded to seek ; but depraved also with a love
and desire of things repugnant to the will of God, by
renson of an inbred inclination to sinning! It doth not
properly belong to this place to show how they extenuaie
thone gifts also with which they cannot deny but that he
was endued, and also deny these which he had j as @ power
to believe in Christ, or to assent unto any truth that Gbd
eshould revenl unte him: and yet they grant this privilege
unto every one of his posterity, in that depraved condition
of nature whereinto by sin be cast himself and us. We
have all now, they fell us, a power of believing in Christ ;
that is, Adam by his fall obtained a supernatural endow-
ment far more excellent than any be had before!”

That there are differences between the prineiple of holi-
wess in innocent Adam and that which is wrought in be-
llevers may be admitted. The production of the former
was merely an expression of the Creator’s purity, the
tntter of his grace ; that was capable of being lost, this is
wecured by promise : the one was esercised in contemplat-
ing and adoring God as the Creator and Preserver; the
uther, not only in these charaeters, but as the God of sal~
vation. The same may be allowed concerning the life
promised to Adam in case of obedience, and that which
in enjoyed through a Mediator. The one will be greater
than the other; for Christ eame not enly that we might
have life, but that we might bave it “more abundantly
tut these differences are merely eircumstantial, and there-
fore do not affect the argument. The joy of angels is

greatly increased by man’s redemption but it does not’

follow that their principles are different from what they
were prior o that event. A life of joy in heaven is for
more glorions then o life of communion with God on

earth; yet the principles of sainis on earth and safnts in |

heaven are not therefore of a different nature.

That the principle of holiness in Adam, and that which
is wrought in believers, are essentially the same, L conclude
from the following reasons :—

First, They are both formed after the same likeness, THE
1AGE OF Gop. * God created man in his own image; in
the image of Ged created he him.” * Puf ye on the new
man, which after God is created in righteousness and true
holiness.” 1If God be immutable in his nature, that which
is created after him must be the same for substance at all
times and in all circumstances. There cannot be two
specifically different images of the same original. i

Secondly, They are both a conformity to the same stand-
ard, TEE MORAL Law. That the spirit and conduet of man
in innoecence was neither more nor less than a perfect con-
formity to this law, I suppose, will be allowed ; and the
same may be said of the spirit and conduet of Jesus Christ
s0 far as he was our exemplar, or the model after which we
are formed. God’s law was within his heart. It was
« his meat and drink to de his will.” He went fo “the
end of the law for righteousness ;”” but it does not appear
that he went beyond it. ‘The superiority of his obediénce
to that of all others lay, not in his doing more than the
law required, but in the dignity of his person, which
stemped infinite value on every thing he did. Butif such
was the spirit and conduct of Christ, to whose image we
ato predestinated to be conformed, it must of necessity be
ours. ‘This also perfectly agrees with these Seriptural re-
presentations which deseribe the work of the Spirit as
“ syriting God’s Jaw in the heart™ (Psal. xl. 83 Jer. xxxi.
93) ; and with those which represent the ultimate state of
holiness to which we shall arzrive in heaven as no more
than 2 conformity to this law and this model: ¢ The
apirits of just men made perfect.’—s We shall be Zike him.”

Thirdly, The terms used to describe the one imply that
it is of the same nature as the other, Conversion is ex-
pressed by a return to God, (Isa. Iv. 7,) which denotes a
focovery to a right state of mind afier a departure from.
him. Regeneration is called a *washing” svhich ex-

wesses the restoring of the soul to purity, from which it
nd degenerated ; and hence the same Divine operation

lg l‘nithe same passage called the “renewing™ of the Hely
plrit. .

® Motives to Love and Unity, . 22
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But © this renovation,” it has been said, “is spoken of
the mind, and not of a principle in the mind.” * The
renewal of the mind must either be natural or moral. It
the former, it would seem as if we had divested ourselves
of the use of our natural faculties, and that regeneration
consists in restoring them. If the latter, by the mind
must be meant the disposition of the mind, or, as the
Seripture speaks, * the spirit of our minds,” Eph. iv. 23.
But ihis amounts to the same thing as a prineiple in onr
minds. There is no difference between 2 mind being re-
stored to a right state and condition, and a right state and
condition being restored to the mind.

Fourthly, Supreme love to God, which is acknowledged to

be the principle of man in innocence, would necessarily lead
a fallen cremiure to embrace the gospel way of salvation.
This is clearly intimated in our Lord’s reasoning with the
Jews : “1know you, that ye have not the love of God in
you. I am come in my Father’s name, and ye receive
e not.”” This reasoning on the conirary hypothesis was
invalid; for if receiving the Messiah was that to wwhich a
principle of supreme love to God was unegual, 2 non-Te-
ception of him would afford no proof of its absence. They
might have had the love of God in them, and yet not have
received him.
_ The love to God which was possessed by Adam in inno-
cence was equal to that of the holy angels. Eis being of
the “ earth, earthy,” as te his body, no more proves his
inferiority to them, as to the principles of his mind, than
it proves the inferiority of Christ in this respect, who be-
fore his resurrection was possessed of 2 natural and nci
a spiritual body. But it cannot be denied that the angels
are eapable of understanding, believing, and approving of
the gospel way of salvation. It is ahove all others their
chosen theme ; “ which things the angels desire to look
ipte.” It is time they do not embrace the Messiah as
“eir Saviour, because they do not stand in need of salva-
tion ; but give 2 free invitation and their principles to a
being that wants a Saviour, and he would not scruple 2
moment about accepting it. It is not possible for 2 crea-
tare to love God without loving the greatest friend of God,
and embracing a gospel that more than any thing tends to
exalt his character ; neither is it possible to love mankind
with a holy and affectionate regard towards their best
interests without loving the Friend of sinners, and. approv-
ing of a doctrine that breathes good-~will to men.”

CONCERNING THE DECREES oF Gob.

A general invitation to_sinners to refurn to God, and
be saved through Christ, it has been thought, must be
inconsistent with an_election of some and a consequent
rejection of others. Such has been the mode of objecting
used by the adversaries to the dactrines of diseriminating
grace ;+ and such is the mode of late adopted by our
opponenis. - - :

In general, I would observe, if this mode of reasoning
prove any thing, it will prove feo much : it will prove
that it is not the duty of some men to attend the means
of grace, or in any way to seek after the salvation of their
souls, or 1o be in the least degree concerned about it ; for
it may be pleaded that God camnot bave made it their
duty, or have invited them to attend the means of salva-
tion, seeing he is Qetermined Dot to bestow salyation npon
them. And thus we mast net only be driven to explain
the general invitation to many who never came to the
gospel supper of a mere jnvitation to aitend the means of
grace, but must absolutely give it up, and the Bible with
it, on account of its inconsistency.

Further, This mode of reasoning would prove that the
use of means in order to obtain 2 temporal subsistence;
and to preserve life, is altogether vain and inconsistent.
£ we believe that the future states of men aro determined
by God, we must also believe the same of their present
siates. ‘The Seriptures teach the one no less than the
other. “God hath determined the times hefore appointed,
and the bounds of our babitation.” Ovr * cup” is mea-
sured, and our “ Jot” assigned us, Penl. xvi. 5. There is
also * an appointed time for man upon earth ;** his days
are as ¢ the days of an hireling.” His days are deter-
méned, the pumber of his months is with God ;** he has

4 Ses Owen’s Denth of Doath, Book IV. Chap. 1.
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“appointed his bounds that he cannet pass.” Yet those
who reason as above; with regard to things of another life,
are as attentive to the affaurs of this life as other people.
They are no less eoncerned than their neighbours for
their present accommodation ; nor less employed in de-
vising means for the lengthening out of their lives, and of
their tranquillity. But if the purpose of God may con-
sist with the agency of man in present concerns, it may
in these which are future, whether we can perceive the
link that unites them or not; and if our duty, in the one
€ase, be the same as if no such purpose existed, it is so in
the other. ¢ Secret things helong unto the Lord our
God ; but those things which are revealed belong unto us
and to our children for ever.”

It was the duty of Pharaoh to have followed the coun-~
sel of Moses, and to have let the people go 3 and his sin
to pursue them into the sea; yet it was the purpose of
God by this means to destroy him, Exod. vii. 1—4, Moses
“sent messengers to Sihon king of Heshbon with words
of peace, saying, Let me pass through thy land ;” and it
wwas, doubtless, the duty of Sihon to have complied with
the request ; yet it appears by the issue that the Lord had
determined to give his eountry to Israel for a possession,
and therefore gave him up to hordness of heart, by swhich
it was accomplished, Deut. ii. 26—30.

If the days of man are determined, and his bounds ap-
pointed that he cannot pass them, it must have been de-
termined that the generation of the Tsraelites which went
out of Bgypt should die in the wilderness; yet it was
their daty to have believed God, and o have gone up fo
possese the land ; and their sin to disbelieve him, and turn
back in their hearts to Egypt. And it deserves particular
notiee, that this their sin is held up, both by David and
Panl, as ap example for others to shun, and that in spiritual
concerns, 1 Cor. x. 6—12. It was the determinatig;ﬂ%tf
God that Ahab should &1l in his expedition ag
Ramoth-gilead, as was plainly intimated to him by Mi-
caiah; yet itwas his duty to have hearkened to the counsel
that +vas given him, and to have desisted from his purpose,
1 Kings xxii. 15—22, The destruetion of Jerusalem by
the Chaldeans was determined of God, and frequently
foretold by the prophets; yet the inhabitants were as fre-
quently counselled to return from their evil ways, that
they might avoid it. Jereminh particularly entreated
Zedekiah to follow his counsel, that he might save the
city and himself from ruin, chap. xxxviii. 20.

However such things may grate upon the minds of
some, yet there are cases in which we ourselves are in the
habit of using similar language, and that without any
idea of attributing to God any thing inconsistent with
the greatest perfection of moral character. If a wicked
man be set on mischievous pursuits, and all the advices
and warnings of bis friends be lost upon him, we do not
scruple to say, It seems as if God had determined to
destroy him, and, therefore, has given him up to infatu-
ation. Tn the use of such language, we have no idea of
the determination of God being unjust or capricions. On
the contrary, we suppose he may have wise and just
reasons for doing as he does; and, as such, notwithstond-
ing our compassion towards the party, we acquiesce in it.
~Whenever we speak of God as having determined to
destroy a person, or a people, we feel the subject too pro-
found for our comprehension ; and well indeed we may.
Even an inspired apostle, when diseoursing of God’s re-
jection of the Jewish natien, though he glances at the
merciful aspect which this awful event wore tosvards the
“Gentiles, and traces some great and wise designs that
should be amswered by it; yet feels himself lost in his
subject. Standing as on the brink of an unfathomable
abyss, he exelaims, “ Oh the depth of the riches both of
the wisdom and knowledge of God! How unsearchable
are his judgments, and his ways past finding out!” He
believed the doetrine of Divine decrees, or that God
“worketh all things afier the counsel of his own will 3
but he had no idea of making these things any part of the
rule of duty ; either %0 as to excuse his counirymen from
the sin of unbelief, or himself from using every possible
means that might aecomplish their salvation. On the one

* Certain Efficacy, &e., p. 151,
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hand, he quoted the words of David as applicable to them AL

¢ Let their table be made a snare, and a, irap, and a stum-~ 5% =
bling-block, and a recompence unto them.” On the. §
other he declares, I speak to you Gentiles”—¢ if by any '
moans 1 may provoke to emulation them which are my-§:
flesh, and might save some of them 1> O

There were those in that day, as well as in this, who %
objeeted, If things be as God hath purpesed, “ Why doth
he yet find fanlt ; for who hath resisted his will?” Thig
‘was no other than suggesting that the doetrine of decrees
must needs operate o the seiting aside of the faulf of
sinners ; and this is the substanee of what has been al-
leged from that day to this. Some, because they cannot
eonceive of the doctrine but as drawing after it the con-
sequence assigned to it by this replier against God, reject
it ; others appear to have no objection ¢o the conseqnence
itself, stamped as it is with infamy by the manner in which
the apostle repelled it, and therefore admit the dectrine
as conneeted with it! Bat so did not Paunl. He held fast
the doctrine of decrees, and held it as comporting with
the fauit of sioners. Afier all that he had written upon
God’s electing some, and rejecting others, he, in the Sime
chapter, assigns the failure of those that failed to their
“not seeking justification by faith in Christ; but as it
were by the works of the law, stumbling at that stum- .
bling-stone.”

“God’s word,” says Mr. Brine, ¢“and not his secret
purpose, is the rule of our conduct.”* «We must ex-
acily distinguish,” says Dr. Owen, “between man’s duty
and God’s purpose; there being no connexion between
them. The purpose and decree of God is not the rule of
our duty ; neither is the performance of our duty, in doing
what we are commanded, any declaration of what is God’s
purpose te do, er his decree that it should bedone. Espe-
eially is this to be seen and considered in. the duty of
the ministers of the gospel; in the dispensing of the
word, in exhortations, invitations, preeepts, and threaten-
ings committed unto them; all which are perpetual de-
claratives of our duty, and do moanifest the approbation
of the thing exhorted and invited to, with the truth of
the copnexion between one thing and another; but not
of the eounsel or purpose of God in respect of individual
persons, in. the ministry of the word. A minister is not
o moke inquiry afier, nor to trouble himself about, those
secrets of the eternal mind of God, viz. whom he pur-
poseth to save, and whom he hath sent Christ to die for
in particular; it is enough for them to search his revealed
will, and thence take their directions, from whence they
have their commissions. Wherefore there isno conclusion
from the universal precepts of the word, coneerning the
things, unto God’s purpose in himself conecerning persons:
they command and invite all to repent and Believe; but
they know not jn particular on whom Ged will bestow
repentance unto salvation, nor in whom he will effect the
work of faith with power.” }

O~ Par1160LAR REDEMPTION.

Objections to the foregoing principles, from the doctrine
of election, are generally united with those from particular
redemption ; and, indeed, they are so connected that the
validity of the one stands or falls with that of the other.

To ascertain the force of the objection, it is proper to
inquire wherein the peculiarity of redemption consists, If
the atonement of Christ were considered as the literal
payment of a debt—if the measure of his sufferings were
according to the number of those for whom he died, and
to the degree of their guilt, in such 2 manner as that if
more had been saved, or if those who are saved had been
more guilty, his sorrows must have been proportionably
inereased—it might, for aught I know, be inconsistent
with indefinite invitations. Bat it would be equally in-
consistent with the free forgiveness of sin, and with sin-
ners being directed to apply for mercy as supplicants, rather
than as claimants. I conclude, therefore, that an hypo-
thesis which in so many important points is manifestly
inconsistent with the Scriptures cannot be true.

On the other hand, if the atonement of Christ proceed
not on the principle of commercial, but of moral justice,
or justice as it relates to erime—if its grand object were to

+ Death of Death, Book 1V. Chap. 1.
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uxpress the Divine displeasure against sin, (Rom. viii. 3,)
and so to render the exercise of mercy, in 2ll the ways
wherein sovereign wisdom should determine to apply it,
consistent with righteovsness (Rom. iii. 25)—if it be in
ithelf equal to the salvation of the whole world, were the
whole world to embrace it—ond if the peculiarity which
nttends it consist not in its insufficiency to save more than
arc saved, but in the sovereignty of its application—no
such inconsisteney can justly be aseribed to it.

If the atonement of Christ excludes a part of mankind
in the same sense as it excludes fallen angels, why is the
tmspel addressed to the one any more than te the other ?
Y'he message of wisdom is addressed fo men, and net to
devils. The former are invited to the gospel supper, but
the latter are mot. These facis afford proof that Christ,
by his death, opened a door of hope to sinners of the hu-~
man race as sinners; affording a ground for their being
invited, without distinction, to believe and be saved. )

But as God might send his Son into the world te save
men, rather than angels, so he may apply his sacrifice to
the solvation of some men, and not of others. It is certain
that o great part of the world have never heard the gospel 3
that the greater part of those who have heard it disregard
it; and that these who believe ate taught to ascribe not
only their salvation, but faith itself, through which it is
obtained, to the free gift of God. And as the application
of redemption is solely directed by sovereign wisdoma, S0,
like every other event, it is the result of previous design.
That which is actually done was énfended to be done.
Hence the salvation of those that are saved is described as
the end which the Saviour had in view: “ He gave him-
self for us, that he might redeem us from all iniguity, and.
purify unto himself a peculiar people, zealous of good
works.” Herein, it is apprehended, eonsists the peculiazity
of redemption. ) ) .

There is no contradiction between this peculiarity of
design in the death of Christ, and 2 universal obligation
on those who hear the gospel to believe in him, or 2 uni-
versal invitation being addressed to them. If God, through
the death of his Son, have promised salvation. to all who
comply with the gospel; and if there be no nafural im-
possibility as to a compliance, nor any obstruction but that
which arises from. aversion of heart; exhortations and in-
vitations to believe and be saved are consistent; and our
duty, as preachers of the gospel, is to administer them,
without any more regard to particular redemption than to
election ; both being secret things, which belong to the
Lord our God, and which, however they be 2 rule to him,
are none to ws. 1f that which sinners are calied upon fo
believe respected the particular design of Christ to save
them, it would then be inconsistent ; but they are neither
exhorted nor invited to believe any thing but what is re-
vealed, and what will prove true, whether they believe it
or not. He that believeth in Jesus Christ must believe
in bim ag he is revealed in the gospel, and that is as the
Saviour of sinmers. 1 is only as a sinner, exposed to the
righteous displeasure of God, that he must approach him.
If he think of coming to him as a favourite of Heaven, or
as possessed. of any good qualities which may recommend
him before other sinners, he deceives his soul : such no-
tions are the bar to believing. © He that will know his
own particular redemption before he will believe,” says a
well-known. writer, “ begins at the wrong end of his work,
and is very unlikely to come thai way te the knowledge
of it.—Any man that owns himself a sinner hath as fair 2
ground for his faith 2s any one in the world that hath not’
yet believed ; nor may any Person, on any account, exclude
himself from redemption, unless, by his obstinate and re-
so}}red continnance in. unbelief, he hath marked out him-
self.” # .

« The preachers of the gospel, in. their particular con-
gregation,” says another, © being utterly unaequointed with
the purpose and secret counsel of God, being also forbid-
den to pry or search into it, (Deut. xxix. 20,) may justifi~
ably call upen every man to believe, with assurance of
anlvation to every one in particular, upon his so doing;
knowing and being fully persuaded of this, that there is

* EBlisha Coles on God’s Sovereignty, on Redemption,
4 Dr. Owen’s Death, &c., B, 1V. Chag. i

$ Mr. Brine’s Motives, &e,, pp. 37
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enough in the death of Christ to save every one that shail
do so; leaving the purpose and counsel of God, on whom
he will bestow faith, and for whom in particular Christ
died, (even as they are commanded,) to himself.”—¢ When
Geod calleth upon men to believe, he doth not, in the first
place, eall upon them to believe that Christ died for them 3
but that ¢ there is none other name under heaven given
ameong men whereby we must be saved,’ but only of Jesus
Christ, through whom salvation is preached.”

OF SINNERS BEING UNDER THE COVENANT OF WORKS.

Much has been said on this subject, in zelation to the
present controversy.f Yet 1 feel at a loss in forming 2
judgment wherein the force of the objection lies, as it is
no where, that I recellect, formed into a regular argument.
§f I upderstand Mr. Brine, he supposes, First, That all
duty is reguired by the law either as a rule of life oras a
eovenant. Secondly, That all unconverted sinners being
under the law as a covenant, whatever the revealed will
of God now requires of them is to be considered as the
requirement of that covenant. Thirdly, That the terms of
the covenant of works being « Do, and live,” they cannot,
for this reason, be  Believe, and be saved.”

But, allowing the distinction between the law as a rule
of life and as a covenant to be just, before any conclusion
can he drawn from it, it requires to be ascertained in what
sense unbelievers are under a covenant of works, and
whether, in some respects, it be not their sin to continue
so. That they are under the curse for having broken it is
true ; and that they are still labouring to substitute some-
thing in the place of perfect obedience, by which they may
regain the Divine favour, is true also; but thés latéer ought
not to be.§ A selfrighteous attachment to a covenant of
works, or, as the Scripture expresses it, a being  of the
works of the law,” is no other than the working of unbe-
lief, and rebellion agninst the truth. Sirietly speaking,
hen are not now under the covenant of works, but under
the curse for baving broken it. God is not in covenanf
with them, nor they with him. The law, as a covenant,
as recorded, and a new and enlarged edition of it given
to Israel at Mount Sinai ; not, however, for the purpose of
« giving life”” to those who had broken it; but rather as
a preparative to a better covenant., 1Its preceps still stand
as the immutable will of God towards his ereatures; ifs

promises as memorials of what might have been expected
from his goodness, in case of obedience; and its curses as
a flaming sword that guards the tree of life. It isstationed
in the oracles of God as a fithful watchman, to repel the
vain hopes of the self-righteous, and convinee them of the
necessity of a Saviour, Rom. vil. 103 Matt. xix. 17,
Hence it was given to Israel by the hand of Moses, a5 @
mediator, Gal. iii, 19-2%

But if nobelievers be no otherwise under the covenani
of works than as they are exposed to iis curse, it is im-
proper to say that whatever is required of them in the
Scriptures is required by that eovenant, and as o term of
life. God requiresnothing of fallen ereatures as & ferm of
Zifs. He requires them to love him with all their hearts,
the same as if they had never apostatized, but not with a
view to regain his lost favour ; for were they hence-
forward perfectly to comply with the Divine precepts, un-~
less they could atone for past offences, (which is impossi-
ble,) they conld have no ground to expect the bestowment
of everlasting life.- It is enough for us that the revealed
will of God to sinners says, Believe ; while the gospel gra~
ciously adds the promise of salvation.

ON THE INABILITY OF SINNERS TO BELIEVE IN CHRIST,
AND DO THINGS SPIRTIUALLY GOOD.

This objection is seldom made in form, unless it be by
persons whe deny it to be the duty of o sinzer to love God
with all his heart, and his neighbour as himself, Intima~
tions are often given, however, that it js absurd and ernel
to require of any man what it is beyond. his power o per-
form; and as the Scriptures declore that ‘ no man can
come to Christ, except the Father draw him,” and that
« the patural man receiveth not the things of the Spirit of
God, neither can he know them, because they are spi-
ritually discerned,” it is concluded that these are things

% The sinner’s holpc, that he ean be justified by the law he has
broken, is an legal hope; and a just view of the extent, strictness,
spiritnality, nnd equity of the law would cut it 2p by the roots.
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to which the sinner, while unregenerate, is ander no ob-
Hgzation.

The answer that has frequently been made to this reason-
ing is, in effect, as follows: Men are no more unable to do
things spiritnally geod than they are to be subject to the
< lasv of God, which “the earnal.mind is not, nor can be.”

And the reason. why we have no power to comply with
these things is, we have lost it by the fall ; but though we
have lost our ability to obey, God has not lost his authority
to command.-—There is some truth in this answer, but it
is apprehended to-be insufficient. It is true that sinners
are mo more and no otherwise unable to do any thing
spiritnally good than they are to yield a perfeet submission
to God’s holy law; and that the inability of both arises
from the same source—the original apestacy of human na-
ture. Yet if the nature of this inability were direet, or
such as consisted in the want of rational JSaculties, bodily
powers, or ezternal advantages, its being the consequence
of the fall would not set aside the objection. Some men
pass through life totally insane. This may be one of the
offects of sin ; yet the Scriptures never convey any idea of
such persons being dealt with, at the last -judgment, on
the same ground as if they had been sane. On the ¢on-
trary, they teach that “to whom much is given, of him
much shall be reguired.” Another is deprived of the sight
of his eyes, and so rendered unable to read the Seriptures.
This also may be the effect of sin ; and, in some tases, of
his own personal misconduet ; but whatever punishment
may be inflieted on bim for such misconduet, he is not
blameworthy for not rending the Seriptures after he has
lost his ability to do so. A third possesses the use of
reason, and of all his senses and members; but has no
other opportunity of knowing the will of God than what is
afforded him by the light of nature. It would be equally
repugnant to Scripture and reason to suppose that this
man will be judged by the same rule as others who have
lived under the light of revelation. * As many as have
stnned without law shall also perish without law s and as
;nany as have sinned in the law shall be judged by the
aw.”

The inability, in each of these eases, is nafural 5 and to
whatever degree it exists, let it arise from what cause it
may, it excuses its subjeet of blame, in the account of hoth
God and man. . The law of God itself requires no creature
to love him, or obey him, beyond his « strength,” or with
more than all the powers which he possesses. If the in-
ability of sinners to believe in Christ, or to do things
spiritnally good, were of this nature, it would undoubt.
edly form an escuse in their favour; and it must be as ab-
surd to exbort them to such duties as to exhort the blind
to look, the deaf to hear, or the*dead to walk. But the
inability of sinners is not such as to induee the Judge of

. all the earth (who cannot do other than right) to abate in
his demands. It is a fact that he does require them, and
that without paying any regard to their inability, 7o love
kim, and to fear him, and to do all his commandments
always. The blind are admonished Zo look, the deaf to hear,
and the dead to arise, Isa. xlii. 18; FEph. v. 14. If there
were 1o other proof than what is afforded by this single
fact, it ought to satisfy us that the blindness, deafness, and
death of sinners, to that twhich is spiritually good, is of a
different nature from that which furnishes an excuse.
This, however, is not the only ground of vproof. The
thing speaks for itself. There is an essential difference
betwveen an ability which is independent of the inelina-
tion, and one that is owing to nothing else. It is just as
impossible, no doubt, for any person to do that which he
has no mind to do, as o perform that twhich surpasses his
natural powers; and hence it is that the same terms are
used in the one case 2s in the other. Those who were
under the dominion of envy and malignity *eould not
speak penceably;” and those who have eyes full of
adultery cannot cease from sin.” Hence, also, the follow-
ing language, “How can ¥e, being evil, speak good things?”
~* The natural man receiveth not the things of the Spirit
of Ged, neither caz he know them.” .« The carnal mind
is enmity against God; and is not subject to the law of
God, neither indeed can be.”’—s They that are in the flesh
cannot please God.”—« No man can come to me, exeept
the Father, which hath sent me, draw him.” 1t is also.
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| true that many have affected to treat the distinction beas
tween natural and moral inability as more earious thant §:

solid. “If we be unable,” say they, “ we are unable. As
%o the nature of the inability, it is a matter of no account,
Such distinetions are perplexing to plain Christians, and
beyond their capacity.” But surely the plainest and
weakest Christian, in reading his Bibie; if he pay any re-
gard to what he reads, ndust pereeive a manifest difference
between the blindness of Bartimeus, who was ardently
desirous that “he might réceive his sight,” and that of the
unbelieving Jews, wha* closed their eyes, lest they should
see, and be converted, and be healed ;> and between the
want of the natural sense of hearing, and the state of those
who “have ears, but hear not.”

So far as my observation extends, those persons who
affect to ireat this distinction as a matter of mere curious
speculation, are as ready to make use of it as other people
where their own interest is concerned. If they be accused
of injuring their fellow ereatures, and can allege that what
they did was not knowingly, or of design, I believe they
never fail fo do s0; er, when charged with neglecting
their duty to a parent or 2 master, if they can say in truth
that they were unable to do it at the time, let their will
have been ever so good, they are never known to omit the
plea ; and should such 2 master or parent reply, by snggest-
ing that their want of ability arose from want of inelination,
they would very easily understand it to be the language of
reproach, and be very earnest to mnintain -the contrary.
You never hear 2 person in such circumstances reason as
he does in religion. He does not say, “If 1 be unable 1
am unable; it is of ne account whether my inability be
of this kind or that:** but he labours with all his might to
establish the difference.” Nowif the subject be so elearly
understood and aected upon where interest is concerned,
and never appears difficult but in religion, it is but too
manifest where the difficulty lies. 1f, by fixing the guilt
of our conduct upon our father Adam, we can sit comfort-
ably in our nest, we shall be very averse from a sentiment
that tends to disturb eur repose by planting 2 thorn in it.

It is sometimes objeeted that the inability of sinners to
believe in Christ is not the effect of their depravity ; for
that Adam himself, in his purest state, was only a natural
man, and had no power to perform spiritual duties. But
this objection belongs to another topic, and has, I hope,
been already answered. To this, however, itmay be added,
““the matural man, who receiveth not the things of the
Spirit of Gad,” (1 Cor. ii. 14,) is not a man possessed of
the holy image of God, as was Adam, but of mere natural
accomplishments, as twere the “wise men of the world,”
the philosophers of Greece and Rome, to whom the things
of God were « foolishness.”” Moreover, if the inability of
sinners to perform spiritual duties were of the kind alleged
in the objection, they must he equally unable to commit
the opposite sins. He that, from the constitution of his
nature, is absolutely unable to understand, or believe, or
love a certain kind of truth, must, of neeessity, be alike
unable to shut kis eyes against it, to disbelieve, to reject,
or to hate it. But it is manifest that all men are capable
of the latter; it must therefore follow that nothing but
the depravity of their heart renders them incapable of the
former. .

Some wrriters, as has been already observed, have allowed
that sinners are the subjects of an inability which arises
from their depravity ; but they still contend that this is
not all, but that they are both naturally and moratly un-~
able to believe in Christ; and this they think agreeable
to the Seriptures, which represent them as both wunable
and unwilling to come to him for life. But these two
kinds of inability cannot conmsist with each other, so as
both to exist in the same subject and towards the same
thing. A moral inability supposes 2 natural ability. He
who never, in any state, was possessed of the power of see-
ing, cannot be said to shut Ais eyes against the light. 1If
the Jews had not been possessed of natural powers equal
to thie knowledge of Christ’s doctrine, there had been no
justice in that cutting question and answer, Why do ye
not understand my speech? Because ye cannot hear my
word.” A total physical inability must, of necessity, su-
persede a motal one. To. suppose, therefore, that the

phrase, “ No man can come to me,” is meant to deseribe. )




' the former; and, ¢ Ye ifl not come to me that ye may
have life,” the latter; is to suppose that .our Saviour
taught what is self-contradictory.
Some have supposed that, in atizibuting physical or na-
tural power to men, we deny their natural depravity.
Through the poverty of language, words are obliged to
be used in different senses. When we speak of men as
by nature depraved, we do not mean to convey the idea of
win being an essential part of human nature, or of the con-
atitution of man as man: our meaning is that it is not 2
mere efect of education and example; but is, from his
very birth, so interwoven through all his powers, so in-
grained, as it were, in his very soul, as to grow up with
him, and become natural to him.
On the other hand, when the term nafural is used as
opposed to moral, and applied to the powers of the soul,
it is designed to express those faculties which are strietly a
part of our mature as men, and which are necessary to our
being accountable creatures. By confounding these ideas
we may be always disputing, and bring nothing to an issue.
Finally, It is sometimes suggested that to attribute to
sinners a natural ability of performing things spiritually
good is to nourish their self-sufficiency; and that to re-
present it as only moral is to suppose that it is not insuper-
wble, but may after all be overcome by efforts of their own,
But surely it is not necessary, in order to destroy a spirit
of self-suffciency, to deny that we are men 2nd aceount~
able creatures, which is all that natural ability supposes.
If any person imagine it possible, of his own aceord, to
choose that from which be is utterly averse, let him make
the trial.
Some have alleged that  natural power is only suffi-
cient to perform natural things, and that spiritual power
is required to the performanee of spiritual things.” But
this statement is far from accurate. Natural power is as
necessary to the performance of spiritual as of natural
things; Twe must possess the powers of men in order to
perfore the duties of good men. And as to spiritual
yiower, or, which is the same thing, a right state of mind,
it is not properly a faculty of the soul, but 2 quality which
it possesses ; and which, though it be essential fo the aci-
wal performancg of spiritual obedience, yet is not peces-
sary to our being under obligation to perform it.
if a traveller, from a disinclination to the western con-
tinent, should direct his course perpetually towards the
enst, he would in time airive at the place which he de-
signed to shun. In like mouner, it has been remarked by
some who have observed the progress of this eontiroversy,
that there are certain important points in which false Cal~
vinism, in its ardent desire to steer clear of Arminianism,
i» brought to agree with it. We have seen already that
they agree in their motions of the original holiness in
Adam, and in the inconsistency of the duty of believing
with the doctrines of election and particular redemption.
To this may be added, they are agreed in making the grace
of God mecessary to the accountableness of sinners with
cegard to spiritual obedience. The one pleads for graceless
sinners being free from obligation, the other admits of obliga-
tion, but founds it on the notion of universal grace. Both
nre agreed that where there is no grace there is no duty.
But if grace be the ground of obligation, it is no meore
ginee, but debt. It is that which, if any thing good be
required of the sinmer, cannot justly -be withheld. This
Ia, in effect, acknowledged by both parties. The one con-
tonds, that where no grace is given, there ean be no obli-
gntion to spiritual obedience and therefore acquits the
unbeliever of guilt in not coming to Christ that he might
have life, and in the neglect of il spiritual religion. The
other argues, that if man be totally depraved, and no
; gernce be given him to connteract his depravity, he is blame-
fess; that is, his depravity is no longer depravity; heis
lunocent in the account of his judge; consequently, he
#an need no saviour ; and if justice be done him, will be
sxompt from punishment, (if not entitled to heaven,) in
tivtue of his personal innocence. Thus the svhole system
o grace is rendered void; and fallen angels, who have

10 thot of fallen men, who, by Jesus taking hold of their

* Rom. v. 15—21; Heb, ix. 27, 28+ 1 Thess, i. 10.
4 Ezek. xi. 193 2 Tim. . 95; Eph. 1,193 . 8.
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ot been partakers of it, must be in a far preferable state |
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{ nature, are liable to become blameworthy and. eternally

lost. But if the essential powers of the mind be the same

1 <whether we be pure or depraved, and be sufficient to ren-

der any creature an accounteble being whatever be his
disposition, grace is what its proper meaning imporis—
foee favour, or favour towards the wnaworthy ; and the re-
demption of Christ, with all its holy and happy effects, is
what the Scriptures represent it . {0 deliver us
from the state into which we were fallen antecedently to its
being bestowed.® .

Or THE WoRK OF THE HOLY SPIRIT.

The Seriptures clearly ascribe both repentance and fhith
wherever they exist to Divine influence.} Whence mony
have eoncluded that they cannot be duties regnired of sin-
pers. 1f sinners bave been reguired from the pulpit to
repent or believe, they have thought it sufficient o show
the absurdity of such exhortations by saying, A heart of
flesh is of God's giving : fuith is “ not of ourselves; it is
the gift of God’ as though these things were inconsist-
ent, and it were improper to exhort to any thing but
what ean be done of ourselves, and without the influence
of the Holy Spirit.

The whole weight of this objection rests upon the sup-
position hat we do not stand in need of the Holy Spirit io
enable us to comply with our duty. If this principle were
admitted, we must conclude either, with the Arminians
and Socinians, that * faith and conversion, seeing they
are acts of obedience, cannot be wrought of Ged;”} orm,
with the objector, that, seeing they are wrought of God,
they cannot be acts of obedience. Bat if we need the in~
Guence of the Holy Spirit fo enable us to do our duty, both
these methods of reasoning foll to the ground.

And i it not manifest that the godly in all ages have
considered themselves insufficient to perform those things
to which nevertheless they acknowledge themselves to be
obliged? The rule of duty is what God requires of us;’
but he requires those things which good men have always
confessed themselves, on aceount of the sinfulness of their
natare, insuficient to perform. He © desireth truth in the
inward part:” yet an apostle acknowledges, ¢ We are not
sufficient of ourselves to think any thing as of ourselves:
but our sufficiency is of God.”— The Spirit,” saith he,
« helpeth our infirmities ; for we knew not what we
should pray for as we ought : but the Spirit iiself maketh
intercession for us with greanings which cannot be ut-
tered.” The same things are required in one place which
are promised in another: « Only feer the Loxd, and serve
him in. truth with all your heart.”—* I will put my fear
in their hearts thot they shall mot depart from me.”
When the sacred writers speak of the BDivine precepis,
they neither disown theth nor infer from them a self-suf-
ficiency to conform to them, but turn them into prayer:
« Thon hast commanded us to keep thy precepts diligently.
Oh that my ways were directed to keep thy statutes!” In
fine, the Seriptures uniformly teach us' that all eur suffi-
ciency to do good or to abstain from evil is from above;
repentance and faith, therefore, may be duties, notwith=
standing their being the gifts of God.

1f our insufficiency for this and every other good thing
arose from 2 natural impotency, it wwould indeed excuse us
from obligation ; but if it arise from the sinful dispositions
of our hearts, it is otherwise. Those whose eyes are “fall
of adultery, and (therefore) canmot cease from sin,” are
under the same obligations to live a chaste and sober life
as othzmen are : yet, if ever their dispositions be changed,
it must be by an influence from without them; for it is
not.in them to relinquish their courses of their own accord:
I do not mean to suggest that this speeies of evil prevails
in all sinners; but sio in some form prevails and has its
dominion over them, and to such = degree that nothing

but the grace of God can effectually cure it. It is de-
pravity only that renders the ating infl of the

Holy Spirit necessary. « The bare and outward declara~
tion of the word of God,” says a great writer,§ “ ought to
have largely sufficed to make it to be believed, if’ our own
blindness and stubbornness did not withstand it. But our
mind hath such an inclination to vanity that it can never
eleave fast to the truth of God, and such 2 dulness that it

£ See Owen’s Display of Arminjanism, Chap. X,
3 Calvin: See Institetes, Book Etl, Chap. 1i.
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is always blind and eannot see the light thereof. There-

fore there is nothing available done by the word without
the enlightening of the Holy Spirit.” .

ON THE NECESSITY OF A DIVINE PRINCIPLE IN ORDER TO
BELIEVING.

About fifty years ago much was written in favour of this
position by Mr. Brine. Of late years much has been ad-
vanced against it by Mr. Booth, Mr. M’Lean, and others.
I cannot pretend to determine what ideas Mr. Brine at~
tached to the term principle. He probably meant some-
thing different from what God requires of every intelligent
crenture ; and if this were admitted to be necessary to be-
lieving, such believing could not be the duty of any ex~
cept these who were possessed of it. I have no interest in
this question farther than to maintain, that the moral state
or disposition of the soul has & necessary influence on belieo-
ing in Christ. ‘This 1 feel no diffienlty in admitting on the
one side, nor in defending on the othdr. If faith were an
involuntary reception of the truth, and were produced
merely by the power of evidenee ; if the prejudiced or un-
prejudiced state of the mind had no influefice in retarding
or premoting it ; in fine, if it were wholly an intellectual
and net a.noral exercise ; nothing more than rationality,

‘or a capacity of understanding the nature of evidence,
would be necessary to it. In this case it would not be 2
duty ; nor would unbelief be a siz, but 2 meére mistake of
the judgment. Nor ecould there be any meed of Divine
influence ; for the special influences of the Holy Spirit are
not required for the production of that which has ne holi-
;ess in it. But if on the other hand faith in Christ be
that on which the il has an influence ; if it be the same
thing as receiving the love of the truth that we may be

. 8aved; if aversion of heart be the only obstruetion to it,
and the removal of that aversion be the kind of inf
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1 am not possessed of 2 principle of common honesty: < i

But no man is obliged to exercise a principle which ho |

does not possess &

Therefore 1 am not obliged o live in the exercise of

common henesty.

‘While reasoning npon. the absence of moral principles,
we are exceedingly apt to forget ourselves, and to consider
them as a kind of natural accomplishment, which we aro
not obliged to possess, but merely to improve in case of |
being possessed of them; and that till then the whole of
our duty consists either in praying to God to bestow them
upon us, or in waiting til he shall graciously be pleased to
do so. But what shounld we say, if 2 man were to reason
thus with respeet to the common duties of life? Does the
whole duty of a dishopest man consist’in either praying
to God to make him honest, or waiting till he does so?
Every one, in this case, feels that an honest heart is dtself
that which he ought to possess. Nor would any man, in
matters that eoncerned Ais own interest, think of excusing
such deficiency by alleging that the poor man eould not
give it to himself, nor act otherwise than he did, il he
possessed it.

If an upright heart towards God and man be not stself
required of us, nothing is or can be required ; for all duty
is comprehended in the acting-out of the heart. Even
those who would eompromise the matter by allowing that
sinners are not obliged to possess an upright heart, but
merely to pray and wait for it, if they would oblige them-
selves to understand words before they used them, must
perceive that there is no meaning in this langnage. For
if it be the duty of a sinner to pray to God for an upright
heart, and to wait for its bestowment, 1 would inguire
whether these exercises ought to be aitended to sincerely
or insincorely, with a trae desire after the object sought or

necessary to produce it; (and whether these things be so or
not, let the evidence adduced in the 8 8 Part of this
Treatise determine;*) a confrary conclusion must be
drawn. The mere force of evidence, however clear, will
not change the disposition of the heart. In this ease
therefore, and this only, it requires the exceeding greatness
of Divine power to enable a sinner to believe, .

But as 1 design to notice this subject more fully in an
Appendiz, 1 shall here pass it over, and attend to the 0b-
Jection to faith being a duty which is derived from it. If
2 sinner eannot believe in Christ tyithout being renewed
in the spirit of his mind, believing, it is suggested, eannot
be his immedinte duty. It is remarkable in how many
points the system here opposed agrees with Arminianismn.
The Iatter admits believing to be the duty of the unre-
generate, but on this acecount denies the necessity of a
Divine change in order to it. The former admits the ne-
cessity of a Divine change in order to believing, but on this
account denies that believing can be the duty of the un-
regenerate. In this they are agreed, that the necessity of
a Divine change and the obligation of the sinner cannot
eomport with each other.

But if this argement have any foree, it will prove more
than its abettors wish it to prove. It will prove that
Divine infl is not ry to believing ; or, if it be,
that faith is not the 1MMEDIATE duty of the sinner. Whether
Divine influence change the bias of the heort in order to
believing, or cause us to believe without such change, or
only assest us in it, makes no difference as to this argu-
ment: if it be antecedent and necessary to believing, be-
lieving cannot be a duty, aceording to the reasoning in the
objection, till it is communieated. On this principle, So-
cinians, who allow faith to be the sinner’s immediate duty,
deny it to be the gift of God.}

To me it appears that the necessity of Divine influenee,
and even of a change of heart, prior to believing, is per-
fecily consistent with its being the immediate duty of the
Onregenerate. 1If that disposition of heart whieh is pro-
duced by the Holy Spirit be o more than every intelligent
eregture ought at alf times to possess, the wwant of it can
afford no excuse for the omission of any duty to which it is
necessary. Let the contrary supposition be applied {0 the
common affairs of life, and we shall see what a result will
be produced :— .

* Particularly Propositions IV, V.

without it. It will not be pretended that he ought to use
these means insineerely ; but to say he ought to use them
sincerely, or with a desire after that for which he prays
and waits, is equivalent to saying he ought to be sincere 3
which is the same thing as possessing an upright heart. If
a sinner be destitute of all desire after God and spiritual
things, and set on evil, ail the forms into which his duty
may be thrown will make no difference. The carnal heart
will meet it in every approach and repel it. Esxhort him
to repentance : he tells you he cannot repent ; his heart is
too hard to melt, or be anywise affected with his situation.
Say, with a certain writer, he ought to endeavowr to re-
pent: he answers he has ne heart fo go 2bout it. Tell him
be must pray to God to give him a heart: he replies,
Prayer is the expression of desire, and 1 have none te ex~
press. 'What shall we saythen? Seeing he cannot re-
pent, eannot find in his heart to endeavour to repent, can-
not pray sincerely for 2 heart to make such an. endeavour,
shall we deny his assertions, and tell him he is not so
wicked as he makes himself? This might be more than
we should be able to maintain. Or shall we allow them,
and aequit him of obligation? Rather ought we not to
return to the place whence we set out, admonishing him,
as the Seriptures direet, to “repent and believe the gospel ;™
declaring to him that what he cails his inability is his sin
and shame ; and warning him against the idea of its avail-
ing him another day ; net in expectation that of his ewn
aecord he may change his mind, but in hope ¢ that God,
peradventure, may give him repentance to the acknow-
ledging of the truth.” This doctrine, it will be said, must
drive sinners to despair. Be it so : it is such despair as I
wish to see prevail. Until a sinver despair of any help
from himself, he will never fall into the arms of sovereign
merey ; but if once we are convinced thet there is no help
in us, and that this, so far from exeusing us, is a proof of
the greatest wickedness, we shall then begin to pray as
lost sinners ; and such prayer, offered in the name of Jesus,
will be heard.

Other objections may have been advaneed; but I hope
it will be 2llowed that the most important ones have been
fairly stated ; whether they have been answered the reader
will judge.

+ Narrative of the York Baptists, Letter 1H,
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Virst, Though faith be a duty, the requirement of it 3s not
te be considered as e« mere exercise of AUTHORITY, but of
INVINITE GOODNESS, binding us fo pursue our best interest.
If a message of peace were sent o a company of rebels
who had been conquered, and lay at the mercy of their
injured sovereign, they must of course be required to re-
pent and embrace it, ere they conld be interested in it}
yet such a requirement would not be considered, by im-
partial men, as a mere exercise of authority. It is true
the authority of the sovereign would accompany it, and
the proceeding would be so conducted as that the honour
»f his government should be preserved; but the grand
character of the message would be mercy. Neither would
the goodness of it be diminished by the autherity which
attended it, nor by the malignant dispesition of the par-
ties. Should some of them even prove incorrigible, and
be executed as hardened traitors, the mercy of the sove-
reign in sending the message would be just the same.
They might possibly object that the government which
they had resisied was hard and rigid; that their parents
before them bad always disliked it, and had taught them
from their childhood to despise it; that to require them to
embrace with all their kearts a message the very import of
which was that they had transgressed withowt cause, and
deserved to die, was too bumiliating for flesh and blood to
bhear ; and that if he would not pardon them without their
cordially subscribing such an instrument, he had better
hnve left them to die as they were ; for instead of its being
kood news to them, it would prove the means of aggra-
vating their misery. Every loyal subject, however, would
casily perceive that it was good news, 2nd a great instance
of merey, however they might treat it, and of whatever
ovil, through their perverseness, it might be the occasion.
If faith in Christ be the duty of the ungodly, it must of
course follow that every sinner, whatever be his character,
In completely warranted to trust in the Lord Jesus Christ
for the salvation of his soul. In other words, he has every
possible encouragement te relinghish his former attachment
and eonfidences, and to commit his soul into the hands of
Jesus to be saved. 'If believing in Christ be a privilege
belonging enly to the regenerate, and no sinmer while
unrvegenerate be warranted to exercise it, as Mr. Brine
maintains,* it will follow either that a sinner may know
himself to be regemerate before he believes, or that the
first exercise of faith is an act of presumption. That the
bins of the heart requires to be turned to God antecedently
to believing has been admitted, beeause the nature of be-
lieving is such that it cannot be exercised while the soul
i under the dominion of wilful blindness, hardness, and
nversion. These dispositions are represented in the Serip-
tures as a bar in the way of faith, as being inconsistent
with it 5} and which consequently require to be taken out
of the way. But whatever necessity there may be for a
change of heart in order to believing, it is ndither neces-
mry nor possible that the party should be conscious of it
it he has believed. It is necessary that the eyes of a
tlind man should be opened before he can see; but it is
acither necessary nor possible for him to know that his
!!{ﬁﬁ are open till he does see. 1t is only by sarrounding
nbjects appearing to his view that he knows the obstraet-
ing film to be removed. But if regeneration be necessary
to woarrant believing, and yet it be impossible to obtain 2
fongeiousness of it till we have believed, it follows that

the first exereise of faith is without foundation ; that is, 3t

l» not faith, but presumption.

I believing be the dufy of every sinmer to whom the
goapel is preached, there can be no doubt as to a warrant
fire it, whatever be his character; and to maintain the
Iattor, without admitting the former, would be redueing it
to n mere matter of discretion. It might be inezpedient to
rejoet the svay of salvation, but it couid not be unlziwgful,

Hocondiy, Though believing in Christ is a compliance

* Motises, &e., pp. 38, 39, + See Prop. IV.

with a duty, yet it is not as @ duty, or by way of reward
for a virtuous act, that we are said to be justified by it. It
is true God does reward the serviees of his people, as the
Seriptures abundantly teach ; but this follows upon justifi-
cation, We must stand accepted in the Beloved, before
our services can be acceptable or rewardable. Moreover,
if we were justified by faith as e duty, justification by faith
could not be, as it is, oppesed to justification &y works :
“ To him that worketh is the reward not reckoned of
grace, but of debt. But te bim that worketh not, but be-
lieveth on him that justifieth the ungodly, his faith is

ted for right »*  The Seripture doctrine of
Justification by faith, in opposition to the works of the
law, appears to me as follows: By believing in Jesus
Christ, the sinner becomes vitally united to him, or, as the
Seriptures express it, ¢ joined to the Lord,” and is of “ oné
spirit with him ;” and this union, according to the Divine
constitution, as revealed in the gospel, is the ground of an,
interest in his righteousness. Agreeable to this is the fol-
lowing language : * There is now, therefore, no condemna-
tiom to them that are in Christ Jesus.”— Of him are ye
in Christ Jesus, who of God ir%bade unto us rightecus-
ness,” &e.—< That I may be found in him, not having mine
own righteousness which is of the law, but that which is
through the faith of Christ.”” As the union which, in the
order of mature, precedes a revealed interest in Christ’s
righteousness, is spoken of in allusion to that of marriage,
the one may serve o illustrate the other. A rich and
generous character, walking in the fields, espies a forlorn.
female infant, deserted by some unfeeling parent in the
day that it was born, and left to perish. He sees its help~
less eondition, and resolves to save it. Under his kind:
patronage the child grows up to maturity. He now re-
solves to make her his wife; casts Ais skirt over her, and
she becomes his. She is now, according to the publie sta~
tutes of the realm, interested in all his possessions. Great
is the tramsition! Ask her, in the height of her glor;,
how she became possessed of all this wealth ; and, if she
retain a proper spirit, she will answer in some such man-
ner as this: It was not mine, but my deliverer’s; his whe
rescued me from death. 1t is no reward of any good deeds
on my part; it is &y marriage; . . . it is < of grace.”

It is easy to perceive, in this ease, that it was necessary
she should be voluntarily married to her hushand, hefore
she could, according to the public statutes of the realm, be
interested in his pessessions; and that she now enjoys
those possessions by marriage: yet who would think of
asserting that her consenting to be his wife was a merito-
rious act, and that all his possessions were given her as the
reward of it? .

Thirdly, From the foregoing view of things, we may
perceive the alarming sttuati beli By unbe-
lievers, I mean not only avowed infidels, but all persons
who hear, or have opportunity to hear, the gospel, or to
come at the knowledge of what is taught in the Holy
Scriptures, and do not cordially embrace it. It is an
alarming thought to be a sinner against the greatest and
best of beings; but to be an unbelieving sinner is much
more so. There is deliverance from ¢ the curse of the
law,” through him who was ¢ made a curse for us.”® But
if, like the barren fig tree, we stand from year to yean
under gospel culture, and bear no fruit, we may expect to
fall under the curse of the Saviour; and who is to deliver
us from this? ¢ If the word spoken by angels was sted-
fast, and every transgression and disobedience received a
just recompence of reward ; how shall we escape if we
negleet so great salvation 7>

We are in the habit of pitying heathens, whe are en-
thralled by abominable superstition, and immersed in the
immoralities which accompanyit; but to live in the midsg
of gospel light, and reject it, or even disregard i, is
abundantly more criminal, and will be followed with a
heavier punishment. We feel for the condition of profli-
gate charaeters; for swearers, and drunkards, and forni-
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eators, and liars, and ﬁzieves, and murderers; but these
erimes become tenfold more heinous in. being committed

under the light of revelation, and in contempt of all the |

warnings and gracions invitations of the gospel. The
mest profligate characier, who never possessed these ad-
vantages, may be far less eriminal, in the sight of God,
than the most sober and decent who possesses and disre-
gards them. It was on this principle that such a heavy
fvoe was denounced againsi Chorazin and Bethsaida, and
that, their sin was represented as exeeeding that of Sodom.

The gospel wears an aspeet of mercy towards sinners ;
but towards unbelieving sinners the Seriptures deal wholly
in the language of threatening. “1I am come,” saith our
Saviour, ¢ a light into the world, that whosoever believeth
on me should not abide in darkness. If any man hear

. my words, and believe nof, I judge him not—(that is, not
at present); for I eame not to judge the world, but to
save the world. He that rejecteth me, and receiveth not
my words, hath one that judgeth him : the word that I
have spoken, the same shall judge him in the last day.”
It will be of but small account, in that day, that we have
escaped a few of * the lusts of the flesh,” if we have been
led capfive by these of the “mind.” If the greatest gift
of Heaven be set at nought by us, through the pride of
science, or a vain conceit of our own righteousness, how
shall we stand when he appeareth?

It will then be found that a price was in our hands to
get wisdom, but that we had “no heart to it ;”’ and that
herein consists our sin, and hence proceeds our min. God
called, and we would not hearken; he stretched out his
hond, and no man fegarded ; therefore he will laugh at
our calamity, and mock when our fear cometh. It is inti-
mated, both in the Old and New Testament, that the
recollection of the means of salvation having been within
our reach will be a bitter aggravation te our punishment.
“They come unto thee,” saith the Lord to Ezekiel, “ as
the people come; and they sit before thee 'as my people,
and they hear thy words, but they will not do them.”’.—
“And when this cometh to pass, (lo, it will come?!) then
shail they know that & prophet hath been among them.”
To the same purpose our Saviour speaks of them who
should reject the doctrine of his apostles : “ Into whatso-
-ever ¢ity ye enter, and they receive you not, go your ways
out of the streets of the same, and say, Even the very
dust of your city, which cleaveth on us, we do wipe off
against you: notwithstanding, be ye sure of this, that the
lingdom of God is come nigh unto you.”

Great as is the sin of unbelief, hoewever, it is not un-
pardonable ; it becomes such only by persisting in it till
death. Saul of Tarsus was an unbeliever, yet he “ obtained
mercy ;* and his being an unbeliever, rather than a pre-
sumptuous opposer of Christ agninst convietion, placed
him within the pale of forgiveness, and is, therefore, as-
signed as a reason of it, 1 Tim. i. 13.

This consideration affords a hope even to unbelievers.
O ye self-righteous despisers of a free salvation through a
Mediater, be it known to you that there is no other name
given under heaven, or among men, by which you can be
saved. To him whom you have disregarded and despised
you must either voluntarily or involuntarily submit. “To
him every knee shall bow.” You cannet go back into a
state of non-existence, however desirable it might be to
many of you; for God bath stamped immortality upon
your natures. You eannot turn to the right hand, or to
the left, with any advantage : whether you give a loose to
your inclination, or put 2 force upon it by an assumed
devotion, each will lead -to the same issue. Neither ean
you stand still. Like a vessel in a tempestuous ocean,
you must go this way or that; and go which way you
will, if it be not to Jesus, as utterly umvorthy, you ‘are
only heaping up wrath against the day of wrath. Whether
you sing, or pray, or hear, or preach, or feed the poor, or
till the soil, if self be your object, and Christ be disre~
garded, all is sin,* and all will issue in disappointment :
“ the root is rottenness, and the hlossom shall go up as the
dust.” Whither will yon go? Jesns invites you to come
to him. His servants beseech you, in his pame, to be
reconciled to God. The Spirit saith, Come ; and the bride

® Prov.zv. 8, 9; xxviii. 9; z=i. 4.
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saith, Come; and “whosoever will, let him come, and .,
take of the water of life freely.” An eternal heaven i {

before you in one direction, and an eternal hell in the -5}

other. Your answer is required. Be one thing or an-
other. Choose you, this day, whom ye will serve. For
our parts, we will abide by our Lord and Savieur. If -
Fou continue to reject him, so it must he: “nevertheless,
be ye sure of this, that the kingdom of God has come nigh
uanto you!”

Finally, From what has been advanced, we may form &
Fudgment of our duty, as ministers of the word, in dealing
with the wunconverted. The work of the Christian. ministry,
it has been said, is to preack the gospel, or to hold up the
free grace of God through Jesus Christ, as the only way
of a sinner’s salvation. This is, doubtless, true ; and if
this be not the leading theme of our ministrations, we had
better be any thing than preachers. “ Woeunto us, if we
preach not the gospel!” The minister who, under a pre-
tenece of pressing the practice of religion, neglects its all-
important prineiples, labours in the fire. He may enforce
duty till duty freezes upon his lips; neither his auditors
nor himself will greatly regard it. But, on the contrary,
if by preaching the gospel be meant the insisting solely
upon the blessings and privileges of religion, to the neglect
of exhortations, calls, and warnings, it is suficient to say
that such was not the practice of Christ and his apestles.
It will not be denied 'that they preached the gospel ; yet
they warned, admenished, and entreated sinners to “repent
and believe ; to “believe while they had the light ; to
“labour not for the meat that perisheth, but for that which
endureth unto everlasting life ;”” to * repent, and be eon-
verted, that their sins might be blotted out ;” to “come
to the marriage supper, for that all things were ready ;”
in fine, t6 “ be reconciled unto Ged.”

if the inability of sinners to perform things spiritnally
good were natural, or such as existed independently of
their present choice, it would be absurd and eruel to ad-
dress them in such language. No one in his senses wounld
think of ealling the blind to look, the deaf to hear, or the
dead to rise up and walk ; and of threatening them vwith
pupishment in case of their refusal. But if the blind-
ness arise from the love of darkness rather than light ; if
the deafness resemble that of the adder, which stoppeth
her ear, and will not hear the voice of the charmer, eharm
he never so wisely; and if the death consist in alienation
of heart from God, and the absence of all desire after
him, there is no absurdity or cruelty in such addresses.

But enforcing the duties of religion, either on sinners
or saints, is by some ealled preaching the faw. If it were
80, it is enough for us that such was the preaching of
Christ and his apostles. It is folly and presumption to
affect to be more evangelical than they were. All practical
preaching, however, is not preaching the law. .That only,
1 apprehend, onght to be censured as preaching the law,
in which our acceptance with God is, in some way or
other, placed to the account of our obedience to its pre-
eepts. When eternal life is represented as the reward of
repentanee, faith, and sincere obedience, (as it too fre-
quently is, and, that under the complaisant form of being
“ through the merits of Christ,”) this is preaching the
law, and not the gospel. But the precepis of the law
may be illustrated and enforced for evangelical purposes;
as tending to vindicate the Divine character and govern-
ment; to convince of sin; to show the mecessity of a
Saviour, with the freeness of salvation; to ascertain the
nature of true religion; and to point out the rule of
Christian conduct. Such a way of intreducing the Divine
law, in subservience to the gospel, is, properly speaking,
preaching the gospel ; for the end denominates the action.

If the foregoing principles be just, it is the duty of
ministers not only to exhort their tarnal anditors to believe
in Jesus Christ for the salvation of their souls; bui 1T 1s
AT OUR PERIL TO EXHORT THEM TO ANY THING SHORT OF
1T, OR WHICH DOES NOT INVOLVE OR IMPLY IT. I am
aware that such an idea may startle many of my readers,
and some who are engaged in the Christiansministry. We
have sunk into such a eompromising way of dealing with
the unconverted as to have well nigh lost the spirit of the
primitive preachers; and hence it is that sinners of every
deseripiion ean sit so guietly as they do, year after year,in
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wur places of worship. It was not so with the hearers
of Peter and Paul. They were either « pricked in the
heart™ in one way, or “eut to the heart” in another.
Their preaching commended itself to * every man’s con-
acience in the sight of God.”” How shall we account for
this difference ? Is there not some important error or de-
fect in our ministrations? I bave no reference to the
preaching of those who disown the Divinity or atonement
of Christ, on the one hand, whose sermons are little more
than harangues on morality, nor to that of gross Antine-
minns on the other, whose chief business it is to feed the
vunity and malignity of ene part of their audience, and
the sin-extenuating prineiples of the other. These are
orrors the folly of which is ¢ manifest to all men” who pay
any serious regard to the religion of the New Testament.
| refer to those whe are commonly reputed evangelical,
awl who approve of addresses to the unconverted. I hope
no apology is necessary for an attempt to exhibit the
Neriptural manner of preaching. If it affects the labours
of some of my brethren, I cannot deny but that it may
alzo affect my own. I conceiVe there is searcely a minis-
tor amongst us whose preaching has not been more or less
inltuenced by the lethargic systems of the age.

Christ and his apostles, without any hesitation, called
ou sinners to * repent, and believe the gospel;” but we,
considering them as poor, impotent, and depraved ecrea-
tures, have been disposed o drop this part of the Christian
ministry. Some may have felt afraid of being accounted
begal 3 others have really thought it inconsistent. Con-
sldering such things as beyond the power of their hearers,
they seem to have contented themselves with pressing en
them things which they could perform, still continuing the
enemies of Christ; such as behaving decently in society,
rending the Seriptures, and attending the means of grace.
‘Chus it is that hearers of this description sit at ease in our
congregations. Having done their duty, the minister has
nothing more to say to them ; unless, indeed, it be to tell
them oceasionally that something more is necessary to sal~
vation. But as this implies no guilt on their part, they
slt unconcerned, conceiving that all that is required of
them is « to lie in the way, and to wait the Lord’s time.”
But is this the religion of the Seriptures 2 ‘Where does it
appear that the prophets or apostles ever treated that kind
of inability which is merely the effect of reigning aversion
nan affording any excuse ? And where have they deseend~
od, in their exhortations, to things which might be done,
and the parties still continue the enemies of God? ITn-
stead of leaving out every thing of a spiritual nature, be-
cause their hearers could not find in their hearts to comply
with it, it may safely be afirmed they exhorted to zothing
else; treating such inability not enly as of no account,
with regard to the lessening of obligation, but as render-
ing the subjects of it werthy of the severest rebuke. « To
whom shall I speak, and give warning, that they may
hear? Behold, their ear is uncireumeised, and they can-
not hearken : behold, the word of the Lord is unto them
n reproach, and they have no delight in it.”” What then?
Did the prophet desist from his svork, and exhort them to
something to which, in their present state of mind, they
ronld hearken? Far from it. He delivers his message,
whether they would hear, or whether they would forbear.
* Thus saith the Lord, Stand ye in the ways, and see, and
ank for the old paths, where is the good way, and walk
thorein, and ye shall find rest for your souls. But they
aald, We will not walk therein”” And did this induce
biim to desist? No: he proceeds to read their doom, and
s the world to witness its justice: ¢ Hear, O earth!
bohold, I will bring evil upon this people, even the fruit
of their thoughis, because they have not hearkened unto

t‘a; words, nor to my law, hut rejected it,” Jer. vi. 10—19."
Ma

ny of those who atiehded the ministry of Christ were
of the same spirit. Their eyes were biinded, and their
Acarts hardened, so that they COULD NOT BELIEVE; yet,

paying no manner of regard to this kind of inability, he |
- siderable.
 the sinner, even that question which is at issne between
| God and conscience on the one hand, and a self-righteous

axhorted them * to believe in the light while they bad the
light,"  And when they had keard and belicved nof; he
pwocecded, without hesitation, to declare, < He that réject~
oth me, and receiveth not my words, hath one that judgeth
Mm: the word that I have spoken, the same shall judge
It in the lagt day.”

N

Such also were many of Paul’s hearers at Rome. They
believed not; but did Paul, seeing they could nof receive
the gospel, recommend to them something which they
could receive? No; he gave them “ one word” at part-
ing: ¢ Well spake the Holy Spirit by Esaias the prophet
unte our fathers, saying, Go unio this people, and say,
Hearing ye shall hear, and shall not understand; and
seeing ye shall see, and nof perceive. For the heart of '
this people is waxed gross, and their ears are dull of
hearing, and their eyes have they closed ; lest they should
see twith their eyes, and hear with their ears, and under-
stand with their heart, and should be converted, and I
should heal them. Be it known therefore unte you that
the salvation of God is sent to the Gentiles, and that they
will hear it.”

When did Jesus or his apostles go about merely te form
the manners of men? Where do they exhort to duties
which a man may comply with and yet miss of the king-
dom of heaven? If a man “kept their sayings,” he was
assured that he * should never see death.” In addressing
the unconverted, they began by admonishing them to
“repent and believe the gospel;” and in the course of
their labours exhorted to 21l manner of duties; but all
were to be done spiritually, or they would not have ac-
knowledged thein to havé been done ai all. Carnal du-
ties, or dutiés to be performed otherwise than “to the
glory of God,” had no place in their system.

The answer of our Lord to those carnal Jews who in-
quired of him what they * must do to work the works of
God” is worthy of special notice. Did Jesus give them
to understand that agte believing in him, howerver willing
they might bhe, it was a matter entirely beyond their
power? that all the directions be had to give were that
they should attend the means and wait for the moving of
the waters? No: Jesus answered, ¢ This is the work of
God, that ye believe on him whom he hath sent.” This
was the gafe at the kead of the way, as the author of The
Pilgrim’s Progress bas adimirably represented it, to which
sinners must be directed. A worldiy-wise insiructor may
inculcate other duties, but the true evangelist, after the ex-
ample of his Lord, will point to this as the first concern,
and as that upon. which every thing else depends.

There is another species of preaching which proceeds,
vpon much the same principle. Repentance towards God,
and faith towards our Lord Jesus Christ, are allowed to
be duties, but neot immediate duties. The sinner is con-
sidered as unable to eomply with them, and therefore they
are pof urged upon him; but instead of them he is
directed to “ pray for the Holy Spirit, to enable him to
repent and believe 3”* and this it seems he ean do, notwith~
standing the aversion of his heart from every thing of the
kind. But if any man be required {o pray for the Holy
Spirit, it must be either sincerely, and in the name of
Jesus; or insineerely, and in some other way. The lat-
ter, I suppose, will be aliowed to be an abomination in the
sight of God ; he cannot therefore be required to do this;
and as to the former, it is just as difficult and as opposite
to the carnal heart as repentance and faith themselves.
Indeed it amounts to the same thing; for a sincere desire
after a spiritnal blessing presented in the name of Jesus is
no other than “ the prayer of faith.” :

Peter exhoried Simon to pray, hof with an impenitent
heart that he might obiain repentanee, but with 2 penifent
one that he might obtain forgiveness; and this o doubt
in the only way in which it was to be obtained, ¢ through
Jesus Christ.”” ¢ Repent,” saith he, ¢ and pray to God,

[ if perhaps the thought of thine heart may be forgiven

thee.,” Qur Saviour direeted his disciples to pray for the
¢ Holy Spirit ;" but surely the prayer which they were en-
conraged to offer was to be sincere, and with an eye to

| the Saviour; that is, it swas * the prayer of faith,” and

therefore could not be a duty direeted o be performed an-
tecedently and in order to the obtaining of it.

The mischief arising from this way of preaching is con-
First, It gives up a very impeortant question to

heart on the other; namely, whether he be obliged im-
mediately to répent and believe the gospel. ¢ 1 eould find
nothing in the Seriptures,” says he, ©that would give me
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any comfort in my, present condition; nothing short of

‘repent and believe,’ which are things I cannof comply

with: but I have gained it from my good minister. Now

my heart is at ease. I am not obliged immediately to re- -
pent and sue for mercy in the name of Jesus. It is not
therefore my sin that ¥ donot. All I am obliged to is to
pray God to help me to do so; and that I do.” Thas,
after a bitter conflict with Seripture and conseience, which
have pursued him throngh all his windings, and pressed
upon. him the call of the gospel, he finds a shelter in the
house of God! Such counsel, instead of aiding the sin~
ner’s convictions, (swhich, as  labourers with God,” is our
proper. business,) has many a time been equal 4o a victory
over them, or at least to the purchase of an armistice.
Becondly, It deceives the soul. He understands it as o
compromise, and so aets upon it. Tor though he be in
faet as far from sincerely praying for repentance as from
repenting, and just as unable to desire faith in Christ ag
to exercise it, yet he doesnot think so. He reckons him-
self very desirous of these things. 'The reason is, he fakes
that indirect desire after them, which consists in wishing
. to be converted (or any thing, however disagreeable in
itself) that he may escape the wrath to come, to be the
desire of grace; and being conscious of possessing this, he
considers himself in a fair way at least of being converted.

Thus he deceives his soul ; and thus he is helped forward

in his delusion! Nor is this all: he feels himself set at

liberty from the kard requirement of refurning immediately

o God by Jesus Christ, as utterly unworthy ; and, being

told to pray that he may be enabled to do so, he supposes

that such prayer will avail him, or that God will give him
the power of repenting and believing in answer to his
prayers ; prayers, be it observed, which must mecessarily
be offered up with an impenitent, unbelieving heart. This

Just suits his self-righteons spirit ; but, ales, all is delusion !

“ You have no relief then,” say some, for the sinner.”
I answer, If the gospel or any of its blessings will relieve
him, there is no want of relief. But if there be nothing
in, Christ, or grace, or heaven that will suit his inelina-
tion, it is not for me to furnish him with any thing else, or
to encourage him to hope that things will come $o a good
issne. The only possible way of relieving 2 sinner, while
s heart is averse from God, is by lowering the require-
ments of heaven to meet his inclination, or in some way
to model the gospel io his mind. ..But to relieve him in
this manner is at my peril. If I swere commissioned to |
address a company of men. who had engaged in an unpro-
voked rebellion against their king and country, what ought -
I to say to them ? I might make use of anthority or en-
treaty, as occasion might require; I might caution, warn,
threaten, or persuade them ; but there would be a point
from which 1 wszst not depart: Be ye reconciled to your
rightful sovereign ; lay down arms, and submit to mercy!
To this T must inviolably adhere. They might allege that
they could not comply with such hard terms. Should I
admit their plea, and direct them only to such conduct as
might consist with a rebellious spirit, instead of recovering
them from rebellion, I should go far towards denominating |
myself a rebel.

And as Christ and his aposties never appear to have ex-
horted the unconverted to any thing which did not include
or imply repentance and faith, so n all their explications
of the Divine law, and preaching against particular sins,
their object was to bring the sinner fo this issue. ‘Though
they directed them to no means, in order to get a penitent
and believing heart, but to repentance and faith them-
selves ; yet they wsed means with ¢hem for that purpose.
Thus our Lord expounded the law in his sermon on the
mount, and eoncluded by enforcing such a “ hearing of
his sayings and doing them  as should be equal to * dig-
ging deep, and building one's house upon a rock.” And
thus the apostle Peter, having charged his countrymen
with the murder of the Lord of glory, presently brings it
to this issue: “Repent ye, therefore, and be converted,
that your sins may be blotted out.”

- Some years ago I met with 2 passage in Dr. Owen on
* this subject, which, at that time, sunk deep inte my heart;
and the more observation. I have since made, the more just
hig remarks appear. “It is the duty of ministers,” says

he, “to plead with men about their sins; but always re-
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member that it be done with that which is the proper end

of law and gospel ; that is, that they make use of the sin
they speak against to the discovery of the stafe and condi-
tion wherein the sinner is, otherwise, haply, they may work
men to formality and hypoerisy, but little of the trae end
of preaching the gospel will be brought about. It will not
avail {o beat a2 man off from his drunkenness into a sober

-formality. A skilful master of the assemblies lays his axe

at the root, drives still at the heart. To inveigh against
pazticular sins of ignorant, unregenerate persons, such as
the land is full of, is 2 good work ; but yet, though it may
be done with great efficacy, vigour, and success, if this be
all the effect of it, that they ave set upon the most sedulous
endeavours of mortifying their sins preached down, all
that is done is but like the beating of an enemy in an open
field, 2nd driving him into an impregnable castle not to be
prevailed against. Get you, at any time, & sinner at the
advantage on the account of any one sin whatever; have you

any thing to take hold of him by, bring it to his s'afe and* ¥

condition, drive it up to the head, and there deal with him..
To break men off from particular sins, and not to break
their hearts, is to deprive ourselves of advantages of deal-
ing with them.”*

When a sinner is first seized with convietion, it is natural
to suppose that he will abstain: from many of his outward,
viees, though it be only for the guiet of his own mind:
but it is not for us to administer comfort to him on this
ground ; as though, beécause he had “broken off” a few
of “his sins,” he must needs have broken them off “by
righteousness,” and either be in the road {o life, or at least
in a fair way of getting into it. It is one of the devices of
Satan to alarm the sinner, and S} him with anxiety for the
healing of outward eruptions of sin ; while the inward part
is overlooked, though it be nothingbut sin. But we must

not be aiding and abetting in these deceptions, nor ad-.

minister any other relief than that which is held out in the
gospel to sinners as sinners. And when we see such cha-
Tacters violating their promises, and falling anew into their
old sins, (which is frequently the case,) instead of joining
with them in lamenting the event, and assisting them in
healing the wound by renewed efforts of watchfulness, it
becomes us rather to probe the wound; to make use of
that which has appeared for the detecting of that which
has not appeared ; and so to point them to the blood that
cleanses from all sin. * Poor soul!”’ says the eminent
writer just quoted, it is not thy sore finger, but thy heetie
fever, from which thy life is in danger!” If the cause
be removed, the effects will cease. If the spring be puri-
fied, the waters will be healed, and the barren ground be-
come produective.

I conclude with a few remarks on the order of address-
ing exhortations to the unconverted. There being an
established order in the workings of the human mind, it
has been made 2 question whether the same ought not to
be preserved in addressing it. As, for instance, we cannot
be convineed of sin withont previous ideas of Ged and
moral government, nor of the need of a Saviour without
being convineed of sin, nor of the importance of salvation
without suitable conceptions of its evil nature. Henee, it
may be supposed, we ought not to teach any one of these
truths till the .preceding one is well understood ; or, at
least, that tve ought not to preach the gospel without pre-
facing it by representing the just requirements of the law,

our state s sinners, and the impossibility of being justified
Doubtless, such representa-

by the works of our hands.
tions are proper and necessary, but not so necessary as to
render it improper, on any occasion, to introduce the doc-
trine of the gospel without-them, and much less to refrain
from teaching it till they are understood and felt. In this
case a minister must be reduced to the greatest perplexity ;
never knowing when it was safe to introduce the salvation
of Christ, lest some of his hearers should not be suffciently
prepared to receive it. The truth is, it is never unsafe to
introduce this doctrine. There is such 2 conmexion in
Divine truth, that if any one part of it reach the mind

[ and find a place in“the heart, ail others, which may pre-

cede it in the order of things, will come in along with it.

- In feceiving a doctrine, we receive not only what is ex-

* Op the Mortification of Sin, Chap. VII.

i, 21
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pressed, but svhat fe implied by it; ond thus the docirine
of the cross may ifself be the means of conyincing us of
the evil of sin. An example of this lately ocenrred in the
experience of o child of eleven yeors of age. Her minis-
ter, visiting her under a threatening aflliction, and perceiv-
Ing her to be unaffected with her sinful eondition, sauggested
_ that “ 1t was no small matter that brought down the Lord

of glory into this world to suffer and die, there must be
something very offensive in the nature of sin against a
lioly God.”” This remark appears fo have sunk into her
heort, and fo have issued in a saving change.® Divine
teuths ave like chain-shot; they go together, and we need
not perplex onrzelves which chould enter first ; if any one
enter, it will draw the rest after it.

Rematks nearly similor may be made concerning duties.
Though the Seriptures know nothing of duties to be per-
formea wwithout faith, or which do not énelude or imply it;
yet they do not wait for the sinner’s being possessed of
faith before they exhort him to other spiritual exercises;
such as *secking” the Lord, *loving” him, “serving
him,” &e., ner need we lay any such restraints upon our-
selves. Such is the connezion of the duties as well as the
truths of religion, that if one be truly complied with, we
need mot fear that the others will be wanting. _If God be
sought, loved, or served, we may be sure that Jesus is em-
braced ; and if Jesns be embraced, that sin ie abhorred.
Or should things first accur to the mind in another ovder,
should sin be the immediate objeet of onr thoughts, if this
be abhoerred, the God against whom it is committed must,
af the same instant, be loved, and the Saviour swho has
made 2 sacrifice to deliver us from it embraced. Let any
pazt of truth or holiness but find place in the heatt, and the
rest will be with it. Those paris which, in the order of
things, are required to precede i, will come in by way of
implication, and those which follow it will be produced by
it. Thus the primitive preachers seem fo have had none
of that scrupulosity which appears in the discourses and
writings of some modern preachers. Sometimes they ex-
horted sinmers fo * believe” in Jesus; but it was such
belief as smpfied repentance for sin: sometimes to “re-
pent and be converted 5 but it was such repentance and
conversion. a8 tneluded believing: and sometimes to ¢ la-
bour for the meat that endureth unto everlasting life
but it was such labouring as comprehended both repent~
ance and faith. =~ . - )

Some have inferred from the doctrine of justification by
faith in oppesition to the werks of the law, that sinners
ought not to be exhorted to any thing which comprises
ohediente o the law, either in heart or life, except we
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ghould preach the Jaw to them for the purpose of copvie~
tion ; and this lest we should be found diracting them to
the works of their own hands as the ground of acceptance
+with God. From the same principle, it has been coneluded
that faith itself cannot include any holy disposition of the
heart, hecause all holy disposition contains obedience to

the law. If this reasoning be just, all exhorting of sin- °

ners to things expressive of a holy exercise of heart is
either improper, or Tequires to be understoed as merely
preaching the law for the purpose of convietion; as our
Saviour directed the young ruler to “ keep the eommand-
ments, if he would enter into life”* Yet the Scriptures
abound with snch exhortations. Sinners are exhorted fo
<« geek? Grod, to * serve®” him with fear and joy, fo ¥ for-~
sake? their wicked way, and “return” to him, to * re-
pent” and “be converted.” These are manifestly exer-

cises of the heort, and addressed to the unconveried..

Neither are they to be undersiood as the requirements of
n covenant of works. That covenant neither requires e~
pentance nor promises forgiveness. But sinners are directed
to these things under a promise of “ merey”” and “ abund-
ant pardon.”” There is a wide difference between these
addresses and the address of our Lord to the young ruler ;
that o which ke was directed was the producing of a
righteousness adequate to the demands of the law, which
was naturally impossible ; and our Lord’s design. was to
shosv its impossibility, and thereby to convinee him of the
need of gospel merey; but thot to which the above direc-
tions point is not to any natural impossibility, but to the
very way of mercy. The manner in which the primitive
preachers guarded against self-righteousness was very if-
ferent from this. They were not afraid of exhorting either
saints or sinners to holy exercises of heart, nor of connect-
ing with them the promises of mercy. But though they
exhibited the promises of eternel life to any and every
spiritual exereise, yet they never tought that it was on ac-
connt of it, but of mere grace, through the redemption
that is in Jesus Christ. The ground on which they took
their stand was, ¢ Cursed -is every ome who continueth

not in all things written in the book of the lawtodo .

them.” Hence they inferred the impossibility of a sinner
being justified in any other way than for the sake of him
whe was made a curse for uws;” ond hence it elearly
follows, that whatever holiness any sinner may possess be-
fore, in, or after believing, it is of no account whatever as
a ground of acceptance with God. If we inculcate this
doetrine, we need not fear exhorting sinners to holy ex-
ercises of heart, nor holding up the promises of mercy to
all ‘who thus return to God by Jesus Christ.

APPENDIX :

ON THE QUESTION WHETHER THE EXISTENCE OF A HOLY DISPOSITION OF HEART BE
: NECESSARY TO BELIEVING.

17 is not from a fondness for controversy that I am induced
to offer my sentiments on this subject, I feel myself
ealled upon fo do so on two accounnts. First, The leading
pp.nciple in the foregoing treatise is implicated in the de-
eision of it. If no holy disposition of heart be presupposed
or included in. believing, it has nothing.holy in it ; and if
it have mothing holy in it, it is absurd o plead for its
being a duty. God requires nothing as a duty which is
merely natural or intellectnal, or in which the will bas ne
concern. Secondly, Mr. M<Lean, of Edinburgh, in a
sccond edition of his treatise on The Commission of Christ,
has published several pages of animadversions on what I
have advanced on this subject, and has charged me with
very serious consequences; consequences Which, if sub-
atantiated, will go to prove that I have subverted the great
doctrine of justification by grace alone, without the works
of the law,—pp. 74—86. It is true he has made no men-

* Dying Exercises of Snsannah nght', of Weekly, near Kettering,
N

tion of my name, owing, as 1 suppose, to what' 1 had
written being contained in two privaie letters, one of
which was addressed to him. I ecertainly had no expect-
ation, when I wrote those letters, that what I advaneced
would have heen publicly answered. I do not pretend to
understand so much of the efiguette of writing as to decide
whether this conduet was proper; but if it were, some
people may be tempted to think that it is rather danger-
ous to correspond with authers, I have no desire, how-
ever, to complain on this account, nor indeed on any other,
except that my sentiments are very pattially stated, and
things introduced so much out of their eonnexion, that it
is impossible for the reader to form any judgment eoncern-
ing them. . ) ’

1 have the pleanie to agree with Mr. M‘L. in con-
sidering the belief of the gospel as saving faith. Our dis-

-agreement on this subjeet is confined to the question, Wkat

the belief of the gospel includes. Mr. M¥L. so explains it
as carefully to exclude every exercise of the heart or will

/
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